of Conſcrence. 

fruitis; that howſoecuer the 
Patient ſhall bee -incountred 
with vnkind affronts,frowns, 
or frnmps,now and then ; yet 
his indignation and zcalc a- 

nit himſelfe, if ir cannot 
.atigate others ſharpneſle to- 
wards him; yet ſhall it bee 
{uchan armour of proofe vn- 
to him, being tempered with 
faith, humility, mecknefle, & 
patience, 2s all Sathans fiery 
darts {hal not be able to picrce 
1t,at leaitwife,not mortally to 
wound him. Andina word, 
{o many outward difcourage- 
ments as ether hee hath, cr 
yet ſhall mcete withall inthe 


' world for his. offence paſt, 


they ſhall from henceforth be 
but as{o many * thorne-hed- 


2eSround about lyum,ready to 


pricke 


298 Conflifts and Comforts, 
pricke and wound him, when 
any temptation would di- 
nert or draw him to 
the leaſt trant- 
grefSton. 


— _— 
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" father.f.' 9.6119 fot nasgead we, 


_ Faults eſcaped. 


Þ9% 9.4.ine 27 .read the enerlaſling ſerne, &c. 


Fok1t.6.1 33 fot ſpeaying,veade ſpeaking. f.12.4. { 
I2 for Ws rat og ety f, the 


© ſorint ſpeching in the new teftament. f. 19. 4. 1.16. for 


criptines, read ſcriptaresf.21,b.4.2.3, thatread that is. 
f.24.4.1. 13 for his good pleaſure, read the good pleaſure 
L.18 þ.for or ſufferings, read or ſufferings f.3 2.41.26. 
for all thipg, read all dhings, fi; 3. 6.1.2.2. for Alethios, 
reed Alethinos.f.36.b.4,6 yead by delivering him t0,99c, 


ſpas 2, for cherin,vead them f 43 4.l.17, the coma|.. 


6s after will, ſet itafter properiie. f.49.4.l.vlt for 
boldly.read bedilie f.51 wh 2. for Co 5 gs 
the ſame line for ſecond, read ſecondly f'5 5, b.l27. put 
ont for f. 57.4.1.26. for dy, read by.f.y8.4.l;uit, read, o 
how many ſorts, &c.f.62..6.1. 9 for,as father , yead,au & 
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''TOTHERIGHT © I 


reverend Father in God, Ri- q 
' chard, by Gods permiſsjon Biſhoppe of ] 
©. Briſtoll, W.B, wiſheth the contiguance i 
* - ofthegraceof God,.with the in- « 1.6 
3 2 creaſe of all heavenlic ck il 
8. felicitis. # 
Ot in vane ,,,,.., ft 
doth our Sa- FP 
y utour Chriſt 1 
, cal his father 1h 
'4 jan husband- Ll 
&] man : For ig 
: when he per- . - Wh 
| ceiueth, that . kg 
his trees doe not beare fruite kind- i 
lic in one place; he tranſlateth the þ 
A 2 t9 v4. 


bg 


 Vaſer, 


Mat.3.7. 
Mat. 21.43. 


| Tohn 9.3. 


The Epiſtle Dedicatorie. 
fo ſee if they may be morefruirfull 
in another,asa husbandman doth, 
Some he purgeth, ſaith Chriit, (al- 
though they beare fruite) that they 
may bring foorth more truite, as a 
husbandman doeth : And ſomehe 
ſupplanteth alſo , as docth the huſ- 
bandman: fome for euer,ſome for 
a while, for what cauſes,it is beſt 
knowen to hts vnſpeakeable Maie- 
ſtie : ſometime for their owne vn- 
fruitfulnes , ſomerime forthe bar- 


- renneſle,and for the vaworthineſle 


of the ground where they grewe: 
and ſometime for ncither, but tot 
ſome other fecrete cauſe, beſt kno- 
wen to himſclfe in his infinite wiſ- 
dome. Asthe man in the Goſpell 
was made blinde, neither for his 


owne ſinnes. nor for the finnes of 


his Parents , but that the workes of 

God might be ſhewed vpon him. 
Therructh whereof doeth ſufh- 
ciently appeare by the late, REP 
ay- 


1} 


The Epiſtl: Dedicatoriee 
daylie experience,both of my ſelfe, 
and ſome others of my brethren. 
But to ſpeake onely of my ſelfe ( of 
all the moit vnprofitable ) when as 
the lord mightviterly,and yet iuſt- 
lie haue ſupplanted me, he hath in 
mercte onely temooued me, that I 
might hereafterlabour,which haue 
as yet bur loytered in his harueſt. 
The Lorde inmercie laye not my 
negligence to my charge. 

Now, when as by your Lord- 
ſhips meanes and appointment, I 
was placed whereIam,for the buil- 
ding vp of the Church of {:od in 
this Citie: I thought it moſt conue- 
nient,firſt, to lay this foundation of 
the knowledge of God, thatſo the 


firſt fruites)I haue preſu 
ſent vnto, your Lorgſhip, fortwo 
eſpeciall caufes : Firſt, thathereby I 
might witnes my thankful mind to 
Lt A3 your 


The. Epiſtle Deatcatorie. 
your L.for the exerciſe of my mini- 
ſtery,& the miniſtery of my brethre 
in our places,which we enioy vnder 
your L.gouernment. And beſides 
that ( which I may inno wile for- 
get)that fauour which you ſhewed 
me: which,as it was altogether vn- 
delerued, and vnlooked for, ſo it 
was not (as ſome haue vnzruel y re- 
ported)conditionall;but only,with 
defire thatI might employe my en- 
deuour tothe Lords greateſt adua- 
tage infeeding his people,comitted 
to your care & ouer {ight,with doc- 
trine moſt neceſſary for that people. 

Secondly, that your Lo. might 
reſt ſatiſfied concerning ſome com- 
plaintes which haue beene offered 
(by certain vnderminers)touching 
the confirmation. of ſome pointes 
herein conteined. 

And thus leauing my-preſent 
endeuours to your Lordſhips due 
conlideration, I humblic _ my 

caue, 


+ 


The Epiſtle Deatcatorie, 
leaue. The Lordalmightie graunt 
encreaſe and continuance of your 
godlic care ouer that people,which 
Ieſus Chriſt , the great Shepheard 
of the flock, hath bought with his 
blood, and committed to your 
charge : ſo that in thegreatday of 
account, you may be free from all 
their bloods, & receiue that crown 
of righteouſneſſe, and immorall 
ioy,which ſhall then be giuen to all 
that haue foughta good fight, 
and hauekeptthe faith in 
a good conſcience vn- 
totheend. Amen. 


YT our Loraſhips alwaies to 
commannd in the Lord: 


William Burton. 


To his beloued , and Chriſti- 
an Auditors, and all other in the ct- 


tie of Briſtol], which deſire the true 
knowledge of God. W. Burton wiſheth the ene 
creaſe of all true godlineſle in this life, and 
eternall felicitie in the life | 
ro come. 


a3 F you doe well 
C conſider (beloued 
 - Chriſtians) that 
\ the" tenorance of 
- God,(the mother 
| of Popiſh denoti. 
AC tk > (A 01 ) 1s the foun- 
24ine of all impietie , and the amthour of 
eternall confuſion. T hen I hope you will 
eaſily confeſſe,that the publiſhing of theſe 
fewe queſtions and anſweres,concerning 
the knowledge ofGod,gs no needles thing. 
By the ignorance of God, 1 meane either 
not to know that there is a God at all, or 
els not to know what is the nature of this gl 
God whom we ouzht to ferue. Moſt men v8 
will confeſſe that there is a God, but what | 
maner of God he is,the; cannot tell. And 


therefore 


RI 
2/ 
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The Preface. 

therefore while they frame unto them- 
ſelues a God after their owne blinde af- 
fettions : they make an idoll of the true 
God,er according to that conceipt which 
they haue of himghey lead al their whole 
life . T hat the ignorance of God and his 
natures the principall cauſe of all un- 
godlineſſe in this life , and of euerlaſting 
condemnation after this life:it doth mas- 
nifeftly appeare, not onely by the teſtimo- 
3. A F vvkans 5 ie the 
hight of nature it (elfe. 

The _ are plaine in this caſe. 
Firſt,the Prophet Dauid,painting out a 
notorious wicked man,ſaith this of him. 
T he wicked is / proude that hee ſeeketh. 
not for God : he thinketh alwaies , there 
is no God : now marke his life, in the ſe- 
wenth verſe. His mouth is full of cur- 


ſing, deceiptand fraud, vnder his. 


tongue is miſchiefc and iniquitie, 
8. Helieth in the villages:in theſe- 


cretplaces doth he murtherthe in- 


nocent: his ciesare bent againſtthe 
poore,G&c. 
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The Preface, 
poore, &c.Read the 11.12.13,4nd 14. 
verſes to ſhew the fruites of ſuch as think 
there is no God. Againin the 50.Pſalm, 
from the 16, verſe to the ende of the 20. 
noting the hipocri ie te, the obſtinacie, the 


zmpudencie,the theſtes, the whoredoms, 
the filthie mouthes , and unnaturall af- 
fedtions of the wicked,gn the 21.verſe he 
ſets down the cauſe of al, to be this.T hou 
hi hteſt ( ſaith God" ) that I was like 
Far 5s to a vs ſee , the fruites of ſuch 
P7 _ not the nature of God,but make 
' anidoll of him , and thinke him to be as 
' 4mananda good fellow like unto them- 


elues.When the Prophet Eſai wold ſhew =— 40,18, 19 


the ys of the Tewes idolatrie , he ſaith, 
that the ignorance of God ts 'the cauſe 
therof*: and therfore labouring to draw 
them from their idolatrie , he doth it by 
deſcribing vnto them the true God. 
Read from the 18. werſe to the ende of 
the chapter. When the lord ſhewed Eze- 
chiel the abhominations of the auncients 
of 1ſrael, he wſed theſe words: Sonne of 
man, 
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ThePreface: 


man, haſt thou ſeene what the aun- 
 Cientes of the houſe of Iſrael doin 
the darke, eucrie onein the cham- 
ber of his imagerie,for they ſay, The 
The Lord fecth vs not, The Lord 
hath forſaken the eatth : to ſhew that 
the cauſe of their iniquitie , was their 
falſe perſwaſion , and ignorance of God, 
for although they knew that there was 4 
God, yet they tooke him to bee but as 4 
man,that could not ſee them in the dark, 
and that he was in heauen idly not med- 
ling with the things upon earth. Thus 
you heare how the Prophets with one 
conſent do crie out and tel ys if the igno- 
rance of God is the cauſe of all impietie, 
and unzodlineſſe. And that it bringeth 
eternall damnation in the end, is plainly 
teſtified by the Apoſtle S.Paul:who ſaith 
in2.Theſ.1.7.8. That the Lorde Teſus 
ſhall ſhew himſelfe from heauen with his 
mizhtie Angels , in flaming fire, ren- 
daring vengeance vnto them that do not 


know God,and obcy not the goſpell of our- 
| Load 


> Wiua,h 
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The Preface. 
Lord Teſus Chriſt. Where the Apoſtle 
ſheweth that diſobedience to the goſpell, 
floweth from the ienorance of God , be- 
cauſe we cannot obey him whom we know 
not, and the reward of both is the inſt 
vengeance of God. 

As this 1s plainly proued by the ſcrip- 
tures, ſo it is no leſve enident by the light 
of naturall reaſon. For wen ſuch a con- 
ceipt ſhal once rome into our minds that 
Goa is as man, and hath no more power 
then a man , no more wiſedome then 4 

141,910 more iuſtice, nomore mercie,no 
more truth , no'more goodneſſe then 4 
man hath,we are far inough of from the 
true feare and ſeruice of God. For then 
we feare him as a man,ey wee ſerue hin 
as a man,then the which nothing can be 
more blaſphemous,gror intollezable. For 
as an idle ſcholler lookes on his booke on- 
ly when hus maiſters eye is vpon him , ſo 
the wicked onelye feare God (and that 
with a ſlauiſhe feare) when they perceine 

ſenſibly by ſome plague that gods hand 
| ; 


b 


| ___ ThePreface, 
is vpon them. Whereas the godlie (who 
know what manner of God they ſerue ) 
they feare to offend him at all times,and 
in all places, becauſe they know him to 
be enerlaſting and enery where.e7c. 

T he Papiſts haue thought &+ do think 
God to be like a man,and ſo they pitture 
O_—_ they ſerue him, ſo = feare 
him,and ſo they loue him. And therfore 
in their temples they pronide for his eyes 
goodly ſights,and glorious ſhewes of gnil- 
aing and painting.cc.To delight his 
eares withall they hane curious piping 
and ſingine : for his ſmelling,they haue 
their cenſings and perfumes, and ſois al 
their whole ſeruice of God in outward 

ewes onelye, as if 20d were a man in 
deede: which filthy dottrine of theirs,a- 
riſcth of their groſſe underſtanding of 
the Scriptures,and word of God. 

T hen by this time(beloned Chriſtians) 
T hope you ſee how needfull it was for me, 
and how ncceſſarie it ſhalbe for you,to la- 


bony that wee maye bee inſtructed and 
| buil- 


AD 


The Preface. 
builded vp in the true knowldge of God, 
that ſo we may be the better able to make 
ſtraight _ vnto Godlines. Other- 
wiſe, if we be not inſlruttedin the waies 
of God, when we ſhalbe exhorted to ſerue 
him,ve wilbe ready to anſwere with the 
wicked, of whom lob ſpeaketh,lob. 21. 
15. Who is the almightie that we 
ſhould ſerue him? and what profite 
ſhould we hauc,if we ſhould pray 
vnto him? 
'T hrouehout my booke for the moſt part, 
I hane onelye quoted the places of ſcrip- 
ture,which 1 haue added for the profe of 
enery point,and not expreſſed the words 
of the places themſelues: partely for the 
audiding of tediouſnes, but [peciallye be- 
cauſe I would haue you taſte occa ow by 
ſearching for them,to be better acquain- 
ted with the ſcriptures, then you haut 
bene hetherto. 

And ſeeing as for your benefite(beloued 
bretheren in the Lord Ieſus)and at the 
requeſt of ſome of you which —_— 

I haue 


The Preface .' 
I haue aduttured to make theſe my poort = 
labour publique to the viewe of all, and 
ſubiet to the cenſures of all: 1 beſeeche 
you,that as at the firſt hearing of them, 
you were generally deſirous of them, ſo 
ow you would vouchſafe the reading of 
them,toyour further profit and encreaſe 
in the true ſauing knowledee of god. 
T he lord almighty make our loue aboud 
in all knowledee and indgement , and 
the ſame God ſanttifie our knowledge, | 
and make our _ holye, that we 
may diſcerne things that differ , and 
that we may be ſincere and without of- 
Phil,t.g.ro, ence vntothe comming of the Lord le- 
fus,that we may be filled with the ſruites 
of righteouſnes,which are by Teſus 
Chriſt, vnto the praiſe and | 
glorye of GOD, . 
Amen. \ vine | 1 | 


l 


Yout ſeruant for Chriſt 
his ſake. 
W.Burtoft, 


That there is a God, i 


fi | 
| Ke doth all diuinitie conſiſt? 
\ Anſwere, 
''| All Divinitie confiſteth of 
| knowledge and practiſe, 
\o} Q. Yhereof rx all knowledge? 
GRIYS | A, Allknowledge is cither of 
the Creator or Creature, 
Q. How may the Creator be knowne? 
A. Thar we may know the Creator, it isrequi- 
fire that we conſider, Furſt whether there be a 
God or no, 
Q. Why is this queſtion firſt? 
A. Becauſethe ſcripture ſaith, he tharcometh z,z .. + 
. to God muſt belceue that God is. mag 
. Haue any called this into queſtion at any time? 
A. Yea,fo faith the Prophet Dauid, bur hee Plero.4; 
ſhewerh alſo char it was, by wicked, proud, and ,,,., . _ 
fooliſh men,whoſe liues were nothing eis but ab- {6l.t4.hs 
homination and corruption. 
Q. But what ſay(_ you Jto it? whether do[you] 
#hinke that there ts a God or no? 
A. Yeal am outof doubt thereof, and thar 
there is a Godit may be proued many waics, 


x Firſt by his worke of creation,for who could Rem. 1.19.26. || 


make the heauens and the earth, and the ſea, and 

all that is in them, but God? 
2, By thepreſcruing of thinges created, as 
for cxawple, man is preſerugd by breade » &c. 
B which 


? {al104.24+ 


arr. 


o0M.2.1 f, 
ſa.57.20.21, 
ſa 66.24. 


What God is, 


which isno better in it ſelfe thenearth, and yet 
if he cate carth he dierh,the reaſon hereof'ts, be= 
cauſe God bleſſeth the one giuing ir foiſon and 
power to nouriſh more then the other,and this 
makes me thinke that there is a God, 

3 Ifwe ſhall obſcrue in Gods workes an infi- 
nite multitude,a wonderfull varietic,as amongſt 
ſo manie millions of men,never a one like ano. 
ther inthe compaſlle of the face, a moſt conſtanr 
order,a ſeemely agreement,and an endlefle con- 
tinuance or pleaſant intercourſe of thinges co 
ming and going, and what exceeding maieſtie 
is inthem, we muſt needes attribute theſe things 
ynto a God. 

4 Theopinion that man hath of God pro- 
ueth it: for man by nature doth defire to be cx- 
alred,andin refpe& of him ſclfe deſpiſeth all o- 
ther creatures, as wocd and ſtone: but when a 
peece of wood is framed out hike a man and ſer 
inthe temple\and man conceauing an opinion 
—_ itis a God, hee falleth downe and worſhip- 

cth it, 

: 5 Theterror of conſcience ſtricken into the 
mindes ofthe wicked after finne cometh vpon 
them from a Iudge who deteſteth diſhoneſt 
thinges, and exerciſeth iudgement vpon the 
minde: Burin all the wicked is this torment, 
therefore there is ſome Indge, who is God, be- 
cauſe this puniſhment can nor come bur from 
God. 

6 The puniſhment of the wicked (befides the 
rerror of their conſcience) with the rewardes of 
the god!y,doproue that there is a God: and this 
argument 15 vſcd by the Prophet Danid,w _ yy 

ait 
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What God is, 2 
faith, The righteous ſhall reioyce when hee ſeeth 
the vengeance, he ſhall waſh his footſteps in the 
bloud of the vngodlie,ſo that a man ſhall ſay ve= 
rily there is a rewarde for the righteous,doubtles 
there is a God thar iudgeth the earth. 


Q. Whatis God? o_ 

A. There is but one definition of* Gad in all 
the ſcriptures,and that is this. God is a Spirite, 
Q. A ſpirite is limited and compaſſed with time and 
place, therefore if God bea ſpirite,he 3: ſo toogis he not? 
A. Indced certaine hereriques called Gnoſtic, 
haue abuſed that place of lohn to that effett: bur 
when itis ſaid that God is a ſpirit,the meaning is 
this: God is ſpirituall,that is, notto bee ſcene of 
carna!l cies.but is inuifible:not otherwiſe, 


Q. Howjs God to be conſidered ? 


A. Two waies, Either as he is in himſelf, or as 
he is vnto vs: 
Q. Can God be knowne of vs as he 3s in him ſelfe ? 
A. No: Allnature is not ableto teach vs what 
God is, neither can man in nature comprehend 
hin: 
Q. How prone you that? 
A. Iproue ittwo waies: fitſt by plaineteſtimo- 
nie of (cripture, 
Secondly by common reaſon, 
» How doth common reaſon prone it? 
A. 1. Thatall nature 1s not ableto reach vs 
what God is.I proue it thus, No worke 1s able 
perfe&ly to exprefle the worker thereof : bur all 
nature 1s athing wrought by God: therefore it 
can not perfectiic teach vs what God is, 
That man cannot coprebed him;I proue it thus, 
B 2 2 The 


. : 


Pſal.58.10, 1) 


Tob.4.24. 


1ob.36.26, :| 
I, Tim.6,16, | 


Rowt 1.33. 


eC07.2:9, 


Godcan not perfeAly be knowne. 


2 Thelefle can not comprehend the greater: 
bur euery man is lefle then God, therefore no 
man can comprehend God, 

2 We can not knowe thethinges created, 
much lefle can we know the Creator, as for ex- 
ample: wee know that cucry man hath a ſoule, 
but who knoweth what maner of thing ir is? 

Againe wee know that there be Angels, and 
that they bee amongſt vs, but what maner of 
thinges they be we know nor. 

4 The ſcripture ſaith, the iudgements of God 
are paſt finding out,therefore much more is God 
himſelfe paſt inding our. 

And againe the 1oies of heauen which God 
hath prepared for the godly, are vnſpeakable, 
much more therefore is God himſclfe vn- 
ſpeakable. 

Q. Is there no knowledge to be had of God? 

A. Yes,for Paule Gaich;the Gentiles knew God, 
bur did not honour him as God, bur cuen as 
princes haue their ſecretes whereunto all their 
ſubics are not made yriuic, neither is it Jawfull 
for them to ſearch into them, and yer doe they 
fo farre forth publiſh their commandements as 
1s profitable for them toknow, So the prince of 
all princes hath his fecretes, ynto which wee are 
not priuic,and into which we may net ſearch, yer 
he hath ſo farre reucaled himſelfe vnto vs as 13 
probable for vs ro know, Therefore hee ſaide 
to Moſes, My face thou canſ} not ſee,that is the glo+ 
ry of my maieſtic (hee doth nor ſay thou maieſt 
not,or thou ſhalr not, bur thou canſt nor) bur 
thou ſhalt ſee my backe partes,that is ſome ſmall 
meaſure of my glory, ſo farre as thou art able to 


appr6” 


What the Scrip, teach we may learne, 3 
apprehend it. 


Q. Where is this knowledge of God to be had ? 
A.” In the ſcriptures: for they beare witnefle of 
God. Ioh.5.39.And therefore they are called his 
teſtimonies, becaule they reſtifie of God what he 
15,and how he will be ſerued of vs. 
Q. May we not learne more of God then the ſcriptures 
®* gaoteach? 
A. No:for Paul faith,thatno man muſt p: eſume 1-Cor.4.6.. 
abvuec that which is written : but ſo much as is R9m 15.4. 
written in the worde of God is written for our 
learning, andtherefore wee (being prepared by 
true prayer, ſanQified with faith, and leaſoned 
with the ſpirit of ſobrietic and humilitic)we may 
I fay, fafely learne ſo much as is'reucaled in the 
ſcriprures for our profiting inthe knowledge of 
God ; for Moſes ſaith, Secretthings belong ro Deut.29.29, 
God, bur things rcuealed belong to vs and to 
our children. 


Q. Which call youthe ſcriptures ? 

A. The bookes of the old Teſtament which be- 

gin with Genefis and ead with the Prophets: and 

Þ > the bookes of the new Teſtament , which begin 

at Matthew,& end with the Reuelation of Iohn. 

Q. Theſe were writren by menwhich were ſubieft to 

errors,and had their infirmines,& cherfore why ſhould 

we beleene them ? 

ough they were men, yet they were holie 2.7:78.3.16, 
t apart by God for that worke, and ſpake 2.Per.1.21, 


Pſ2l.119.14 i 


— 


ST -, v P. . 


— 


n Feremie brought the worde of God 10 the Tore 4a 2.9, 
Tewes, they ſaid it was not the ward of the Lord, but hee 


\ ſpakeasBarwch the ſonne of Neriah prowked him,and 
_ B 3 fa 


The Scriptures are of God, 

ſo ſome perhaps in our daies are ſo ungodly as to take 
the Iewes part againſt Feremieand all his fellowes , les 
me heare therfore ſome reaſons to proue and make it mas 
nifeſt thatthey ſpake and wrote the verie word of God? 
A. Thatthe bookes of the olde and new Teſta« 
ment conteine the word of God, and were writ- 
ren by the direRion of the holy Ghoſt,it may ap- 
peare by theſe twelue reaſons following, 

x Their antiquitie proucth it, 

2 Theirfaithfulnes without partialitie which 
appeareth by lacobs dealing with Simeon and 
Leut his owne poſtcritic, and by the dealing of 
_ againſt Aaraon & Miriam his brocher & 

iſer, 

3 The miracles which did fo often foll-we 
their dofrine. 

4 A continvance of wonderfull propheſies 
vitered long before, come to paſſe 1wlt 1n their 
times, marked with their circumſtances, not 
doubrtull like Marlins propheſics,but ſuch as cx- 
preſſed the thinges and perſons by their names, 
and therefore vnto what may we attribute them 
bur to the inſpiration of God ? 

5 Theheauenly doctrine in euerie place and 
nothing ſauouring of carthlineſle, doth proouc 
them to be of God, 

6 The ſwecte agreement and conſent of the 
ſcriptures doth prouc ir, for one of them do nog 
confute another as mens writings do, & our $a- 
uiour Chriſt confirmeth them all. 

7 By theirlawes which are for the thoughts, 
and pearce the heart of man, it is euident that 
they are of God, for they require ſacrifice, bur 


they prefer obedicace, they enioyne faſting, bur 
itis 


The Scripturesare of God, + 
Ris alſo from fiane. They command circumcifi- 
vn bur it is of the heart. They {orbid luſting,co- 
ueting,&c,which is notto be found in any lawes 
bur in his that ſearcheth the heart, 

$ - The doctrine of the ſcripture is ſuch as 
could neucr breed in the braines of men: as three 
perſons in one God: God to become man : Ma- 
Ties conception without the leed of man,the ma» 
king of all chings of nothing, the reſurretion 8& 
ſuch like. 

9 Thelitle loue that moſt men do beare vn< 
to them, do proue them to be of God,for if they 
were of fleſh & bloud , then fleſh & bloud would 
loue them, reaac them,praQtiſe them, and cutie 
way regard them more then it doth,for the world 
louerth his owne,as our Saviour Chriſt ſaith: but 
we (being bur carnall & earthly) ſauour notthe 
things that are of God,as the Apoſtle Saint Paul 
faith:And vntil che Lord open our harts we haue 
no regard ofthem.So likewiſe vntill webe borne 
againe of Gor's {pirit,and become as new borne 
babes.we have no defire vnto them. 

10 The argument of the ſcriptures proueth 
them to be of God for they entreat either of the 
noble attes of Gad or of Chrilt, or the ſaluation 
of mankinde. 

11 The ſinceritie of thoſe men which ſpake 
them, and wrote them, doth proue them to bee 
of God, for they alwayes came in the name of 
the Lorde, and ſpent their bloud 1a teſtimonie 
thereof, 

12 Ifthe authour of the (cripturcs were noe 
Gaod,it muſt be ſome creature, If he were a crea« 
ruec,he was either good or bad. If a bad creature, 

B 4 why 


Ih.15.19. 


I, Corel he 


1.Pet.2.2, 


al.19.7.3, 


B/2 46.9. 
BeCor. 8.4. 


$4144.15. 


$217.45, 


There is but one God, 


why forbids he cuil fo rigorouſly,and commands 
good ſo expreſly, and makes his marke to ayme 
at nothing but Gods gloric and our good, lt hee 
were a good creature, why doth he Aattrage ro 
himſeclfethar which is proper to God onclie, as 
to make lawes for the heart, and to puniſh and 
reward eternally, &c? Ifirbee no creature good 
nor bad, it muſt needes be God, 

Q. Ave not the workes of God ſufficient to teach 4 
what God is ? + 8 

A. No: they may reach ys that there is a God 
and leaue vs without any excuſe, but ro know 
God rightly to our ſaluation,we cannot withour 
the ſcriptures, Therefore Dauid hauing ſhewed 
how the heauens declare the gloric of God, &c. 
Hee preſently maketh mention of his word, ſay- 
ing: The law of the Lorde is vndefiled conuer- 
ring ſoules, &c. 


Q. What doth the ſcripture teach ys concerning God? 
A. Thartthere is but one God, Deur.s, 4. Elay 
44. Plal.18,31, | 
Q. How els may it be prowed that God js but one ? 
A. By the light of our nature and of common 
reaſon, 
Q. What bee your reaſons drawen from the light of 
reaſon ? | 
A. There can be but one chiefe good, and God 
is the ſame chicfe good. therfore there is but one 
God. 

2 There can be bur one firſt cauſe of all things 
which is God : thereforethere is but one God, 

5 Thewholecourſe of the world tendeth ra 


anc cnde,and to one ynitie,which is God. 


Q How 


> 


There is but one God. 5 

Q. How can that bee when there bee ſo manie ſundrie 
things of diners kzndes and conditions,and one contrarie 
80 another ? 
A. Tharis truc indeede;but yer they altogether 
ſcrue one God. 
Q* 1 that poſſible? can you gene an inſtance hereof in 
ſome familiar reſemblance ? 
A, Yea very well: Ina field there are many bat- 
rels,diuvers ſtanderds,ſundrie liveries, and ver all 
turne cad with one ſway at once: by which wee 
know that there is one generall of the field which 
commaunds them all, 
Q. What is this to confirme your aſſertion, that there 
bs but one God ouer ſo many diners and contravie things 
in the worla? 
A. Yex: for euenſointhe worlde wee ſee divers 
things,nor one like another: for ſomeare noble, 
ſome baſe; ſome hote, ſome colde; ſome wilde, 
ſome rame ; yerall ſerueto the gloric of the ma- 
ker,and the benefite of man,and the accompliſh- 
ment of the whole world. 
Q. Andwhaz gather you by all this? 
A. That therc is bur one God, which comman- 
deth them all, like the Generall of a held. 
Q. 71f one God be the author of all , why are there ſ6 
wary poyſons,and noyſome beaFtes? 
A, Tothisl anſwerethree waies. 

r They were not created noyſome and hurt. 


full at che firſt, bur the finne of Adam brought Gen.z3.17.18, j 


the curſe vpon the creatures. 

2 Although God harh curſed the creatures 
for mans ſinne, yetin his mercic he doeth ſo dif- 
poſe and order them, that they are profitable for 
rs; tor poyſons,we vie then for phylicke; and the 

ikinnes 


Thereis but one God, | 
{kinnes of wilde beaſtes ſerue againſt the cold,8& 

3 The moſthurrfull things that are,mighrt be» 
nefite ys,if we knew how to viſe them, And whers 
as they annoy vs, it is not of their owne nature, 
fo much as of our ignorance. 

Q. And what doe you conclude by all this? 
A. That they haue not two beginninges, one 
good,and another bad , as ſome would imagine; 
bur one author thereof, which is God humlſclfe, 
alwaics moſt good and gratious, 

Obiettion, 
Many are called Gods in the Scriptures: as when Moſes 
3s called Pharoes god: and magiſtrates are called guds, 
therefore there be mo gods then one, 

Aniwere. 
There is a double fignification in this wotd god; 
. for ſometime it figntheth him, who is by nature 
God,and hath his being not from any thing bug 
himſelfe, and all other things are from him: ſuch 
a God is but one only. 
Q. Why thenare Magiſtrates called gods? 
A. For foure cauſes, 

x Fitſt, roteachys that ſuch muſtbe choſen 
to beare rule which excell others in godlinefle, 
like gods amongſt men, 

2 Toencourage them in their offices, and to 
ecach them that they ſhould not feare the faces 
of men,like gods,which fearc nothing, 

3 To ſhewe how God doeth honour them,and 
how they muſt honour God againe : for when 
they remember how G O D hath inueſted them 
with his owne name, it ſhoulde make them aſha. 
med to ſerue the deui!], or theworlde, or their 
owne affcions; but ro execute iudgement p_ 

ie, 


There is but one God. 6 


lie,as if God himle]fe were there, 

4 To teach vs to obey them, as we would obey 
God bim lelfe; for he which contemneth them, ' 
contemneth God himſelfe: and we muſt nor diſe 913.2, 
= _ whom God doeth honor. 

» Jf there be but one onely God,why is the denill cal- 
led ” os of this world? ? : —— 
A, Becaule of the great power and ſoucraintic 
which is geuen him ouer the wicked whom God 
hath not choſen our of this world, 
Q, Why is the bellie called a God? Philip,3.y 
A, Becauſe ſome make more thereof, then of 
God, and his worthippe:for all that they can doe 
and ger, is little inough for their bellies: & when 
they ſhould ſerue God, they ſcrue their bellics & 
bealtlic appetites. 
Q. Why axe Idoles called gods? 
A. Not becauſe they ere{o indeed, but becaulc 
Idozaters haue ſuch an opinion of them, 
Q. What uher thing doe the Scriptures reach vs of . 
God? 
A. That in this one God are three perſons, or 
beings: for Mathew ſaith;that Iohn Bapriſt ſawe 
the holy Ghoſt deſcending like a Doue vpon p,., .. ,6 17 ql 
Chriſt, there is one perſon: he heard a voice fiom 6” _ 
heauen, ſaying;this 1s my beloued ſonne, there is 
another perſon: and he ſawe Chriſt going our of 
the water,there 1s a third perſon, 

And Paul ſaith thus; God ſaued vs by the wa- 


Thing of the newe birth, and renewing of the ho- Tit-3y. 


lie Ghoſt, which he ſhed on vs aboundantl:c tho+ 

rough Ieſus Chriſt our Sauiour: Here be three 

authors of our {aluation, 

Q. How prove you that theſe three are buz one Cod? ; 
A, 


How the 3.perſons differ. 


A. 1proue itby the wordes of Saint lohn;there 
r.1chns,7, a three that beare witnes in heauen, the Fa- 
| ther,the word, and the holie Ghoſt: And theſe 
three are One, 
Q. What reſemblances can you ſhewe me of the Tri- 
nitie , in ſome thinges which be commonly knowen a- 
mongFt vs? uh be p 
A. The ſunne begerreth his owne beames , and 
— Page wee from thence a borh light and heate: and 
yet is not one of them before another,otherwite 
then in conſideration of order and relation , that 
is to ſay,in reſpe that the ſunne beames are be- 
gorcen.and the light procceding,which is an ap- 
parant image and reſemblance of the three per- 
ſons in one God. 

Againe, in waters , there is the well head, the 
ſpring boyling our of it, and the ſtreame flowing 
from them both,and all cheſe are but one water: 
and ſo there are three perſons in one Godhead, 


of the Triwty 
»”: the ſunne, 


Waters. 


and yet bur one God. 
; Againe, from one flame of fire proceede both 
Foe. light and hearc, and yet but one fire : So in God 


be rhree perſons or beings, and yet but one God, 


Q. How do theſe three perſons differ one from another? 

A. Two wayes. Firſt according ro their names : 

Secondly,according to their ations. 

Q. What is the name of the firſt perſon? 

A. Thefirſt perſon is called the Father, and that 

intwo reſpefts, Firſt, in reſpe& of his naturall 

Sonne leſus Chriſt, begotten of his owne nature 

and ſubſtance. 

Ppheſ.3.1 4 Secondly, in reſpeR of vs,his adopted ſonnes, 
Q. Adopted ſonnes ! What meane you by that ? 


H141.11.2v7. 
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How the 3. perſons differ. 7 

A. Imecane thoſe whome he hath choſen to bee 1hnr.rs, 
heires ofheauen, through the mediation of his' Rom. $8.14. 
naturall ſonne leſus Chriſt, 
Q. What js the ſecond perſon called? 
A. The ſecond perſon is called the ſonne of god, 
becauſe he is begotten of his fathers nature and 
ſubſtance, not becauſe hce was begotten of the gy: 
ſubſtance of God, for ſoin reſpete of ſubſtance 
they be all onc, butin reſpet ofthe father, he is 
called the ſonne. h 
Q. Where finde you that he i: called the ſonne? 
A. InPro.z0.4, What is his name , and what is 
his ſonnes name ? 
Q. What js the third perſon called? 
A. Thethirde perſon is called the holy ſpirite, 
Q. Why ihe calledaſpirite ? 
A. Fortwo cauſes. Firſt, becauſe he is {piritual, 
without bodie,fleſh,bloud, or bones: for a ſpirire Luke 24.39, 
bath no ſuch martrer, as our Sauiour Chriſt ſaith, 

Secondly , becauſe he is,as it were , the breath 
of grace, whichthe father & the ſonne breatheth 
out ypon the Saints. | 
Q. Why is he called the holje ſp.rite? 
A. Fortwo cauſes . Firſt, becauſe he is holic by 
nature. Secondly , becauſc hee is the fanCtifier of 
the Saints, 
Q. Now ſhewe mee how they differ according to theix 
ations, | 


Tohn 20.23. 


A. The father begerreth. Pſal.2-7, 
The ſonne is begotren. 1.lohn 5.1, 
The holie Gholt proceedeth. lol 15 26, 


Q. How was the ſonne of God begorten of his Father? 
A. Forthe better vnderſtanding of this point, 


we muſt conſider that there are two manners of 
be- 


How the Sonne of God is begotten. 
begetring. One is carnall and outward , and this 
is ſubic ro corruption, alteration and time. 

The other is ſpirituall and inwarde, as was the 
begerting of the ſonne of God, in whoſe genera- 
tion there is neither corruption, alteration, nor 
time, | 
Q.. Declare then after what manner this ſpiritual ge+ 
neration of the ſonne of God was,and yet in ſobrietie,ac+ 
cording to the ſcriptures, 

A. Forthe better finding out of this myſteric, 

we muſt conſider in God two thinges : Firſt that 

in God there is an vnderſtanding. Pſal.139.2.5c- 

condly,we muſt conſider how this vnderſtanding 

is occupied in God, 

Q. Declare after what maner it s in God, 

A. This vnderſtanding is his verie being, and 

is cucrlaſtingly,and moſt perfeCtly occupied in 

God. 

Q_ MWhereupon doth Gods underftanding worke ? 

A.. Vpon nothing bur ir ſelfe , and thar I proue 

by reaſan,for God being infinite and all in all,ir 

cannot mcer with any thing but himſelfe. . 

Q. What worke doth this wnderſtanding in God ef- 

ect ? 

Ir doth vnderſtand and conceive it ſelfe,for 

as inaglaſſe a man doth conceiue, and beger a 

perte& image of his owne face, ſo God in behol - 

ding and minding of himſelfe, doth in himſelfe 

begera moſt perfe& and a moſt liuely image of 

himſelfe, which is thar in the Trinitic which wee 

call the ſonne of God, 

Q.. Where do you find that the ſonne is called the per- 

fef? image of God? 

A. Yes,heis calied the brightneſle of his glory, 
and 
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How the Sonne of Godiis begotten, 
. andthe ingrauen forme of his perſon, whichis . OM 
all one, Heb.1.3s 
Q. What meane you by ingraued forme ? 
1. A. Thar as waxe ypon a ſealc hath the ingra« 
ved forme of the (cale,ſothe ſoone of Gud which 
' hisfather hath begorren of his owne vnderſtan- 
ding, is the verie forme of his fathers ynderſtan- 
. ding, ſo that when the one is ſeene , the other is 
ſeene allo, 
Q. Why then he is underſtanding it ſelfe : for ſoi8 
by father ? 
A. Yea,he is ſo,and he faith ſo of himſelE.I haue B 
* _  counſaile and wiſedome,[ am vnderſtanding, Prou,3.14. 
'4 .Q._ But where finde you that he was begotten ? 
| A. Heſaithſohimſelfe in the name of wiſdome 
. intheſe wordes : When there was no depthes, 
then was I begotten. Before the mountaines and : | 
hils were ſetled,was I begotten. Prou.0.24.35. 
Q. Yea, he was made the ſonne of God, when hee was 
borne of the virgine Marie,was he not? 
A. He was indeed then the ſoane of God, bur 
he was not then made the ſonne of God. 
Q. Whenwas he made the ſonne of God? 
{4 A. He was neuer madein time, for he was be- 
gotten ofthe ;ubſtance of his Farher, from all e- 
rernitie, without beginning or ending, 
| Q. Hewprone you that the ſonne of God was nos 
. madegbus begotre eternally of the ſubſiace of his father? 
A. TIproueirt firſt by ſcripture: for he ſaith no 
leſſe himſclfe. I was ſer vpfrom everlaſting,from p 2 
the beginning,and before the earth, And there- "_ 
fore he prayed that he mightbe glorifizd of his 
father, with the glory which he had with his fa+ gp, TRA 
\ thcrbefore the world, 


Secondly 
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| | SE, ut 
How the holy Ghoſt proctedeth.” ©. 
Secondlie,Iproue tt by reaſon, for Gods:ivn- 
derſtanding is cuerlaſting, therefore the ſecond 
perſon which it begetteth is ſo roo: for the father 
in his vaderſtanding did not conceiue any thing 
lefſe then himſelfc nor greater then him ſelfe, 
bur equallco himſelfe, , 
Q. Although the Sonne of God be enerlaſting,yet hee 
3s not all one with the Father, u he? 
A. Yes,that he is; and yer not ioyned with his 
Father in heauen as two iudges thar fit togerher 
on a bench,or as the ſcale and the waxe,as ſome 
dogroſly imagine,bucthey arc both* one with- 
our parting or mingling, whereupon I conclude | 
that whatſoeuer the Father is, the Sonne is the FY 
ſame,and ſo conſequently that they bee cocter- 
nall,coequall,and cocfſcntial). . 
Q. What meane you, when you ſay that they be coe- 
gernall,corquall, and coeſſentiall? 
A. By being coeternall, | meane that they be of 
one ſclfe ſame eucrlaſting continuance, By coe- 
qua] I mcane thar they be of one ſtate, condition 
and degrce.By cocſſential I meane that they be 
of one (elfe ſame ſubſtance or being. . 
What difference then is there betweene the three 
Je 


®rohn.10.30. 


ons? 

A. Truely none butby way of relation and or- 
der: that is,the Father is called the Father,in re 
ſpeR of the Sonne, and the Sonne in reſpeR of 
| che Father,and the holy Ghoſt inreſpe&that he 
| proccedeth from the Father and rhe Sonne , but 

the one is not the other as the founraine is nor 
| the ftreame,nor the ſtreame the fountaine , bur 
| are {o called one in reſpe of another, and yer al 


bur one water, 
Q. Mm 


> HC F \e Son © Gods bepotten;' ' 9 
-. Q. Menby reaſon doconceine,ant beget reaſon:whas 
abffjerence is pg tinn >—ane wg Ye 
ding in men, & the conceiuing of undeiſiating tt God? 
/ 6 There is great ere for firſt chis con» 
ceiuing in men,proceedeth of ſence,ot outwatde 
imagination, which is at outward thing for rea» 
fon to worke ypon,as wood isto hire.But God the 
Father of him ſelf. begetteth, & conceiuerh him 
{cIfe,and ſtill in him ſe}f. As Tohn ſairh:That onety 
begotten Sonne which is mi the hoſome of the Father, 

Secondly, in men the thing whichivvnder= 

Narided and the vnderftanding it ſelfe is nor all 

one, butinGod iris all one. | 

" Q. Whazreaſon hae you for thit? 

A. Thereaſon is,becaule onely Godis alroge- 
ther life, and his life'is al er vnderſtanding, 
add his vnderſtanding is the higheſt degree of 
lifet And therefore he hath his conceiuing,and 
begerting moſt inwarde of all, 
Q. What meane you when you [ay moſt inwarde of al? 
A. I meanethat the Father conceiveth in him My 
ſelfe,and of himſelfe,and his concemingis'a.be- - ... 
gerting , and his begerting abiderh ſtill in him - 

. lelfe, becauſe his vnderſtanding can' no where 

- meete with anic thing bur that which hee him 
felfe is: And that is the ſecond being inthe & li 
Frinitiewhich we call eucrlaſting Son of God: Th, hot, Ghoſt i 


Q. Now let meheare what the holy Ghoſt 53, and how 

he proceedeth fromthe Father and :/:: Sonne, 

A; Forthe vnderſtanding of this matter wee 

muſt cofider two things. Furſt thatirrthe eſſence , 5:0 

of God beſides his vaderſtanding thereis a 'wik £/*:43% 

ſecodly,whar be the properties of this wilinGod, 
C Q. Whas 


lohn, T.l 3, 


'Pron.8, 3, 


How the holy Ghoſt proceedeth. 


. Whatare the properties of gods will? 

Ny Firſt,ir ITN nk. when, where,and 

how hee thinkes good according tv his owne 

minde, Secondly,it worketh cuerlaſtinglic vyon 

it le!fe,as his vnderſtanding doth, 

Q. What doyou gather by this? 

A. Thar becaule it hath no other thing eo 

worke ypon bur ic ſelfe, ir doth delighr it ſelfe in 

the infinite good which it knoweth in it ſelte,for 

the ation of the will is delight and liking, 

Q. And what of that? 

A. Thardelightwhich God orhis will hath in 

his owne infinite goodnes, doth bring forth a 

third perſon or being in God,which we call the 

holy Ghoſt, 

Q., What ts that ſame third being in God? 

A. The mutuall kindnes and louingnes of the 

Father and the Sonne. 

N. What meane you by this nutuall loningneſſt and 

kindneſſe? 

A. The Father taketh joy and delight in the 

Sonne,or his owne image conceiued by his vn=- 

derſtanding, and the Sonne likewiſe reioycerh 

in his Father, as he ſaith himfelfe, and the reafon 

hercofis this,the aftion of the will (when it is 

fulfilled) is loue and liking, 

Q. What reſemblance can you ſhew hereof in ſome 

thing that 1s commonty wſed amongſt vs? 

A. When a man looketh in aplaſſe, if hee 

ſmile, his image ſmilerh roo, and if hee rakerh 

delighr in ir, it taketh the ſame delight in him, 

for they are both one, 

Q. If they beall one,then there are not three beings? 

A. The facc is one being, the image of the face 
in 


a 4 


a2 


How the holy Ghoſt proceedeth. 10 [|| 
in the glafle is another being, and the ſmiling of bl 
them both together is a third being , and yer all Il 
are inone face,and all are of one face,and all arc | 
bug one tace. 
Q. And it ſoin God? 
A, Yea, forcuen ſo the vnderſtanding which , 
is in God,is one being, the refleion, or * image " Andyerthe || 
of his vnderſtanding which hee beholderh un **$* of che fact j 
him ſclfe , as in a glalle, is a ſecond being :. And /" the glaſſe i i 
the loue and liking of them both together by bus aveſe — 
rcaſon of the will fulfiled, is a third being in onely, & not the), 
God,and yet al are bur of one God, all are in one face in deed: buy) 
God, and all are but one God, the image of WI 
Q. YYhichif theſe three beings is faſt? * Gods Under ſin, Th 
A. There is neither firſt not lalt, going afore ©9197 |)! 
nor coming after in the eſſence of God, bur all ahen 4 bexe b- 
thele,as they are everlaſting, ſo they are all at j3*S* Nefcnhs 
once, and atone inſtant, cuen as ina glafle, the blance,for he 
face and the image ofthe face when they ſmile, Sonneof Gos | 
they ſmile togecher,and nog one before nor atter onvech is called - BY 
an other, —_ of his \\' 
. VYhatis the concluſion of al Farmers nateneg fy 
» As wee haue the _m of the Father,/* ___—_ ce, and Il 
by the euerlaſting inworking of 1.is vnderſtan-S, aſoof 3 [f 
ding, ſo alſo wee haue the holy Ghoſt of the | — $$ 
loue of them both by the ioint working cf the fe ancg, cud in 
vnderſtanding, and will rogether:whereupon we , gnd-y | 
conclude three diſtin& perſons , or inbeings - : ends 
Cwhich wee call the Father, the Sonne, and ya onderſ? _— 
the holie Ghoſt ) in one fſpirituall, yer vn- FL m feife pes 4 
ſpeakable ſubſtance, which is veric God him ® ereof it 3s eifa [ 


4, 
: 


i 


: 
p 
- 
3 
: 
- 


ſeile. _ mage ol naw ' 

Q. Bur whatif ſome will be yet more curions ro know 8 reſemblanch, k | 

her the ſonne of God ſtould be begotrin,& hay the holy Wl | 
" Gh>43 il 


Not good tobe too curious. 

Ghoſt ſhould proceede from the Father and the Sanng, 
how may we ſatiſfy them? 
A. Well enough, for if anie will be roo curious 
abour this point, we may anſwere them thus;Ler 
them ſhew vs how themſclues are bred &begonts: 
& then letthe aske vs how the ſon of God is be= 
gotten-andler them tel vs the nature of the ſpirix 
that beateth in their pulſes, 8&rhen ler them be 
inquiſitive atour hands for the proceeding of 
the holy Ghoſt. 
Q. Andwhat if they can not giue vs a reaſon for 
the maner of their owne being, may they not be inqui= 
ſfrrine for the manner of Gods being? 
A. No: for if they muſt be conſtrained to bee 
__ in ſo common matters which they 

aily ſce and feele in them (clues, ler them giue 
vs leaue to be ignorant not onely in this, bur in 
manic thinges moe, which are ſuch as no eye 
hath ſcene, nor earc hath heard, nor wit of man 
can conceive. 


- How the3, perſons agree together, 
Q. How do the three perſons of the Trinitie agree one 


with another? 
A. They agree five waics. 
1: Indeitic. 


2 Indignitie, 

3 Intrimeoreternitic, 
4 Inoperation, 

S Inwill. 


Q. What meane you by agreeing in Deitie? 

A. IM ſubſtance is the ſame, and all arc one 
Go 

Q. How prone youthat the Father is God? 

- A, S. Paule faith, Bleſled be God ghe Father of 


our 


—  _———_—— — 
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Q., How do you prone it by hisworkes? 


How the thtee perſons agree together; r x 
our Lord leſus Chriſt, | 

Q. How prone you that the Sonne is Ged? 

Firlt, by plaine teſtimonies of 


| ſcriptures, 
A. Three { 2. Bythe workes which hee did ns 
waics, \ and doth, Wl | 


3. By comparing the olde Teſta- 
ment and the new together. 
Q. , By whas teflimonies of ſcripture do you proue it? 
A. In1.1oh.s. 20. Heb. 1.8.Rom.9.5. Elſai.g.6. 


A. His workes were ſuch as none could do bur 
God: for, 

. x He madethe world which none coulddoe 146, r. 2; 
but God. 
2 He forgaue fins which none could doc but Math. 9.3, 
God. 
3 He giuerhthe holy Ghoſt, which none can 19,1 5.26+ 
doe but God. 00 

4 Hee maintaineth his Church which hee £/9*-4-11-155 || Þ 

could notdoe if he were not God, | 
Q. How doe youproue the Sonne to be God by come 
paring the olde Teſtament and the new? 
A. Looke whatthe olde Teſtament ſpeakes of 
Ichouah which is God, that the new Teſtamene 
applyerh ro Chriſt, Ergo, he is God, 

. What proues can you ſhew of this? Plal 68.18 
A- 1 Dauid ſaith: lIchouah went vp on high, and = : , 
led captiuity captiue. Paule applieth it ro Chriſt, - RR l 

'2 Againe, the PſalmiR ſaith, lehouah was ſe C 95-6- 
tempted, which Paule applicth to Chriſt» : a6 

3 Againe.Eſai ſaith, Ichouah is the fixſt and ſ4.41 ” 
the laſt: this is alſo applyed to Chriſt. Me 

4 Againe: Eſay —_ wil not give his 


3 glory 


| 
(9926 
= 


| :Cor. 12.17, 


| bolyghaſty, 


They agree in Deitie, 
plorie to any other then to bimſelfe, but it is pl- 
uen to Chrift, therfore Chriſt is Iehouah, 

Q. How prome you the hoty ghoſt to be God? 

A. Paulecalleth vs Gods temples, becauſe the 
holy ghoſte dwelleth in vs, therfore he is God 2 
and this reaſon is alſo vicd by S. Auguſtine in his 
66. Epiſtle ro Maximinus, 

Q._ How doth hewſett? 

A. He ſaith itis acleare argument of his God- 
head, if we were commaunded to make him a 
Temple bur of tymber and ſtone, becauſe that 
woorſhip is due to God only: Therfore now we 
muſt much more think that he is God, becauſe 
we are not commaunded to make him a Tem« 
ple, but ro be a temple for him our (clues, 

Q.. Whas other reaſon haue you out of the Scrip= 
eure? 

A. Peter reprouing Ananias for lying to the 
holy ghoſt, ſaid that he lyed notto men, but ca 
God, 

Q. Hawe you any more reaſons from the Scriptures? 
A. Yceatwo more, one from Paule, and an» 
other from S, Paule and Eſay together, 

Q. MWhatis your reaſon from S. Pare? 

A. Whenhe ſhewerh how many ſundrye giftes 
are giuen to men, he ſaith, that one and the {clf- 
ſame ſpirit is the diſtriburer of chem all,therfore 
he is God, for none can diſtribute thoſe gittes 
which Paule ſpeakecs of, bur God. 

Q.. What is your reaſon from Eſzy and S, Paxle 
rogether? 

A. Efay faith inchap. 6. 9.1 heard the Lord 
ſpeaying, which place Paulc expoundceth of the 


Q. Which 
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They agree in dignitie. 13 


Q. Which ts the ſecond way,that they are all one? 

A. They agree not onely indcitie, butalſo in 

dignitie, 

Q. What mezneyou by that? 

A. Imeanthatthe one hathas great excellen- 7oh.5.23. 


' Cic and maicſtie cuery way as the other, And Af9.5,12.13s 


therfore their honor and worſhip is equall and a 
like, and one of them hath not more honor then 
an other. 

Q. If the honoy of the Father and the Sonne be e- 
gquall, then what ſay you to them that giue external ho 
nor to the name of leſus, more then the name of Chriſt, 
and of Tehouah,and of God,and of the holy ghoſi? 

A. Ifſcenot whatecaſon they haue lo to doo. 


— —— cc 


Of the bowing to the name of Ieſus, 

. Whyt is it not ſaid that at the name of Icſus &+ WT 
> Fad ofa Philiþ.2.1% 
A. Iris true, rf itbe rightly vnderſtood , for as 
a lcarned man faith, the bowing of the knee ac 
the ſound of the name of Iefus(as it is vſed in po- 
perie)is nor commaunded nor prophiced inthar 
place, but 1tmeaneth that all creatures ſhalbe 
ſubic to the iudgement of Chriſt, when nor 
onely Turks and Iewes,which now yeeld no ho 
nor to Ieſus, but cuen the Deuils themſclues 
ſhalbe conſtrained to acknowledge that he is 
t heir Tudge, 

Q. What hurt is there in bowing or worſhipping at 

the name of I«ſus.? 

A. To this queſtionI anſwere with that reuergd 

man, that capping and kneeling atthe name of 
C 4 lefus 


19.15» 


 Ofbowing to the name of leſus. 

Icſus,is of it ſelte an indifferent thing, and ther- 
fore may be abuſed ſuperſtiriouſlie, as in Pope- 
xyc, where the people ſtoope at the ſound of the 
name of [cſus when it1s read, not vnderſtanding 
what it meaneth,or what is ſaid concerning him: 
Alſo in bowing onlie at the name of Ieſus , and 
notat the names of Chriſt, Emanuel,God the fa+ 
ther, the fonne and the holie Ghoſt, there is ſu- 


 perſtition committed ; it may bee vicd well alſo 


when the minde is free from ſuperſtition in ſigne 
of remembraunce of his maieſtie, and as in a 
matter,in which Chriſtian libertic ought ro haue 
place, fordue reucrence may be yeelded ro our 
Sauiour without any ſuch outward ceremonie 


of kneeling or capping. D. Fulke annorg. #1 Rhe. 
Tef+. in Philip2.10, Concernin' tioliSalpior 


divine worſhip it is not due to the Gllables and 


letters of the bare name of leſus or of Chriſt,burt 
to Ieſus Chriſt himſclfe, and ro his lawes and ta» 
rutes preſcribed in his holic word, and that ac 


cording to his word, 


Q. Haue anie committed ſuch idolatrie ? 

A. Yeathe Papiſts who thought and do thinke 
that theveric letters of the name of leſus is able 
to ſaue them from the diuel and from ill ; As al- 


ſo ignorant people amongſt ys, which ſtandee 


ſcraping and capping at the bare name of leſus, 
and that onlie when the Goſpel is read, not 
knowing what they do, 

Q._ Is nor the dinell afraide of the name of Teſns, and 
will nqs the ſounde and ſight thereof make him flie from 
us? | 

A. No : for then they would never have na- 


med , and coofefſcd him themfelues , as it ap= 


peareth 


y ae $..o- es 9@t--2 — Io” —_—— 
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A A. 


\A. Thar was by the vertue and power © 


Ofioining Chriſt & the Maſſe together 1 3 
pearcth they did, beſides that, ifthe diuell were 
8fraide at the name of Telus, why durſt hee fo 
boldlie come to tempt Chriſt himſelfe in the 
wilderneſſe ? Therefore the diucll is no more 
afraid of the vame of leſus, then he was to ſee atarth,s, 
the Crofle, when he did helpe the lewes to make 
&,and ro {et i: vp,and to hange Chriſt vpon it, 
much lefſcis he afraid of the fign of the crofle, 
. But we reade that Panle drai.s an emil ſp.rit ous 
of a Maide, by the name of 1«ſus, « Alte n 


Chriſt: ſpirite which Paule had giuen vmto him, 

and not by the name only of Ieſus, as the cripple 4 4, 3.16, 
was healed by faith in the name of [elus. 

Q. Can you ſhew me example of any that could not 

preuaile as Paule did, by the bare ſound of the name of 

Jeſus. 

A. Yea,In Aft.19.13.14,15.16. We read of cer- 

raine men,which tooke ypon them to driue out 

Diuels by naming of Ieſus, but they got nothing 

by it, as the ſtorie ſheweth. 


Otioyning Chriſt and the Maſle 
rogether, | 
Q_ If the Father and the Sonne be of equall honor, 
what ſay you to the joyning of Chriſt and the maſſe t0- 
gether in one woord, to keep his birth and incarnation 
mm remembrance, 
A. TheScripture forbiddeth vs nor onelye to 
kcepthe idols, and worſhip of idolaters,bur allo 
to keepe any of their names in remembrance,or 
to make mention of their names with our lips, Ero.23.t 5, 
and this we are forbidden both in the precept of Pſa.16.4; 
God,and the praiſe of his ;eryant Dauid. 


Q. if 


_— 


How the birth of Chriſt muſt be ſolemnized. 


Q). If the Sonne of God muſt be honoured, as his Fa- 
ther 1s honoured, then how muſt the nattuitie of the 
Sonne of God be kept, and celebrated? 
A. With ſuch ſolemnitic and reioycing as be- 
ſcemerh the mateſtic,dignitic,and nature of the 
fonne of God, cuen as we keepethe day of our 
Princes Coronation, with ſuch ſolemniric as 
beſcemerh the maicſtic and ſtate of a Prince. 
Q. What ſolemnitie mutt that be ? 
A. Diuine,heauenlic,and ſpirituall,becauſe ho 
is ſuch ro whole honour we do it, 
Q. What then muſt bee our exerciſes at that 
rame ? | 
A, Hearing the word of God reade and prea« 
ched, ro knowe Chriſt Ieſus, giuing of thankes 
to Gad tor our redemption by Chriſt leſus, re- 
toycing with fpirituall ſonges and Pſalmes to 
the praiſe of God for Chriſt Ieſus, and be- 
wayling our finnes, which cauſed the ſonne 
of God fo to abaſe himſclfe for ourſakes, and 
to praic for grace that we may walke worthie 
ſo great a benefice, | 

. What ſaye you then to wvaine paftimes, as 
Lord of miſrule, ſtage players , carding and dicing and 
(tuch like , which cende to lewde and wnchaſt behauj» 
our, with ſurfetting, and rioting, ec. Inwhich and 
fuch like exerciſes commonly the time u; ſpent. 
A. They are not beſceming the dignitie and 
maicſuic of the ſonne of God , nor the profel- 
fion of Chriſtians , but tliey are rather for 
fuche as knowe not G O D, nor his Sonne 
Ciriftt , and are ſuch as walke altogither in 
the vanities of their mindes, bur as the A- 
poltle ſaith) wee haue por fo learned Chriſt, if 

We 


Ephe/. 4. from the 17, vcr(c, to the ende of che 
Chapter. 

Q. Although they be vnlanfull at other times, yet as 
this time they are lawfull : for wherefore was this zime 
«pointed els,but to laugh and be mery in? 

A. Not honeſt recreation, bur exceſle of rior,is 
at all crimes vnlawfull,bur eſpeciallie at this time? 
for this time is appointed tothe Church,to haue 
the birth and nattuitic of our Lord and Sauiour 
Ieſus Chriſt,kepr in a holy , 1oyfull and thankfull 
remembrance: and notto be ſpent as though hel 
were broken looſe in al manner of licentiouſnes, 
Q. ”hattis it not lawful to reioyze then and to FH. 
and drinhe,and to be merie one with another? 

A. Yes: ifit be done in the feare of God, ro the 
maintcining of ho!y loue,to the relecuing ofthe 
poore and needic,and to the glorie and praile of 
the ſonne of God, leſus Chriſt: in whome , by 
whom,and for whoſe ſake,wee emoy all the bleſ- 
fings that we hauc, 


— ——_.. _ 
—ſ ____________——_—— — 


wi ———_— I 


Q. Wherein els doe the three perſons agree? 

A. Intime or erernine. 

Q. What meane you by that ? 

A. Imeanethat one of them hath beenc of as 
long continuance as another , and all of them 
haue beene and ſhaibe for ever, 

Q. How p/0!e you this ? 


A. By the Scriptures. Heb.1,.8, leſus Chriſt ye- Heb.r;.$. 
{terday , to daie, and the ſame tor cuer, lo» 1.1, Foba.x. 
Gent 5. Lei vs Cc. which was ſpoken to thein. Genet,26, 


perions 


How Chriſts birth muſt be ſolemnized 14 


we haue learned himin deede and in truth . See Eph.4-17.0% 
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They agree in operation and will. 
perſons 1n the trinitie, viz. Father &c, 


CC — 
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Q. How el: are they all one ? 
A. In operation: thatis,they all worke one and 
the ſame thing together , as appearcth by theſe 
aces- 
P To this doftrine do the learned alfo giue tc- 
ſtimonie : for one ſaicth, Opere trinitaty ſunt inſe- 
rabilia: ideſt, the workes of the trinitic be in- 
ſeperable t which he explaneth by this fimilitude, 
Luum dicimu ſolem nutrire , &+ illuminare terram, 
non excipimus eiu ardorem , neque ſplendorem , ſme 
quibuz non nutriz , nec illuminat : that is , when wee 
lay the ſunne doth nouriſh, & lighten the carth, 
we do not except his heate , nor his brightneſle : 
cuen ſoof the workes of the trinitie, : 
Another ſaith thus : Quia Deus eſt eſſentia ms, 
hypoſlaſi vero xrinns , fic intelligitur, v2 opus hoc crea- 
vent fit illins trinitatts commune, quanquam in eodem 
opere ſir.diſtinfia cuauſque perſone operatio.that is: Be 
cauſe Godis one in eflence,butrthree in ſubſtice 
we muſt ynderſtand that this work of our creatis 
1% a common worke of the trinitic, although in 
the ſame worke there is adiftint& diuers ope- 
ration of each perſon. 
Q. How els are they all one? 
A. In will: thatis they will all one and the ſame 
thing without any crofling, contradiQtion,or va- 
rying inthemſclues : as the Sonne himſelfe ſaith» 
I do alwaics thoſe thinges that pleaſe him, viz? 
the father. 
Q. Theſe places before alleaged , do prooue the Father 
end the Sonne $0 be all one indeitie, dignitieeternitie, 
&c. but 1/hat ſay you fer the holy Ghoſt? 
A. The 
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The names of the 3, perſons, 15 

A. The holy ghoſt is ſometime called the ſpi- 

rite of the father, as the Lord God and his ſpirite "_ 
hath ſent me,ſomerime the ſpirit of the ſonne,as: Eſa.48.16, 
If any hath not the ſpirit of Chriſt &rc.Now if the ſpi- Rom$.9. 

rite ofa man in whome there is no perfeRion be 

all one with man,much more the ſpirit of the fa- 

ther is all one with the tather , and the ſpirite of 

the ſonne is all onewith the fonne,, and fo the 

holy ghoſt with the father, and the ſonne, is the 

ſamein deitie,dignitie,eternitie, operatio & will; 


The names of the 1.perſon. 

Q. What names are giuen in the Scripture to the 
fiſt perſon? 
A. Thefather ſpake moſt commonly in the olde 
Teſtament(forin theſe laſt times he hath ſpoken 
by his ſonne) and he is called by theſe names. 

x Tehouah.that is,l am that 1 am:withour be- Eſu41.8 
ginning or ending, Fi. : 

2 Elobim: that is mightic and ſtrong. 

3 Adonay;thatis iudge, or in whole iudge- 
ment we reſt, 

4 Lordeof hoſter: becauſe he hath both An- , King.19.14, 

els,and men, and all creatures at commaund to 
ght for him, 

5 TheGodof Tacob,or of Iſrael! , becauſe hee A 3.13, 
made a promiſe to Abraham that hee would be 
his God, and the God of his ſeede,& the 1{raclicts 
were the ſecede of Abraham. 

6 Thefather of our Lord Ieſus Chriſt : the reaſon 
why,is declared before. Epheſ.1.3. 


The names of the 2,perſon, 
. Whatnames ave gixen to the ſrcond perſon ? 
A, He hath ſome names as he is the ſon of God. 
Kc hath ſome names as he is man, And 


[| 

Þ ath2*.,24. 
| i Mathg.7. 
(ff 
| ath1,1, 


| | #4 aih,16.16- 


The names of the 2. Perſori, 

And he hath tome names as hee is both God 
and man in one perlon. 

Q. What names hath he as he 1s the ſonne of God, 

A. Flt, onely begotten Sonne of God: becauſe he is 
onely begotten of the nature, and ſubſtaunce of 
the Father, 

Secondly , firſt begotten : not as though he be- 
gat any after, but becauſe he begat none before, 

Thirdlye, th'imaye , and brightneſſe of the Fa- 
thers glorye , becaule the gloric of God which we 
cannor ſec in him,is by his effeRs exprefied in his 
ſonne, 

Fqurthly, the worde : becauſe, euen as a man 
reuealerh the meaning of his harte by the worde 
of his mouth, ſo God reucaleth his will by his 
lonne. | 
Q. Yhat names hath he as he is man ? 

A.) I. Sonne of man: becaulc- ke was of the na-« 
ture of man according to the fleſh, 

2. Sorne of Denid,bccaule he ſprange of the 
linage and ſtocke of Dauid. | 
Q. Wha: names ere giuen himas he is both God and 
man in one perſon ? 

A. 1, Feſus,that is a Saujour: becauſe he came to 
lauc the people from their linnes, 

2, Chriſt,chat is annointed: For he was annoin- 
ted of God tobe a Prince, to rule his Church, a 
Propher to teach his church,and a Pricſt ro offer 


 {acrifice for his Church, 


3. Mediatour & aduocare : becauſe he praicth, 
for vsto the Father , and pleadeth our cauſe be- 
forc his iudgement ſcare, 

Qi hat names are giue 2 the holy ghoſt,the 3.perſon. 
A, Tlig 


The namis of the 3.Perſon, 16 

A. The holy ghoſt(who is the ſpirite of the Fa- 

ther) ſpeaking inthe old Teſtament, hath thete 

| namesandpropertics, . 

i 1. The good ſptrir, becauſe, he is the fountaine P;2/.143.16, 
i of goodnes, 

| | 2. The ſpirit of God, becaule be is good, and 1.Sam.11s. 


proceedeth from God, 

3. The finger of God, becauſe God worketh Luke 11.23, 
by him,as a man by his hand, 

4. The comforter, becauſe he ftrengrhenerh 19n,10,26, 
the weake harrs of his Saints, 

5. The ſpirir of Adoption , becauſe he affureth Roms8.15, 
our harts that we be adopted the Satnts of God, '. 
6. The ſp:rit of loue, power, ſobrietie, wiſdome, 2 Tim.1.7.6, | \\| 
&c, becaulc it worketh alltheſe things in vs. F/allz 
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4 God is incomprehenlible, 


* OQ. Of whatnaturei« God? 
* A, Fuſt,bynatureGodis incomprehienſible, 
Q. What mcane you by that ? 
A. Imeane that God cannot becontained in a- 
ny compaſle of place as is a man,or Angell, or a= 
ny other creature, but he isinall places, and hl. 
leth all piaces at once, &is beyond all compaſſe T1.Kings.$.2f. | 
of place that we can imagine,as appeareth by the P/a/.145 3s, 
reſtimonie of the Scriptures, 
Q. Though the ſibflence of God be incomprehenſible, 
yer h:; pewer and wiſedume are not ſo,are they ? 
A. Yes, and whaticeuer is in God is incompre- 106.11 .7.8.9, 
benfible,as may b- prooued by the Scriptures. Rom.11.33+ 
Q. To what prarpoſe and wſe ferueih this doctrine? 
A. Ic ſcrueth todriue all grotie and idolatrons 
gonceigs of God our of our mindes, 2, It de- 

ecturh 


God isinuiſible, 

eefterth and bewraieth the impictie & blaſphemis 
of the popiſh Church,or any other perſons wher- 
ſocucr, who either by making of pifures (as 
they thought) of God, or by maintaining of 
them being made, or by ſuffering. of chem to 
ſtand ſtill ( eſpecially after it bee knowne ) haue 
thereby denyed God to bee incomprehenſible, 
For thoſe pitures and reſemblances of God 
which ignorant men haue forged in their owne 
braine,doe tell vs and fay,that God may be com- 

rehended and contained within a place, yea in 
a {mall place, or in anie place aza manor other 
creatures,which is moſt high blaſphemic againſt 
the maieſtic of almightic God, | 


" Godis inuifible, —© 


Q. What els is God by nature? 

A. Inuifible,thar is, Le hachnor bene ſeene with 
any mortall eye, ncither can any man poſsibly 
ſce God, 

Q. How proue you that ? 

A. Two waies, Firſt by Scriprure. 2. By reaſon, 

That no man hath ſcene God, Ir is plaine 
ſer downein 1.Tohn 4.12. 

That no man can ſec God, It is as plainlie 
proucdin Exod.33.29.1,T1m.6.18. 

By reaſon,itis manifeſt, Firſt we can not ſee 
our owne foules which are ten thouſand times a 
more grolle ſubſtance then God, much lefſe can 
we ſee God, which is a moſtpure and ſpiricuall 
lubſtance, | 
Q- Wereadein Gen. 18.1. that God appeared to 


Abraham, And in Dewt.5.24. that he ſhewed himſclfe 
| FI) 
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male or female, &c. 


God is inuiſfible, 17 


go the I| aelites, therefore he 3s not inuiſitle, how an- 
ſwere you this? 

A. God gaue them in deede ſome outwarde 
fights, wherby they might be certaire of his pre- 
lence,and therefore its ſaid that the Lorde ap- 
peared ynto them , bur his ſubſtaunce or eſ- 
ſence they ſaw nor: For to know God perfeRly 
is proper to God onely. 

Q. Wereaade in Gen. 26.that man was made accor- 
ding to the image of God, therefore Gods viſtole, for 
wan is viſeble, How anſwere you this? 

A. Theimage of God conſfiſteth not in the 


- ſhape and figure of the bodye, but in the 


minde and integritie of nature, or (as the ſcrip- 
rure ſaith )in wiſedome, r:ghtcouſnelle, and 
holineſſe. 

Q. Towhat we ſerneth this doftrine? 

A, Formanie vlcs, but eſpecially to driue a- 
way all grofſe conceites of God our of our harts, 
and all piftures and fimilitudes of God our of 
our ſight; for ſee ng that God was neuer feene, 
whereunto thall he be reſembled > Moſes vrged 
this poant hard an ofte to the Iſrachtes,ſaying, 
Yehard the voice, but ſaw no ſimilitude: Take 
therefore good heede vnto your ſelues , maike 
how he ſaich nor rake hed, but tzke good heed. 
And therefore take good heed, Fur (ſauch hee a- 
gaine) yee ſawe no image inche day that the 
Lord ſpake vato you in Horcb,&c, 

Now he cometh to the thing that they muſt 
therefore take heed of, That ye corrupt not 
your ſclucs, and make you agrauen imayve, or 
rep:eſcatation of anic figure, whetherit ce cf 
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Tohn.6, 46. 


Coloſs.3.10, 
Eph. 4.24 


Dent. 4. 
13. 
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Pſal.139.7. 
Jere.23.24., 


God is cuerie where. 


Q./Vhar elſe 3s the nature of God? 
A. By his nature hee is cueric where, thatisin all 
places ofheauen, andearth,and the ſea, and hell 
andall at one time, and this is witnelſed by the 
Scriprures as well as the reſt, 

Q. 1s God enery where bodily ? 

A. No, for he hath no bodie, 

Q 1: God everie where in ſpeculation onely ? 


Dy 


A. No. For he worketh in eucric thing which hee 


bcholdeth, 

Q. How then is he euerie where ? 

A. Hee is euerie were efſentially : For his efſence 
is not containcdin any place, becauſe hee is in» 
comprehen{ible, 


Q. 1:he not halfe inone halſe of the world and halfe in 


the other halfe of the world? 
A. No. But as the whole ſoule is wholy in cuerie 
part of the bodie :{o God 13s whole and wholy un 
eueric part of the world, 

1 Obicttion, 
Tf God be eutris where eſsentially,then he is in the moſ? 
felthie ſinke and puddle. 

Anſwere, 

To this obieQion I ao{were three wayes. Firſt,it is 
no abaſing of the glory of his maicſtic,to ſay thar 
hee is tkere , no morethen itis to. the Sunne, 
whoſe beames and light are there,orto a Phiſitian 
to be amongſt thoſe that be ſicke. 

Secondly , all the creatures of Godin them- 
ſclues are cxczeding good, and when hee is 10 the 
mott filrhie finke in the world,he is notin a more 
fiithie place then our ſeluces, whether wee bee 
ſicke or ſound, 

Thirdly,they are his workmanſhip. Andiit . $ - 
, gOaten 
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Godisenery where. 1$ 
abaſemenr of the workemailter,ro be amongſt his 


workes. 
2 Obiccicn, 


; 1f God be everie where: why 1s it ſaid he dwelleth inthe 


heauens? 
Anſwcre. 
Becauſe his glory and maicſtic which is every 
where alike, ſhincth moſt proſperous and viſible 
io hcauen, 
3 ObieQtion. 
Tt is ſaid in Num.14.42.He is not among ſt the wicked. 
Anſwere. 
Thar is true. For hee is not amongſt them with 
his grace and fauour,to protect and defend them: 
But otherwiſe by his power and prouidence hee 
is amonglt them, to bridle their raging aftefti» 
o0ns,to plague their furious obſtinacie,and todiſ- 
pole of their deſperate atrempts to his owne glo- 
ric,and the good of his people. 
4 OMicttion, 

FA God bee enery where at the ſame inſtante of time, 

ow is he ſaid to be ſomtinnes neerer,ſomimes further of2 

Arlwere, 1 

God is ſaid ro be ncare ynto vs, when by his word 
or any other mcanes he offecerh vs grace and fa. 
uour, And when he heareth and graunterh ouc 
praiers,as Moſcs ſaith, What nation is ſogreat vns 
ro whom the Gods come fo neere vntothem, as 


+ the Lord our God isneere vnto vs, in all that wee 


call yato him tor, 
5 Obiction, 
7f God be in hel,the al gv0dnes 3. therefor he is 4! 219ds 
nes, fo coſequerly there is na want of toy in the dined. 
Anhycre. 
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Pſal,3.4, 


Eſzi.56.8, 
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God isaliuing God. 
The damned in hell fecleno part of his goods 
neſſe,that is,of his mercie and louing fayour,bur 
of his power andiuſtice,ſo that God 1s in hcll, by 
his power,andinhis wrath. 
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God is aliuing God, 


© What elſe is God by nature ? 
A. A liuing God, For fois he called'in the Scrip- 
rures. 7er.10,19.Hereof is that ſpeach in the ſcrip- 
ture ſo often vied. The Lord lively . And hercofis 
that forme of raking an othe ſo common in the 
Scripture, As the Lord laneth, Both* God and*man 
wſed it, And may bee vied *when we may lawful- 
ly (weare,and noteclle. 
Q.1hy fs God called a lining God? 
A. For foure cauſes. 1 Becauſc he onely hath life 
in himſelfc,and ofhimſclfe, and all other crea- 
rures haue life from him. 

2 Becaule hee 15 the onely giuer of life vnto 
man.Gen.2.7. 

3 Becauſe he is the God eſpecially, not of the 
dead, bur of the liuing, 

4 Todiſtinguiſh him thereby from al! the falfe 
Gods of heathen, which have nolite in them, 


God ts eternal. 


Q VVhat elſe is God bynamne ? 

A.Erterna! thatis he hath neither beginning,nor 
end of being, as the Scriptures teſtific, 
Q. YVVhy is God called eternall in the Scriptures ? 


A: Firſt in reſpe& of vs his children, becauſe hee 


bath promiſcd to giue vs of his cternall good- 
nefle, 
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God is eternall. 19 

nefſe,and to have a continuall care of ys through 

all erernitie,and will haue a kingdome in Angels 

and men,whereof ſhall be no end, 

Q.1s is neceſcarie that we ſhould know this? 

A.Yea,that wec may here ſtay our ſelues with the 

certaine hope of cternall life, grounded ypon h:s 

ercrnitie, 

Q. Howe may that hope bee grounded wyon his eter- 

nizie ? 

A. Verie well : For God being eternall,he can for 

euer preſerue vs.And ſeeing he hath promiſed,be 

will for cuer preſerue ys. 

©. Vhy elſe is God ſaid to be eternal 

A. That ſo hee might be diſcerned from all other 

things creatcd,for nothing is like vnto God if the 
criptures ſpeake truth, ; 

Q.1- jt neceſſar ie we hold God to be eternall, that ſo be 

may be diſcerned from all things created? 

A. Yea, and wce holde it in that reſpec for two 

cauſes, 

1 Becauſe certainc heretikes haue thought ei= 
ther all the creatures, or ſome of the creatures at 
leaſt,ro be deriued from the verie nature and ef+ 
ſence of God by propagation, as children from 
their mothers wombe, 

2 Thar all idolatrous cogiration of God may 
be excluded out of our mindes. 
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God is vnchangeable, 


9YVhat elſe is the nture of God? 

A. He is vnchangeable. 

9. YVhat meane you by that ? 

A. That is, hee will bce alwayes ſuch as hee 
D 3 hath 


Pſal.q8.13. 
Pſal103, I7, 


F [2i.49.18, 
P/al.113.45. 
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Godis vnichangeable, 
hath bene from all erernitie, 
Q. Declare in particular how that js? 
A, Fiſt his cflence or ſubſtance cannot be aug 
mented, nor deminiſhed, Secondly, his nature 
and wil cannot be changed. Thirdly, he hath no 
necd to tranſporte himſelte from place to place. 
This is witneſſed by the Scriptures,and alſo cone 
firmed by the light of reaſon, 
Q. By what Scripture do you proue that God is un 
changeable? 
A: Itisproued in Num.23.19.lames.1.17,Plal- 
33-11, Eſa.46.10, 
Q* MWhatlightdothreaſon gine to this matter? 
A, Whatſocuer- is changed, muſt needes be 
changed either to the worſe,or to the better : or 
into a ſtate equall with the former. But God can- 
not be changed from the better to the worſe, for 
fo he ſhould become of perfeR,imperfeR, 
”". Andro exchange from the worle to the bet- 
ter it is impoſsIble alſo: for then he ſhould haue 
bene imperfeR before, which to afhrme is high 
blaſphemye. 
'Q. Bur how prone you that God doth not vemone him- 
ſeife from place to place? 
A. Becauſe he * fillzth heauen and earth,and al 
places,therfore he can ncither departe from any 
placc,nor be ablent from any place, 


1. Obiction, 
If God cannot change his minde,why 15 it ſaid be ve- 
pented that he had made man? 


Anſwere, 
The Scripture ſpcaketh after our manner, in 
ghar, 


2 cr wa; Do "So. 


” - — 
-” 
hk teks. 4 ASS _ 


God is ynchangeable. 20 
| thar, that we may better vnderſtand what is the 
* nature of God againſt finne, 
Declare how that 3s. 

} A. Whenweare greeued with any thing, we 
doo then repent vs that euer we did that thing 
with which we are greeued: and {o God is ſaid to 

| repenthimthateuer he made man, with whom 
3 hewas angrieto ſhewethat he was vnfainedlye 
J and higblye difplealed with the euill waics of 
} 


mankinde, 
; 2 ObicQton, 
Ttis ſaid, the Lord changed his minde from the enill ,,_ 1... _ 
. ” | Exed.; 2.14, 
which he threatricd to do zo I;r people, 


Anſwere, 
That is ſtil] afrer the manner of men, For man 
becauſe he is but man, cannot {peake to God but 
7 avaman, Andtherefore God ſpeakes againe to 
man like a man, becaule els man ſhould not vn- 
wy derſtand what God is, nor what is his will, 
| Q_ LShew meone example hereof in the Scripture, 
| A. When Moyles praicd for the l{raclites,he v- 
> ſed many reaſons to perlwade the Lord(bur clpe- 
| cially ro conf me his owne hope) Atthe latt he 
ſaid thus. Turn from thy fierce wrath, and change 
thy minde from this cuill roward thy people: 
Thus did Moſes ſpeake to God, and ifhe had ſpo- 
| kentoa mortal! man.he could haue ſaid no more 7774 Poſſe 
| nor no Jefic: For mans ſpeech is according to his 79 eſt eſſe. 
capacitic,and both arc limited, and beyord him- 
ſelfe he cannor goe. Therefore when he ſhewerh 
what the Lord did, he ſaith,he changed his mind, 
j which was as much as he could concciuc of God 
D 4 for 


God is vnchangeable. 
for that marter, Thus wee ſpeake ſo well 2s wee 
can, yctin a broken & vnyerfe& ſpeach ro Gods 
as litle childre ſpeak to their nurſes. And almighe 
tie God ſþeakes inabroken and vnperfe&lang= 
guage againe to vs, for our weaknes and vnder= 
tandings ſake,as che nurſe doth to the child,for 
if the nurſe ſhould ſpeaks ſo perfeRly ro the child 
as ſhe could to one of greater capacitie,the child 
woulde nor ynderſtand her ; So if God ſhoulde 
ſpeake vnto vs as he could and according to bis 
owne nature, wee were never able to vnderſtand 
him, nor conceaue his meaning. 
Q., Did not God chaunge his minde, when he drowned 
the world? 
A. No, buthee did then execvrte that , which 
from cucrlaſting he had decrced. 

3. Obiction- | 

The promiſes and threatings of God, ave uot alwaies 
fulfilled ergo,tye. 

Anſwere. 

His promiſes are made with a-condition of 
Faith and obedience, and his threatninges with 
an exception of conuerſion and repentance, 

Q. 1 bat wſe may we make of this dobtrine? 

A. Firſtir may make vs feare to offend bim, 
becauſe all his threatninges are vnchangeable, 
except we repent, 

Secondly, it is the foundation of our hope and 
comfortin this life, for he dooth rot now loue 
and now hare: but whom he loueth, to the end 
he loueth them, 


How God is omnipotent, | 


Qi Hath God any more attributes ginen him is 
_ te 


How God is omnipotent, 2T 


the Scriptures? 
1 A. Yeathe Scriptures doo call him omnipo- 70b.8.z. 
} rentoralmightie, Fob.11.7, 
1 Q. What mane you whenyou ſay, that God is al- | 
| mightie? 
| A.. Imeanethis, Fiſt, whatſoeuer he will he is Pſal.135.6. 
+ abletoperforme, Eſay.q0.28., 
| 2. Secondly, he can perfourme it without any Pſal 33-9. 
labour or mcanes. Pſa. 48.5, 


3. I meane that all power is ſoin God onely, AF.17.23, 
thar no creature is able ro doe any thing, but as 
be dooth continuallye recciue power from God 
to doo ir. Eſay,q0.29, 

Q, What meane you when youſay, all power is ins 
God: It ſhould ſeem by that ſpeech, that there are more 
powers in God then one. 

A. That we may rightly ynderſtand what power 
isin God,it were very requiſite that we did firſt 
conſider how many waies this word Power is ta- 
 keninthe Scriptures, 

Q. Declare then how or in what ſence it is taken in 
the Scriptures, 

A. In the Scriptures this worde Power is ta 
4 KFkenrtwowaies, or in two fences, ſometime for au- 
thoritie, which is grounded vpon lawe, by which 
authoritie one may doo this or that, if he be able 
to doo if. 

Somerime it is taken for might and ſtrength, 
'or abilitic rodoo a thing, 1f one hath authoritie 
to do it,and theſe are diſtinguithed by two words 
amongſt the Grecians and the Latines, For 
when the Grecians ſpeake of power, as it fig - 
nifeth authoritie and righr, then it is called 
Exouſrz When they take power for ſtrength,then 

itis 
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 Godis omnipotent. 
3tis tearmed by them Dunams tamong the L1- 
tines being takE the firſt way,it is called poreſias: 
being taken the ſecond way,that is, for might or 
ſtrengch,it 1s called porentie, and in Englith wee 
call them toth Power, 

Q. 7 ſeemeth by your ſpeech,thas they are not onely 
dyrnguiſhed, but that they may be alſo ſeperated the- 
one from the other, 

A. Icistrue, for fo they are, as for example. A 
King may haue great force and ſtrength, and by 
his great power he may be able to ouerthrow and 
deſtroye a whole Countrey or kingdome, oucr 
which he hath no authoritic 2 Againe,ſome king 
hath power, that is, authoritic ouer his rebels, 
and yet hath not power, thatis ſtrength enough 
to ſubdue them: So ſome perhaps haue might 
and ſtrength enough to goucrn & rule another 
mans vwite, another mans Children, or another 
mans ſeruants : oner which he hath no power, 
that is authoritic. And againe, Fathers hauec au- 
thoritic ouer their owne Children, 21! Husbands 
oucr their own wiaes, and all maiſters ouer their 
own {eruants: and yet all haue not power, that 
{irength and abilitie to rule them. 

.* 2 I perceine by this which you hane ſaide, that in 
Creatures theſe rwo may be ſeperated one from the 
ether , and m:ny times are: bus what are they ia 
God? 

A. InGod they are not deuided, bur diſtingut- 
ſhed: {or hc hath all power, rhat is, all authority 
oucr a!lthings:; and he hath all power, that 15,a.1 
rengrh, force, might, and abilitie, to Coo all 
thingcs with all thinges, at his good plcaſure. 
And this power 15 not giuen hun, but he hath 
it 
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Gods power many waies conſidered. 4, 
itin himſcite, and of humlelte moſt perfeGly, ab- 
ſolutely,and eternally. 

Q. But of what power doe wee ſpeabe, whenwe ſaie 
that God is almightie, whether doe you meane his 
right & authoritie, or his ftrength and abilitie,or both? 
A. Both are in God eflentally : but when the 
ſcripture ſpeaketh of Gods omniporencie , it 
meaneth (& ſo do we,) his trengrh and abiktic, 
whereby he is able ro do whatlocucr he will, not 
excluding his right, 
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Gods power many waies conſidered. 


Q. If allpower or might be in God, tell me how mani= 
fold is this power which 4 attributed to God inthe ſcrips 
wires f 
A, To {pzake ſimply , the power of God, is but 
only one and a moſt imple & fhngle thing,which 
Is lis effence & ſubſtance, yer for divers reſpeCts 
it is ſaid to be manitold , &1t maybe confidered 
two waies. Firit, as it worketh al-:vaies, and can 
worke in God humſelfe,for God in himſelfe doth 
alwaies vnderſtand, wil,lone,&c 

Secondly, as it worketh our of God himſelfe, 
inthe creatur-s.,as when he created all chings,% 
doth now work? in « vuerning all things, and can 
worke it it pleale him iniinite things. And of this 
working of Gods power, doe the ſcriptures pro- 
perly [prake when they call God Almightie, 


. How many waics may Gods poyer be confrdered as 

Jt worketh in hnnſelje ? 
A. 1 T..owaies,Firt,asit is common to all the 
3.pecons in Trininegthatis a power wherby God 
ths 


2h.26.53. 


Gods power many waies conſidered. 
the Father, the Sonne, and the holic Ghoſt doth 


ynderſtand himſelfe, louc himſclfe,and workein. 


himſelfe , And theſe aftions doe nor differ from 
the effence of God, for that in God there is no- 
thing which is not his ſubſtance, 

2 The other working in God himſelfe,is thar 
by which the Father doth beget crernally a Son 
of his owne nature and ſubſtance, equal ro him= 
felfe. And this power of begetting the Sonne of 
God, is proper onelie to the Father , and notto 
the Sonne, and holie Ghoſt, | 
Q., How many wazes do you conſder the power of God 
working out of —_— ? 
A. Thatpower which hath relation or reſpe&t 
ro things created, is two fold. The firſt is a yower 
abſolute, whcreby he is able to do whatſoever he 
will. The other is a power atuall, whereby bee 
doth indeed whatſocuer he will, 

Q. Where doth the ſcripnre ſpeake of the abſolute 
power of God, by which he can do more then hee doth if 
he would ? 
A. Yes. Ofſuch s power ſpeaketh our Szui- 
our Chriſt, wben he ſaith, l could pray romy fa- 
ther, and he could give me morethentweſue le- 
gions of Angels,burt he would not aske it, and his 
father would not giue it. 
Q. How doth the ſcripture ſpeake of Gods aftuall 
wer ? 
k Of this power the Prophers and Apoſtles 
make mention, when they ioyne his power ard 
his promiſes togither, that is when they ſay, hee 
1s not onely able ro performe , bur doth and will 
performe indeed whatſocuer he hath promiſed. 

And of this power Paul dath ſpeake,when hee 

laich, 


. 
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a 
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Gods power is infinite. 

faith, Thar God will haue mercy vpon whom he 
will, And eueric where inthe ſcriptures,we read 
that God hath done what hee would, giuento 
whom be would, and all as he would,whereby we 


may ſee, that God could and cando more then 
he would or will. 


Gods power is infinite. 
Q. How great 1s this working or mighty power of God? 


-A. It muſt necedesbe huge and yveric great,for it 


1s infinite and hath no ende. 

Q. Declare how jt 1s infinite ? 

A. Iris infinite two waies : orin tworeſpeRes, 

Firſt 1n it ſelfe,& of it (ele it is infinite, Seconde 

ly as it is extended to the creatures (which may 

= called the obicRof Gods power) it is alſo in- 
nite, 


Q. Why doyou ſay it is infinite in is ſilfe , or oFvhe 
owr1e nature ? 

A. Bccauſe the power of God is nothing cls 
but his divine efſence, and the eſſence ot God is 
of his owne nature,by it ſelfe, 8 of ir ſelfinfinite. 
Q. Shewhow Gods power is infinate, as it 1s extended 
z0 che creatures ? 

A. Becauſe the power of God doth extende ic 
{clfe to inhaite thingy, therefore we ſay allo thar 
ir is infinite, 

Q_ Declare how that is, 

A. I meanethe thinges which God can per= 
forme or bring to paſſe by his Power are infinit, 
and therefore his power is infinite : for God ne- 


"ucr made ſo many , nor ſo greatthings, bur hee 


could haue made more and greater if hee would. 
As for exa:np!c,hee adorned the firmament with 
an 


What God cannotdo. 

an innumerable company of ſtarres , and yethes 
could haue decked it with moe, and to ſpeake in 
a word: God can alwaics pertorme inflaitthings 
more then he doth,if he will : and therefore both | 
in it lelfe,and our of it {clfe it is 1nfinite, | 
Q. Whether can this Omnipozencie of Ged bee com. | 
municated t0 any crearzere ? 

A, Ndo, itcannor. For to bce truly and cfſenti- 
ally omniporent, is proper to God onely, & om- 
nipotencie is Gods efſence, And theiefore who- 
ſocuer is God, is omanipotent, and whoſocuer is 
omnipotent, muſt necdes bee God, whole power 
is a chicfe power & infinit, And the power of any 
creatuie is not infinite,but finite; & lo coſequent=- 
ly no creature can be omnipotEt,oxcept we wold 
ſay thata creature or athing created,can be both 
a creature and a God,or a Creator too; which 1s 
both abſurd and biai{phemous. 


EB. 
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What God cannot do. 
Obiz&ion, 


If God can do al! things,whether can he fin or no, as to 
{ce or to be wnfaithfull in his promif es, Cf 
hat God can- A, God cannorfin, and yer for all that, hee is 
ot 69, ſtil omnjporent. For rofinis no part or point of 
Omnipotencic , but of impotence, Forts fin is 
nothing els,bur to leaue the right & perfect way, 
or to fall from arigint and perte& aftion, which 
ſheweth want of power to vpho!d himſelte that 
doth {o,which power is not waning in God, for 
he is omniporent, & being omaipotenc hee can- 
Kor goe {row fieogih to weakencile, and from | 
PCr. 


What God cannot do; 24 
perfe&ion ro umpertcion, &c,And therefore he 

cannot hn, 

Q. By what ſcripture can you prove this that you ſay ? 

A. The Apoſtle Paul is of that minde,that God 

cannot do all chings, his words be thele. if we be- , T;w,, x »” 
leene not, yet abideth he faithfull, ke cannot deny him- 

ſelfe : hee doth not ſay, He will not deny himſelfe, 

but, he cannot deny h;mſelfe. And his reaſon 15 be- 

cauſe (as hee ſaith him{clfe) God is faithfull,nor | 
onely in his will , bur allo by his nature, And i 
therefore ſich God is fairhfull by nature, he can. "ef 
not bur ſtand to his promiſes, which hee made if 
according to his good pleaſure of his will, And 

by nature he is omnipotenr, therefore he cannor 

be impotenr,By naturc he 15 good,and the chiefs 

good therforc he cigort become euil,nor do evil, 

Q. Bur whether can God be moned , of bee ſubiz't ro 

paſſions or ſufjerings,or no? 

A. He cannot. For the power wherof we ſpeake 

(when we ſay that God is omipotent) js altogi= 

ther a;ue & not paſiiuc,neither can any paiſtue 

power bein God, And to this ctfe&fpeaketh S, 40710 

Auguſtice when hee ſaith, Dzc:rur de cs onmipurens Angu#? de cinit. | | bl 
aciendo q:uod vitit nd patiendo quod non wvinlt;th2t ts, 4lib.s ,cap.10, | 

God is called Omn:potent, in doing what hee 

will, cot in ſuicring what he will not. 

Q. Some ſay that God can ſin b:at he wil notyand that 

he can be ſubicT to palſions,but he will not, And tht | 

he can do whatſuener can be nzaginedcr 3nought but he ' 

will not,what ſay you r9 thoſe ? S114 

A. Of them | ſay nothing , but their opinion 

is both fooliſh and vagodlic. For God can- 

not doe anic thyng, whiche difagreeth from 1.4 

ks nature, and therefore his can not tinne, 1 

$:Cs 


The vſe of Gods omnipotencie, 
&c. not becauſe his will is againſt it, burbe- 
caulſc ir is againſt his nature and natural good- 
nes,therfore do the Scriptures deny any iniqui+ 
tic tobe in God, and Saint Auguſtine ſaith to 
that effec, Des ininſta facere non poteſt, quia ipſe e/? 
ſumma iu#fiitia, that is, God cannot be yniuſt, be- 
cauſc he is moſt iuſt, and righ:couſaes it ſelfe, 
- ObieGtion, 
But yet for all this, God doth in ſome ſore will ſinnes 


for he doth nos permits it agaenſt his will. And beſides ' 


that hee commaunded ſome things which were ſinnes,as 
Abraham to kjl his innocent ſonne,and Shime1 80 curſe 
Dauid,did he nor? 
Anſwere. 

Tofarre forth as God doth command , or will, or 
worke anic thing, that thing is not finne in God, 
For he both willeth & worketh in great wiſdome, 
and according to his moſt holy will. And therforc 
no ation can bee finne in God, but cuerie aftion 
of God is moſt holy and good, and lo layeth the 
Scripture. 
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The vie of Gods omnipotencie. 
Q. To whas wſe ſerueth the doftrine of Gods omni- 


poxencie ? 
A, x The vſes of this doftrine are many. It ſer- 
yern, 

x To ſuſtaine and firengthen our faith in 
Gods promiſes, that we ſhould not doubtof our 
ſaluation, becauſe God can do and hee will do 
whathe hath promiſed . And hee hath promiſed 
eternal life to the faithfull. This did ſtrengthen 
Adraham his faigh greatly, For Paul ſaith thus of 

: kim, 


raw. WA; & 


The vſe of Gods omnipotencie, 25 
him, hee did not doubt of the promile of God, 
through vnbelcefe , bur was ſtrengthned in the 
faith,and gaue glotie to God, Being fully affurcd 
that he which had promiſed was alſo able to do it, 

2 Toſtirre vs vp co pray, andto ca!l for thoſe 
things which God hath promiſed without anie 
doubring, For in our praiers we ought alwayes to 
haue betore our cyes the promiſes of God, & the 
_ almightineſſe of Gad. The leper was perſwaded 

onely of Chriſts power,he knew not his will ; and 
thertore he ſaid: Lord, if thou wilc,thou cilt make 
me cleane,and he was made cleane: how much 
more ſhal we obtaine thoſe things which we aske 
if we be perſwaded of his power, and doubt not of 
his promiſes, 

3 To make vs vndergo the croſle with pacience 
and cheerfulnes, & to hope for he)pe in the midit 
of death, becauſe he which hath promiſed ro hear 
and helpe vs, is able alſoro do it, though wee lee 
not how:For he is 9mnipotent, 

4 To keepe vs from diſpairing of any mans ſal- 
uation.alchough he ſeeme to be reiefted of God, 
& ro make vs walke in faith & feare,becauſle god 
is able to raiſe him vp that is down, and to calt vs 
downe that ſtand, And lo Paul doth reaſon from 
Gods omnipotencie abour the reieftion and clec- 
tion of the Iewes and Gentiles, 

5 Irſcructh to conhirme all the articles of our 
Chriſtian faith,the ſumme wherof are contcined 
inthe Apoſtles Crecde. \ 


Of God his wiſdome or knowledge. 
Q hat is the next thing that 11aumbuted to God af- 


ter his omnipotencie, 
E A. Thar 


Rom.4.3%, 
21, 


Mait 8.2, 


P/al.50. | 
lo:n 10.29, 


Rom,11.23, 
25s 


Heb.4a.r}. 
Pſal.g4.11, 


2.T.2.19' 
Rom.11.2. 
Matit,723» 


Of God his wiſdome or knowledge, 
A. Thatis knowledge or wiſdome, 
Q. Why is thisnext? 
A. Inverie good order it followeth. For if God 
can do al! things, then he muſt needes knowe all 
things moſt perfe&y,wherupon it commeth that 
ſuch knowledge is called wilſedome, 
Q: What is that knowledge which is in God? | 
A. For the better vnderttanding of this attribute, 
we mult conſider that the wiſdome of God is two 
fold, Firſtit is abſolute, and we doe ſo tearme ir, 
becauſe by it God can and doth ſimply and ab- 
ſolutely know all chings from all eternitie, 
Secondly,it is ſpeciall,wherby he doth not on+ 
ly know his cle@ child!E,as he knoweth al things 
elſe, bur alſo doth ackiiowledge them for his 
owne, and doth diſccrne them from others, and 
loue them before others. 
. Of which do the Scriptures properly ſpeake , when 
they attribute wiſedome to God? 
A. They ſpeake then of his abſolute knowledge, 
whereby hee doth not oncly knowe alwayes and 
moſt perfe&tly himſelfe, and the whole order of 
his mind:bur alſo vnderſtandeth and knowerh all 
his workes , and the workes of all his creatures, 
paſt,prefent,and ro come, with all the cauſes and 
circumſtances of all, 
Q., Here doe the Scr;prures ſpeake of this abſolute 
knowleage ? 
A, The Scriptures ſpeak of it two Wayes, either 
of the knowledge it ſelte, or elſe of the rhinges 
knowne. And ſo they ſhewe 1 Whar, and what 
maner of thing it is: ard 2 What thinges are 
knowne of God, 
Q. Now re!lme what knowledge is in God, and whas 
W!ſcdone 


wiſdome doth beſt agree to his dinine nature ? 

A. The beſt way to find our thar.is firſt to <6fider 
what wiſedome and knowledge doth not agree 
with his nature and eſſence : for his knowledge 
and wiſedome are infinitely greater then any we 
can affirmeto be in God. 

Q. How ſhall wee finde what knowledge is not agreeing 
with his diuine nature ? 

A. This is the beſt way, we muſt conſider and fer 
before vs all che kindes of knowledge, and all the 
wayes and meanes whereby any knowledge is to 
be atrained vnto amongſt men and angels. Then 
ſhall we ſee that the w:{cdome and knowledge of 
God are farre more cxcellenteueric way, then 


the moſt excellent that can bee found or thought 


vpon,amongſt men and angels, 

Q. Declare then bywhat wayes and meanes[ wee] 
know a thing? 

A. By two wayes or mean&s,wee coc knowe all 
that wee doe knowe, One way is, by our ſences, 
videlicet, by hearing, ſceing, tceling, ſmelling , 
and taſting. An other way 1s by our vnderſtan- 


ding, 
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Gods knowledge is not like mans 
knowledge. 


Q. Whether doth God low any thing by ſencer,or no ? 
A. No. He can not, becauſe he1s not as a man, 
bur is a ſpirite, and bodileſle, and thereture hath 
no ſcnces, 
Q. Why thendie the Scriptures ſpeake of the eves 
and carer;Crcof Ged, 

E 2 - A. Alcheugh 


Of God his wiſdome or knowledse, 26 


a” 


A. Although the Scriptures do attribute cycs ro 
God,whereby he bcholdeth all things , and carcs 
whereby he heareth all things, &c. yer indeed he 
hath none of all theſe, bur theſe bee figuratiue 
ſpeaches vſcd for our capacitie, and vnderſtan- 
ding,figuifying that nothing is hidden from the” | 
Lorde, 3 
Q. Whether then dath God knowe things by under® |} 
fanding,or no? 
A. Yea,but not as we do, $. 
Q. Why? what maner of knowledge is that which we 
haue by our underſtanding ? | 
A. Itiscirher an opinion,ora beleefe : or askill 
and learning, 
Q. What ts an opinion ? | 
A. Anopinion is no certaine and cuident know: ; | |: 
ledge of a thing, but is ſtill doubrfull what to af - - 
hrme or denie, and therefore ſuch a knowledge 
3s not in God: for he knoweth certainly. | 
Q. What maner of thing is beleefe or faith ? 
A. Iris a certaine,but not an euident knowledge; 
for looke what we belceue onely , thatwe do not }» 
ſee nor knowe by the lighr of naturali vnderſtan- - 
ding, therefore it is no euident knowledge , bur f 
it1s a certaine and true knowledge, becauſe hee is 
moſt true which revealed it vnto vs, For faith 
or beleefe is a moſt certain knowledge grounded * 
vpon the report of another. | 
Q. Whether doth this kinde of knowing things, agree | 
with the nat:'re of God,or no ? 
A, No. For God knoweth all things in himſelfe, 
and of himſclte, bur not by the report of an 0- 
ther. 
Q_ WMWhat ſay youzo shill and learning , that is both a 


cer, 


. 


Mans knowledge is imperfe&, 27 
certaine and an enident knowledge of things , doth nos 
that agree with the nature of God? 

A. Such knowledge doth not agree with his 
nature. 
Q. YVhyſo? 

* *A. Becauteircommeth by knowledge that wenr 
before, andit is gotren by reaſoning and deba- 
ting of things, by defining and deuidiog and ſears 

. chingoutthe cauſes of things. Burin God is nei- 

**ther before nor after ; firſt nor laſt, and God hath 
no knowledge after ſuch a ſort, 


_—} 


Mans knowledge is imperte&t: 


\T *  Againeourknowledge which way ſocuer itte 

- (2 : --eonfidered,whether it be a habite in vs,'or an ac + 
$-::'Fxion invs, is imperfett.For we know nor al things, 

. and thoſe things which we do knowe, we knowe 
not all at once, -but one thing after another , and 
yer ſtill bur in parr, 


How God knoweth all things. 
Q._ Declare then in a worde howe God doth hnowe all 
things ? 
| A. God doth moſt perfeftly know and vnderſtand 
| a!l thingsar oneinſtant, without any conceit of 
# -+- minde,alrcring this way or that way. 
Q. Al our knowledge is a thing diſtinguiſhed from our 
| munde and underſtanding, is jt ſo in God ? 
A. No:For the knowledge or wiſdome of God is 
a molt {imple and perfe& eſſence.yea it is his very 
eſſence and ſubſtance, and God is all knowledge, 
all wiſdome,and al vnderſtanding, infinitely more 
then all men and Angels can concetiuc, 
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God knoweth all things. 
Q. Doth Got how and wmderſtand cuery thing pate 
zicularly? 
A. Yea,heknoweth the natures and properties 
of cuery particular rhings | 
C). How proue you that? 
A. By the Scripture and by reaſon, for the ſcrip- 
ture ſaith, that God ſawe euerye thing that he 
made, that ir was good: this is not ſpoken gene= 
rally of all, bur ſpecially of euverye one 6reature, 
Againe,reaſon makes it manifeſt by three exams 
ples inthe Scriptures, 

Firſt, Adami gaue to euery liuing thing apro- 
per name, according to his proper nature, where 
by ir appeareth that Adam had a diſtin and a 
particular knowledge of euery thing, How much 
more then had God this cſpeciall knowledge of 
euery parricular ching,who gaue to Adam what- 
ſacucr wiſdome and knowledge he had! 

Sccondly, Salomons wiſedome was ſo great, 
thathe was able to diſpute, and did thereby di- 
ſpute of the nature of all trees, plants, fiſhes, 
foules,wormes,beaſtes, and all naturall thinges, 
as one that was moſt skilfull in them. How 
much more then doth God know allthings and 
their natures particularly, who 'gaue ſuch wiſe- 
dome to Salomon, + ; 

Thirdly,our Sauiour Chriſt ſaith of the Fa- 
ther,that all outhaires be numbred by by him, 
and that a Sparrow falleth not vpon the ground 
without the will of our heavenly Father, if not 
without his will, then not without his know- 
ledoe. 

Q. Whether doth God know «ll the motions of ouv 
will 1474 our thoughts? 
A, Yea, 
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God knoweth all things, 28 
A. Yea, God doth certainly know the motions 
of the wil,& the thoughts of the hart in all men 
and the iflue of them all, which is manifeſt by 
theſe places of Scripture following, Gen. 6.5, 
Pſa.94. 11, Pro,u1. 1, 1cr.17, 9.10, Hereof it is 
thar we cite him to be a witnes of our harts, when 
wee ſweare by lum, 

Q.. Whether hath God the knowledge of alleuils op 
no? 

A. Godknoweth all euils and finnes, which lys 
_—_ inail mens harts, and this is manifeſt 
by thele places of Scripture following. Gen.6. 5. 
Pſa.69.6, Fob.11 11.Pſa.g0.8,9, 

Q. What if he did not know all theſe enils? 

A. Ir is notpoſlible buthe muſt know them, 
for two cauſes. 

1 Firſt, if he did nor, his knowledge were im- 
perfect, 

2 Secondly, if he did not know them, he could 
not be a uſt judge, neither could he reward cuc- 
rye one according to his workes and thoughts: 
which two to aftirme were vngodly and blaſphe- 
mous. 


OdieCtion, 

That which is nothing,cannot be knowen + but inns 
and euill is nothing ( for itis nothing els, but a taking 
away or failing of the good, and it is a meere corruption) 
therfure ſinne and etill cannotbe known, of God, 


Anſwere, 

We know what 1s euill, and we know euill 
thinges, and we doe diſccrne them from good 
thinges, but wee knowe cuill onely by his con- 

E 4 trarte 


"pb. I.4. 
«TI 8.2, 19, 


God knoweth thoſe things which are not. 


trarie, that 15,gcod: as we know nothing by ſome 
thing,darkenes by light,death by life,ficknes by 
health, vice by vertue. Thus by the knowledge of 
good , euill is knowen cuen tovs: and therefore 
ſecing as God (who is the cheefe good) doth by 
himſelf know all good things,he muſt of necel-= 


fitie,alſo know and vnderſtand all the euill that 
is inall good things, 


God knoweth thoſethings which 
are nor. 

Q. Whether may God know thoſe thinges which are 
not? 
A. God knoweth the things which are not, and 
he doth alſo truelye knowe the thinges which 
ſhall neuer come to palle, 
Q. Whatreaſon can you yeeld for this? 
A. Thercaſon is,becauſc he knoweth al things 


by his eſſence, therfore he knoweth all thinges 


which are ſubie& ro his diuincefſence and pow- 


.er,and therfore alſo are poſſible, but ſhall neuer 
.come to palle, 


Q., But doth hee knowe them eternallye, or- in 
time? 

A. He knoweth them all eternally, thatis, for 
eucr ahd for eter he knew them,and doth know 
them,as the Scripture doth teſtifie, 

Q.  Can.you make this manifeſt by any earthly compa- 
riſon? 

4 Yea,a builder by vertue of his arte doth con- 
ceive in his minde the forme of a houſe, which 
houſe he wil never builde : how much more can 
God doo the ſame? for God can make more 
worldes,and he knoweth that he can, and mm ” 

ot 


God knoweth thoſe things which are not, 
doth ir nor, | 
Againe, although there were never an Eagle 
inthe Cittic, yet we can conceiue in our mindes 
what an Eagle is, much more doth God know all 
* thiages which are notin aQt, and which neuer 
AY ſhalbe. 
; QbieRion. 
j This is ſomething which you ſay, but your laſt ſcnil;- 
! nudeof the Eagledoth not holde : for therefore we heep 
the knowledge of an Eagle in our mmdes, though allbe 
gone, becauſe the ſmilttude of the Fagle, which was 
ſometime in the Cittie, doth remaine ſtill in our mindes 
'* and underſtandings, But what ſim-licude can there be 
| 1 in the mindeof God of thoſe thinges which are nor, 
| [ which neuer were,and which aencr ſhalbe, 


& Anſvere. 
| Yes, the very eſſence and being of God, is a fi- 
militudeof a!l choſe things which may be, if he 
will ; which hee muſt needes knowe, for he doth 
moſt perfe&lye know him ſelfe. And thus if wee 
conſider his power or almighty efſerce,al things 
ſhould be done which he can doo, and doth 
know. 

 Thenwhether is his knowledge and power the cauſe 
of all thinges which are, which haue becne, and whicl 
| ſhalbe? 
A. The onelye foreknowledge of God alone, 
which the Grecians call Theoretica Scientia, thar 
is a knowledge beholding all things, is noe the 
cauſe of things: But his foreknowledge with his 
will, which the Grecians call Praica Scientia,thar 
is a working know!edge, that is the cauſe of 
thinges. 


IV kether 
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of the Lord ſha'l ſtand, 


The knowledge of God is certain, 


Q. Whether may the knowledge or wiſdom of God 
faile or bedeceined at any time,or no? | 

A. Theknowledge of God is moſt certain,and 
cannot any way be decciued, forall rhinges are 
knowen of God as they are, and all things are as 
they arc known of God: and therfore his knows 
ledge cannot any way be decciued. 


ObieCtion, 
Bu chinges doo often change and altrr and therefore 
they are not alwaies as they are knowen, 


Anſwere, 
A. Although thinges be changed and altered, 
yet God doth know thereof, and although they 
change and alter, yer his knowledge doth neuer 
alrer nor change, neither is it vncertaine. 


The knowledge of God 1s alwaies 
the ſame, 

Q. Whether may the knowledge which God hath, be 
encreaſed, diminiſhed or altered? 

A. No,it cannot,it is alwaies the ſame,firme and 
conſtant,and can by no means be encreaſed,de- 
minthed nor altered,tor he ncither forgertteth a- 
ny thing,nor is ignorant of any thing, neither is 
any thing new vaco him: for the Scripture ſaith, 


that all chinges are alwaics manifeſt in his fight. | 


Saint Tames ſaith, With God is no change nor 
ſhadowe of change, therfore his knowledge 1s al- 
waies one and the ſame. And Salomon faith, 
Many deuiſcs are in a mans haxt,but the counſcll 
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The kndwledge of God is alwaies the ſame. 206' iſ 
Q_ Br if his lnowledge be alwaies one ana the ſame, is 
why doth the ſcriprure ſay that the Lord will forget our 
fonnes , and blot them out of h1s remembrance , and res 
member them no mere? " 
A. Theſe and ſuch like phraſes of ſpeech are | 
not to be ynderſtood of thefimple knowledge of | 
Ged, as though he ſhould know them no more, lt 
bur of his iudiciall knowledge vnto puniſhmenr, | 
For although he doth know and remember our 
fins alwaies moſt perfcly,yer hee wil not know 
them nor remember them to bring them into 
iudgement , and fo to puniſh vs for them, when 
we dotruly repent; that is, they ſhalbe no more 
iudged or puniſhed,or laide to our charge, if we 
be in Chritt, thenif he had quite and cleane for- 
gotten them, & neuer did remember them. Ard 
theſe ſpecches ſcruc to arme vs againſt diſpaire 
& doubting of our ſaluati6, being truly in chriſt, 
Q. Mhere 15 the wiſedome of God ſpecially of vs ta be 
conſidered ? 
A, The wiſedome of God ſhineth vynto vs moſt 
clearcly in his workes of creation and preſerua- : 
tion in the world, and not onely in his workes, Eccle/:3.17, 
bur alſoin his Goſpell, whereby he calleth and P/44104-24 
Cathereth his Church our of the wor!d, to be fa- 
ued by his Sonne our mediator, Jeſus Chriſt, 1,Cor.1,21, 
Q., Was this ſaung wiſedome, of God knonne tothe 
phuloſophers and natrrall wiſe men of the world ? 
A. Noit was not,but only to the cle children 1 
of God, -\ | 
Q. Is the wiſdom of God to be perfetly ciceined of v2 M4 IL] 
A. No. Neither is it communicatcd to any crea- 
ture,ncithcr can be,For it is yncocciuable as the 

very 


JS P/2r4.7.9, 
EKax.:1.33, 


The yſe of Gods wiſedomg,. 


very eſſence of God himſelf is vnc6ceiuvable,and 
vnſpeakeable as it is: and his wiſdom(as we haue 
heardbefore) is his verie eflence,that js his veric 
Godhead or God himſelfe, and that it is vncon- 
cejuable, rhe ſcriptures doe teſtifie, 
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The vſe of Gods wiſedome.. 


Q. Whatwſe may we make of this doftrine ? 

A. Firſtyby this doctrine of Gods vnſpeakeable 
knowledge and wiſedome,the true God tis dilcer- 
ned from all falfe gods, & from all things made. 
For that is no God which hath not this divine 
knowledge and wiſedome, which the ſcriptures 
do attribute to God, 

2 Secondly,ſeeing our God is ſuch a God as 
knoweth all thinges that are done, fſaide, or 
thought, and ſeeth intothe moſt hidden corners 
and thoughts of our hearts: We muſt ſtudie and 
learne hereby rodriue all hypocrife and diſſem- 
bling from vs, and to open our hearts ro God of 
our own accord, and to beſcech himin his ſons 
name to cleanſe vs from our ſecret fav)rs, 

- 3 Thirdly, ir muſt make vs to walke alwaics 
before the Lord according to his will reucaled in 
his word,with great fcare and reuerence,as men 
alwaies in his ſight and knowledge, 

4 Fourthly,lr ſeruerh to cofirm our faith & truſt 
in the prouidence of God. For a:though we know 
not what to do , nor how to do, nor what ſhift to 
make in dangers and neccflities , yet God doth, 
and hee hath knowledge inough for vs though 
wee Le ignorant, and his wiſedome ſhall ſuc- 

cour 
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Godis truth, I 
cotir our fooliſhneſle, if we do truly and faithful. pſal103.12. 
ly ſcrue him, 14. 

5 Fiftly, this ſhould be our coſolation againſt 
the feare of hell & diſpaire, and ſhould vpho!d in 
ys the certaintie of our ſaluation, becauſe this 
knowledge and wiſedome of God, ioyncd with 
his will to ſaue ys,is firme and conſtant, and hee 


knowing all his ele& , wil norlooſe one of them , 77,4 +.19. 
that are in Chriſt his ſonne.loh.17.12. 
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God 1s Truth, ; 


Q* What s attributed to God afrer his wiſedome ? 
x A. Ac Godis wiſedome, and knowledge, Sois 

he true,and Truth ir ſelfe.” 
Q. What is the Truth of God? 
A. Forthe better finding out of this matrer,we 

* muſt firſt conſider the diuers ſignifications of 
this word, Truth. 
Q. Declare then what you meane by Truth ? 

A. Ircannotbetter appeare then by his con- 
traries. For 


1 True is contraric to falſe, and truth is cons 
trarie to alic, 

2 1tis pur for finceritie and fimplicitte , the 
c6traric wherof is counterfeiting & dillembling, 

3 Iris vicd ſomerime for iuſt and cquall dza» 

| ling. and is contraric to wrongfull & vault dea - 
ling,as in Deur.3 2.4. 

4 Truth is taken for faithfulneſſe and con - 
ſancie in keeping promiſes, and then it 13 oppo- 
ſed co waucring and double dealing, | 
Q. But how js it taken when we ſpeake of it as it is in 
Cod? 


——_. 


A. Whuch 


Truth dinerſly conſidered. 
A Which way ſo cuerit be taken,and whatſo- 
eucr itfignifieth it doth moſt properly agree with 
the nature of God. For 

1 InGodis no falſhoud nor lying, 

2 In Godis no counterfciting nor diſſem- 
bling,ſo pure is he, 

3 InGodis no iniuſt dealing, for he is moſt 
juſt and righrcous, 

- 4 In Godisno inconſtancic, for hce is moſt 
faithful] in his promiſes, 

And yer tacle arc not yertues which differ 
from his eſſence and nature, but they are his ye- 
riccfſence and nature, and therefore heis rightly 
called not oncly true, bur Truth ic elfe. 
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Truth diuerſly conſidered. 


Q. Well: you have ſatisfied mee for the diners mea- 
nings of the word, now ſhewe mee how many waies the 
thing it ſelfe (that iz truth it ſclfe) may be conſidered. 
A. Truth ir ſelfe is two fold,or may be confide- 
red two waies. 

The firſt kinde of truth is that, which is ſer 
downe by the morall Philoſophers,and is recko- 
ned by them amongſt morall yertues, 

The ſecond kinde of truth is that, which is de+ 
ſcribed by the naturail philoſophers & deuines, 

. Declare firſt what vertue Truth is , as it is conſt- 
dered by the moral! philoſophers ? 

A. Iris a vertue,which is a meanc between ar- 
rogancie and difſembling, 

Q. Shew what difference ihere 1s amongſ} them all 
three ? 


A. Arrogancie doth boaſt of more & challenge 
Worg 


Truth diuerſly conſidered. 


more to himſelfe then he hath indeed, diffimula. 
tion or faining doth make men beleeue that hee 
hath lefle of euerie thing,or any thing, then hee 
knoweth that hee hath: bur truth doth nor faine 
more nor lefſe then he knoweth in himſelfe. So 
that this morall ruth is a vertuc which makes 
menreadie to heare and ſpeaxe true things, and 
will not ſuffer men to ſpeake either more or lefle 
(when they do ſpeak)of themſclues or of others 
then they know, 
Q. Andiz God ſuch a Truth? 
A. Yea, ſuch a kinde of truth doth moſt pros 
perly agree with the nature of God. For he ncuer 
reported more of hamſclfe then he hathin him- 
ſelfe,and he neuer promiſed more then he is able 
ro performe, 
Q. What way, or after what ſort do the natural phie 
loſophers and deuines conſider of truth? 
A. Three waies. Furſt, as it is in the minde or 
ynderſtanding, whether itbe of God, or men, or 
Angels. 2, As itisin things themſclues. 3. As 
it 1s in wordes,whether deuine or humane, whe- 
ther they be ſpoken or written, 
Q. What call you Truth 23 it ts in the mind of God? 
A. Itis nothing els, but aperfeR and aneter-= 
nall knowledge, which God hath of all thing. ac« 
cording to which all things are made and done, 
and in Godit doth notproceede from things, bur 
is the cauſe of things, 
. What is that truth which 15in things 

A. All things are called true things fo far forth 
as they agree with the forme and patrerne {cr 
downe inthe minde, which forme and Patterne 
in God is nothing els, but his diuine forcknow+ 
ledge and cternaildecice, 

Q, Mike 
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Truth diuerſlic conſidered, 
Q.. Make ir plaine by ſome familiar example. 
A. The Carpenter which buildcth a houſe, firſt 
conceiucth the plor & forme therof in his mind, 
and hee calleth that a rruc houſe which'is buile 
according to the forme firſt conceined in his 
minde: So, thoſe things are true thinges, which 
agree with the minde and will of God. 
Q. What is wuth as it is in wordes ſpoken or writ- 
Fen? 
A. We ſay that words are true, or there is truth 
in wordes, ſo farre forth as they are conforma- 
ble or agreeable to the knowledge which wene 
before in the minde: that is when wee ſyeake as 
we knowe and thinke, or when the minde and the 
tengue agreetogether, For to ſpeake otherwiſe 
then we thinke,is to Jie, Wherevpon Saint Augu= 
ſtinc ſayth ; Mentirz,eft contra mentem ire: that is,t0 
lie,tsro go againſt vur owne knowledge, as Ana- 
nias did. 
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How many wayes God 1s called truth, 


Q-. You haue declared howe many ſignifications there 
are of the worde Truth, and howe many kinds of ruth 
there are. Now ſhew how God is called Truth > 
A, God is Truth in himſelte,in his workes,and 
in his words, 
Q. What meaneyouwhen you ſay that he 1s Truth in 
himſelfe : 
A. Imeanethat he is moſt truly that, which he 
ſeeth and knoweth himlelfe to be , that is a moſt 
perfect, pure and erernall cſicnce, from whence 
all other things haue their being. 
Q. Declare this by a contrar.e ? 

: A, Thar 


How many waies Godis truth, 33 
A. That which ſeemeth to be, and is not that in- 
deed which it ſeemeth tobe, isnot atrue thing, 
nor a truth, bur a falſe thing: as a face in a olaſſe 
cis a falſe face, and thoſe Idols which were called 
Gods, were falſe Gods, becauſe they were not 
that, which they ſeemed to be : therefore God is 
rruth ir ſelfe, becauſe he is by himſelfe, and hath 
his being ofhimſelfe, and is his owne eflence, 

And therfore becauſe God is truth, whatſocuer 
he doth ſay, concerning himſelfe, that he doth 
truelye ſpeake ofhimſelfe: and he is indeed ſuch 
a God, as the Scriptures doo ſhewe him to be: 
that is to ſay,he is true!ye God, he is truely om- 
nipotent, he is truelye wiſe, and truclye iuſt, and 
truly mercifull. 8c, 

. Howis God truth in his workes. 
A. Goadis truth in all his workes, aſyycll in his 
ordinaric workes of creating and gouerning the 
worlde; as in his extraordinary workes of mira- 
cles,&c, For firſt all his workes are true workes, 
wherein is no colouring nor counterfeiting, 
Q. As how for example? 
A. Forexample ſake, the firmament, with the 
Sunne,the Moone,and the Starres are indecde a 
true Firmament, atrue Sunne,&c. Gold is truly 
Golde, men are men indeed: Againe, being iu» 
ſified by Chriſt, we are truelye iuſt before God: 
being adopred to be his Sonnes, we haue more 
then the names of Sonnes, we are the true ſonnes 
of God: faith being giuen of the holye Ghoſt, is 
true faith indeed, and fo are all the reſt of Gods 
workes and pifres, 
Q- Can you make this n;ore manifeſt by the contra» 
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p0c.2,2.4, 


n.7ohn.5.20, 
"F oh.14.6, 
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How many wayes God is truth, 

A. Yea, for on the contrary,the works of Sathan 
haue a ſhew of faith, but have not truth in them: 
as for example, he ſcemerh ſometimes to be an 
Ang:ll of light, bur is nut; and all his miracles 
which he wrought in poperie by the Monks and 
Friers, and in Turkey by Mahomet, were nor 
true miracles, bur illufions and counterfeite 
things, wherwith their Legendes,which ſer forth 
the lives of their Saintes, are fraught full: and 
therfore Paule calleth them lying wonders, &c. 
lohn calleth their doftrine 8 learning the deep- 
nes of Sathan,but he addeth (as they ſay)not as 
itis indeed, bur as it ſeemed to be, 

Q. How els is God trith in his workes? 

A. Whatſocuer be workes in vs, orperformeth 
for vs, it is intruth and not in hipocrilic, and he 
never repenteth him of theſe workes. 

Q._ How # God truth in all his wordes? 

H., Two waies, Firſt in the word incarnate, for 
he is indeed the true ſonne of God, and the true 
God, a true Prophet, a true Prielt, and a truc 
King : wherypon he is called Alztheos Theos: that 
is,that veric and true Gud: and therefore Chriſt 
doth worthily call himſelfe, the eruth, nor onlye 
becauſe he was the accompliſhment of all the 
promiſes, but alſo becauſe he was the true God, 
and the true Sauiour, 

Q. Howels is God rruth in his words? 

A. Godis alſo true and truth in his wordes,ſpo+ 
ken and written by his Prophets and Apoſtles: 
Therfore Paule faith, that God is truth and inſti- 
fied in all his ſayings : and Dauid ſaith,that the 
teſtimony of the Lord is ſure or faithfull;char is, 
truc and certaine, and full of credir, 


Q. IWhat 


Why God is called aGod of truth. 34 
Q. What js the ſumme of all? 

A. Thercfore I conclude, that God is not onely 
rrue,bur truth ir ſelf in himſclf, in all his works, 
and in all his words. 
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Why God is called aGod of truth, 


Q. Declare breefely why God is called a God of truth? 
A. He1ts called a God of truth in 5, reſpeRes, 


1 Becauſe he hath a true and cercaine know- Heb,4.t3. 


ledge of all things, 


2 Becauſe he faineth nothing but itis indeed Rom.3.4. 


his truth and his will which he openerh vnto vs. 
3 Becauſe he neuer changeth his minde. 


4 Becauſe thar doth cuer come to paſſe which Mar,z4,35, 


he ſpeaketh, 


5 Becauſe he is the author and preſeruer of Pro.t2,1m 


truth, and ancnemye to all lyes and difſeme 
bling, 
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Truth is but one,and yet many, 


Q. Whether is there any more truth then one, or 
no? 
A. To this queſtion I anſwere, that there is bur 
' onetruth,and yetthere are many truths, bur in 
diuers reſpeRs,and in divers conſiderations, 
Q. Shewhow there is but one,and yet many. 

F 2 A, For 


Truth is but one and yet many. 
A. Forthe better vnderſtanding of this poynte, 
we are to conſider that there is truth in Gods 
ynderſtanding,truth in mans vnderſtanding,and 
rruth in the things themſclues which are vnder< 
ſtood and knowen. 

In Gods vnderſtanding is truth moſt proper- 
lye firſtof all and chectelye, as the cauie of all 
things. 

In mans vnderſtanding truth is alſo properly, 
but at the ſecond hand,idef, itis conceiued by 0+ 
_ therthings. 

In the things themſclues, truth is ſaide to be, 
but yct improperlye: that is, as they are agreea- 
ble with the knowledge & vnderſtanding which 
is in God, or as they are referred to the ynder- 
ſtanding which man hath of them. 

Q. What doe you gather of all this? 
A. Ifrherfore your queſtion be of truth as ir is 
in God and is God himſelfe; then there is bur 
one onely: bur if your queſtion be of truth as ie 
is in mans vnderſtanding, then there be many 
truthes, as there be many tliings which be vn» 
derſtood, and many waies and meanes, whereby 
wedoe come tothe vnderſtanding of them: bur 
if you conſider truth as itis in the things them- 
ſelues, then look bow many things there be, ſa 
' many truthes there be. 
Q. But yer all theſe truthes are deriued from Geds 
eruth,are they not? 
A. | Yes, all truthes are deriued from the firſte 
truth which is God: and doe depend vpon it euen 
as one face Jooking in manye glaſfles at once, 
doe cauſe many faces, or fimilitndes of faces to 
appearc; all which are deriued from thar - firſt 
ace 


Truth is but one and yet many, 35 


face, for take away that face and take away all Smile. 


the reſt which did appeare before, although the 
plalles remaine ſtill 1n their places, 

Q. 1 would gladlze fee the muth of this point made 
manyfeſt by an other propertye, which is in God, 

A. That may eaſilye be done by that goodnes 
which is in God,for there is but one cheek & firſt 
goodnes which is God himſelfe,& of this one are 
al other goodnefles whatſocuer, And yer whe we 
conſider the things created, we cannot ſay there 
1s one goodnes common to all, and of all alike : 
but there is one goodnes of ohe man, another 
hath his goodnes which is better then the firſt. 
There is one goodnes of bread, and another of 
wine, one of fire, and another of water, for all 
thinges haue not alike goodnes, neither are all 
things good for one thing. And yet that good- 
nes which is in euery one of the, is deriued from 
Gods goodnes,which is the firſt, che cheefeſt, 
the higheſt, and one onely. And ſo we ſay of the 
truth which is in God, and God himiclfe, and of 
the truth which is in thinges created, and is 
deriucd from Gods truth, or from God him« 


ſelfe. 


z- a —_ S— ——— —_ 
—c 
—_  —— — 


 Truthis eternall and not cternall. 
Queſtion, 
Whether is truth eternall, or no? 
Anſwere. 
A. That trueth whichis in God , and which iz 
. Godiis eternal]: but truth (as itis in men)is not 


eterna}l, F } QW hat 


Trueth iseternall, and noteternall. 
Q. Whatreaſon haxe you for that? 

A. Thattrueth, asir isin mans vnderſtanding, 
is not eternal],[ proue it by many reaſons. 

Firſt,the things (whereofknowledge & trueth 
is bredde in mans minde)Jare created in time. 

2 The minde it ſelfe (wherein truerh hath his 
proper place)is created in time, 

3 Truerh it lelfe is created and begotten in 
time. 

4 Laſtly,the minde of man doeth nor perceive 
all things, or the truth of all chings at onetime ; 
Therforetruth which is in the minde and vnder- 
ſtanding of man(asit isin the minde of man)can- 
not beerernall, 

Q. Why doe you ſay (asit is inthe minde of man) is 
cannot be eternall? 

A. Becauſe the ſametruerh which is now in the 
ynderſtanding of man, was from all eternitic in 
the vnderſtanding of God, As for example, that 
God is good,iuſt, almightic,&c,is a truerh,which 
is now inthe mind and vnderftanding of a godly 
man, bur it was not alwaies in his minde: but in 
the knowledge andvnderſtanding of God,it hath 
beene alwaics,and for cuer. 

Hereupon Paul writing of the calling of the 
Gentiles,ſaith; that it was amyſteric,or a ſecrete 
hidden in God: but afterwards in time was reue- 
led ro men by his ſpirite: therefore trueth is in 
God eternall,burt in men it is temporall, becauſe 
itis reuealed in time. 


Trueth ſpoken by contraries, 
Q. And hath not Ged atime for to come by the trueth 
of things ? 
A. No, 


. oh - by 


Trueth ſpoken by contraries. 36 
A. No, For God doeth know all thingsin one 
ſimple or ſingle knowledge,in one a,and in c- 
rernitie it ſelte , but ſo doe not wee: and beſides 
that,one and the (clfe ſame thing may be diucrſly 
ynderſtood of vs, and inreſpe& of times and ſea» 
ſons,cither paſt,preſent, or ro come,may be both 
true and falle. 

. , Declare how that can be by one example. 

A. Ipurt for example the comming of Chriſt, af- 
ter this ſort: To fay thar Chriſt ſhall come aud 
take fleſh vpon him,was a true ſaying in the time 
of our fathers, before the comming of Chriſt: bur 
to ſay ſo now, is not a trueth,bur a lie, 

On the contrarie,to ſay that Chriſtis comein 
the fleſh, is now atrueth, which before his coms 
ming , had been falſe, 

Q. But what conclude you by this example. 

A. By this we may ſce, that as men haue the 
tructh of thinges in time, and bur for a time: So 
this truerh of things amongſt men,doth alter ac- 
cording to circumſtances of times: Butin God 
theſedifferences of times cannor be:for hee bath 
the true and certaine knowledge of all hinges ar 
vne inſtanr,and from eucrlaſting, 

Obviection, 

1f God be anenemie 10 all faiſhoode gy diſſemb'ing, 
why doech he ſay , if a Prophet 5: deceinued, T hane de- 
ceiued him. * And that he put a lying ſpirite into the 
mouth of Achabs Prophets, 

Aunſwere. | 
God did not deceive them by putting liesinto 
them: but in his juſt indgement he gauethem 0+ 
uer to be ſeduced by the deuill, 


Q. But his will was that they ſhould tell a falſe rale, 
: F 4 A. Yca, 


Exec.14.9, 
i «Kings 22s 


nem ms 


| Gen.3.22 
I. King.18.27 


'F.Cor.4.10, 
 $.C07.12, 6, 


| 


* Truth ſpoken by contraries, 
A. Yea, But he willed itto diuers ends, and not 
todeceauc, 

Q. Shew vs how. | 
A, Godfortold viforic to Achab by the con 
rrarie,thereby to puniſh him for not obeying the 
Lord , by deliuering to be ſeduced by the deuill. 
The falſe Prophets forctolde vittorie ro Achab 
ro flatter him:the deuill to deſtroy him, 

Q._ Yet God ſpake by contraries,and is that truth? 
A. Euery contraric ſpeech is not finne . For 
ſometime there is a hgure vſed therein, which is 
called amongſt the learned Fronia,and as Zan- 
chius ſaith; Onmis Tronia non eſt vitioſa; that is, e- 
nery ironicall , or contraric ſpeeche, is not yn= 
lawtull, 

Q. When 1s it lawfull and good? 

A. If it tende to inſtruftion, and notto ſeduce 8& 
deceaue men, then it is good and may be vſed. 
Examples whereof wee haue in * God himlſelfe, 
and in Elias * mocking the Prieſtes of Baal , and 
in the Apoſtle*Paul,who when he would reproue 
the follic of ſuch as did boaſt of ſuch thinges as 
they had not, he did greatly abaſe himſelfe , and 
aduance the Corinthians by ſuch a kind of ſpea- 
king. 


OO —— — 


Of Gods will. 
Q. Afrer God his ruth, what doe you conſider nextin 
God? 


A. Asthereistruth in God, ſohe hatha will, 
which is alſo his very cſſence and being, 


Q. Is there anie profite in the knowledge of God his 
WH, | | 


A, Yea 


Of God his wil, 

A . Yea, great profite. For to knowe what God 
will haue vs todoe, and what he wil doe with vs, 
and for vs,is athing wherein ſtandeth our ſalua- 
tion, Therefore we are willed bythe Apoſtle, to 
enquire diligently after the ſame. 

Q. But the ſame Apoſile in the Chaprer before, ſaith; 
WW ho hath knowen the minde of the L ord*or who ws his 
connſeller?That js to ſay, none.Therforeit ſeemeth that 
the will of God cannot be knowen,and conſequently,thaz 
it may not be ſought after, 

A. Indeede by that we learne notto ſearch in- 
to the ſecrete counſels of God , which hee neuer 
reuealed in his worde, neither hath promiſed to 
reueale 1n this world : bur after thereucalcd will 
of God,which he hath vouchſafed to make kno- 
wen inhis word, we may and ought to enquire 
of God. As for the will and councell which hee 
hath kept ro himſelfe, we may admire and a- 
dorc it with Paul and Dauid : but that wee may 
not ſearch after it,is manifeſily prooucd by theſe 
places following. 4 1.7.Ex0.33.18.19, Job.z1.23 
Q. Whether can Gods ſecrete will be knowen, or no? 
A. Ifhe doth reueale it,it may, 

Q. How doth Godreueale his ſecrete will? 

A. Twowaies. Sometimes by his Spirite : as 
when he ſhewed his prophets many of his iudge- 
ments that were to'come. 

Sometime by'rhe thing it ſelfe which hee wil. 
leth,or by the cttets of his will ; as when a thing 
doth fall out which was before vnknowen. As 
for example: a man doth nor know ( before ir 
come)whether he ſhalbe ficke or nor , or of what 
diſeaſe,or when , or how long:burt when all theſe 
things are come to palle,then it is manifeſt what 
| was 


Rot 12. ls 


Den.29.29 


Rom.11.33 
Pſal.36.7 


OfGod his will. 

was Gods will before concerning that matter; 
Q. Shew me what is our duetie inreſpett of this ſecret 
will of God. ; 
A. Ourduetie is two-folde, Firſt,we muſt nor cu- 
rxiouflic ſearch after the knowledge of it, but wor. 
ſhip & reuerence ir. Secondly, before it be made 
manifeſt by the effees, wee muſt generallie reſt 
quietly in the ſame, 


Q. Shew me how by an example, 
A. Thus, A Chriſtian muſt reſolue with himſelfe, 


whatſocuer the Lord will doc with me, whetber I 
live ordie,whether he make me rich or poor,&c, 
I reft content with his good will and pleaſure. 

. What muſt we do when his wil s rewealed unto vs? 

A. Then much more we muſt reſt in it, and bee 
thankfull for it,as Iob was,who faide; The Lorde 
hath geuen,& taken,cuen as it pleaſed the Lord. 
and ſo foorth, | 
Q. hat call. you the yenealed will of God? 
A. The reucaled will of God is twofolde . The 
one is that which is properly reuealed in the law: 
that is, what God requireth to be done of vs,and 
therefore itis called the lawe. And after this we 
mult enquire, 

The other is in the Goſpell, which ſheweth 
Gods will towards vs, and what he hath decreed 
of ys in hiscternal] councel], as touching our ſal- 
uation, 


—_ 


How God his wil is reuealed. 


Q., God indeede by his Lawe hath made it knowen 


what his will js, that of va nnift bee done and frfulled| 
: Bres 


_ HowGodhis will is renealed, 8Þ 38 

But hath he rewealed in his word , what is bis will nd 
pleaſure rowards 1 ? 

A. Yea, he hath fo, and thatis proucd by theſe 
places of ſcripture following, loh.6.40.Ephe.1.5. 
Marth. 3.17.1oh.5.39.And after the knowledge of 
this will of God,we mult diligently enquire. 

Q. But whether may this will of God be knowne of vs, 
or no ? 
.A. Yesitmay : For as it is reuealed in the ſcrip- 
tures, {o it1s alſo confirmed, & ſcaled before our 
eyes in the Sacramenrs , and the daily benefites 
which we recciue from the Lord. 

Q. And is this ſufficient to perſwade 3 to beleene his 
will? 

A. No,for except the lord doth perſuade vs by his 
holy ſpirit;we ſhal neither belicue ir,nor know it, 
as appeareth by theſe places of ſcripture.r.Cor.z. 
216,Matth.1 1.25. But if we baue the ſpirit of God, 
there is no need to g9 vp into heauen, or to go be= 
yond the ſea to knowit: becauſe the word is near 
Ynto vs in our hearts, as Paul ſanh, Rom.10.16., 
For rouching the matter of our ſaluation, the wil 
of Godis fo clearly laid open,in the preaching of 
the goſpel, thar it necdes notto be more cleare. 
Q. 7f at any time wee cannot know nor vnderſland 
#his will of God as touching our ſaluationgjn whom i; the 
fault ? 

A. Thefault is in our ſelues, and the reaſon is, 
becauſe we are carnall and naturall,and deſtitute 
of the ſpirit of Chriſt. For Paul ſaith, The carnall , va vu 
and naturall man cannot perceiue the things of 
God,bur if the ſpirit of Chriſt doth come,$& open 
our vnderſtanding, and corre our affeRions,we 
can no longer doubr of his will, And therfore the 
Apoſtle 


balat.2420, 


Gods will rencaled to the Ele&, 


Apoſtle immediatly after addeth and ſaith , Bue 
we hauc the minde of Chriſt, 


all. —_—. 
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Gods will reucaled to the Elect, 


Q. Whether is thu will of God made knowne to eue- 
re one of Gods children particularly,or no ? 

A. Yes it is, For Paul hauing the ſpirit of Chriſt, 
ſaith,that this will of God was manifeſted vnto 
him, when hee ſaith, Chriſt loued mee and gaue 
himſelf for me. And to the Corinthians he faith, 
Burt God hath reucaled therein (deft, the ioyes 
of heauen) to vs by his ſpirite, 

Q. How doth this proue that wee can hajte this know- 

ledge ? 

A. Verie well, For if all the ele& are led by the 

ſame ſpirite that Paul had , it will alſo perlwade 

chem of this will of God,aſwell as Paal, 

Q. But how prooxe you that they haue the ſame ſpi- 

rate ? 

A. That the ſame ſpirit is giuen to all the ele, 

I proue it out of the Prophet Eſay , who ſaith 

thus , My word & my ſpirit ſhall not depart from 

thy mouth, nor from thy ſeede for euer : which is 

ſuch a bleſſing, as no blefling can bee defired in 

this world greater, more excellEr,nor more hea- 

uenly. For when wee are once armed with the 


knowledge of this will of God, wee ſhall paſſe 


through fire and water without anic danger,wee 
ouercome the world & death, and triumph over 
Our cncmies,as Paul did, 


How the will of God is but one. 
i  - Q._ Whe- 


| How the will of God is but one. 


Q. Whether ave there more willes in Gc1 then one,or 
no f 

A. The will of Godin ſome reſpes is but ones 
and in ſome reſpets it is manifold, 

Q. How 1s it but one ? 

A, For the better determining of this point, we 
muſt firſt conſider how many fignifications there 
be of this word,}/1}, in God. 

I lr ſignifieth the facultic or abilitie of 
willing: and this facultie or abilitie of willing in 
God, is God himlſelfe, and the very cllence of 
God,and ſo his will is but one. 

2 Ic ſignifieth the at it ſelfe of willing, andif 
it be {o taken,it is alſo bur one. For God doth in 
one, and that eternall a& will whatſocuer hee 
will. 

3 lIrſignifieth the free decree of his wil con- 
cerning either the doing,or the ſuffering of anie 
thing to be done, if we take it in this ſence , the 
will of Gods ſtill bur ane, and that eternall and 
immutable. 

Q. May we call the decree of Gods will, the will of 
God ? 

A. Yeavery well,as the Teſtament of one(thar 
is deceaſed)is called the laſt will ofthe Teſtator, 
becauſe it is the firme and laſt decree of the Te- 
ſtacors will and minde, concerning the diſpoſing 
of his goods. And the ſcriptures do make the wil 
of Godand the counſell or decree of his wil, to 
be all one: as appearcth in theſe places follow- 
ing. Eſay 46.10, Aft.4.27,28.l0h.6.40. 


* How the will of Godis manifold. 


Q. Hoy 


I 


[2.143.10, 
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How the will of God is ſaid to be manifolde. 


Q. Hows the will of God manifolde? 

A. There be two reſpets cheeflie,for which re- 
ſpeRtes the will of God is ſaid to be manifolde or 
more then one, 

Firſt, for the divers kindes of thinges which 
God doth wil, & hereofitis that ir is called ſome 
time the will of God, concerning vs; and ſome- 
time the will of God done by vs. The firſt is his 
fauour and loue towards vs in Chriſt Icſus, in 
which he willeth and decreeth,thar we ſhalbe ſa. 
ued through his Sonne : ofthis Chriſt ſpeaketh 
Jch.6.40. 

The other will which he will haue done of vs, 
is that which is expreſſed in his worde, and thar 
15 to beleeue in Chriſt, and to walke in his lawes : 
of which David ſaith thus;Teach me to doo thy 
will, becauſe thou art my God. And Paul faith, 
Thou knoweſt his will, that is his lawe. 

Q. Whichis the other reſpeF?, for which God us ſaide 
#0 haue many willes? 

A. Secondly,the will of God is ſaid to be mani- 
folde and diuers,for that thoſe thinges which he 
doth will, he doth ſeeme to will them after diuers 
fortes, and not after one, and the ſame manner. 

Firſt, after one manner he doth will good 
things,and after another manner hedoth will c« 
uill things. I 
Q. Shew how that js? 

A. He willeth good thinges properlve and abſo- 
Jutely by themſclues, and for themſelues:he wit- 
leth cuill things for another end, and thar is for 
good roo, and the firſt is called the good will of 
God,and acceptable to himſelfe: the latter is cal- 


led the permilliue will of God, or a yoluntarie 
pe2 


a ww 4 TY as RC Sz ES 


OI 


How the will of God is ſaid to be manifolde. 4 
permiſſion in God, becauſe he is not conſtrained 
or compelled againſt his will,to will them, 

Againe, ſome thinges he willeth fimplye and 
abſolurely,ſome things he ſecmeth ro will condi- 
tiona!ly, and ſome thinges he reucaleth ar one 
time,ſome at another,and ſome thinges he doth | 
for which he giveth arcaſon, for ſome of his | 
doinges hee giueth no reaſon: and ſome W) | 
things are ſecret to himſelfe, onelyc and for 
cuer, 

Q. Why then belike you graunt that there are in 
God many willes? 

A.No,I deny that.for although in thoſe aforeſaid 
reſpects the wil of God is ſaid to be manifold for 
our vnderſtanding;yet for all that,in deed and in 
truth the will of God is but one only, and that 
moſt conſtant, eternall, and perpetuall, 

As forexample, he willed ſome thinges inthe 

olde Teſtament, he hath willed other thinges in 
the new Teſtament: yer one and the ſame will 
in God decreed both. Againe his will was thar 
ſome things in the old Teſtament ſhould laſt for 
a time : that is, tothe comming of Chriſt,, or as 
th'apoſile ſaith, to the time of correion: he 
willerh that the thinges of the new Teſtament 
ſhall laſt ro the end of the worlde, ard yer one 
Will in God decreede both theſe, ſrom cuerla- 
ſting. 
- IN alrhough God ſeemeth rovs to will 
ſomethinges abſolurelye and fimplye, and ſome 
things conditionally:yerin truth to ſpeake pro- 
perly, al things whatſoeuer God willeth,he wil - 
lech abſolutely and ſimply, 


And 


God his precepts are of two ſortes. ' 
And whereas hee is ſaid to wi] ſome things con= 
- ditionally, that is to be referred to the manifeſta- 


tion of his will, for there js not in God any con-. 


ditional wil, but only in his law, which openeth 
his will in this and that ſort, vpon this and that 
condition,for a conditional wil in God is againſt 
the nature of his erernall wiſedome and know- 
ledge. 


_—_— Ld 


God his precepts are of two ſortes, 


ObieQion, 
God commatndeth many thinges to be done which are 
not done: ſo that there is one will declared in his worde, 
and there 1s another in himſelfe,forbidding or hindering 
that which hee commaunded inhis lawe:and therefore 
there are in God many willes, 
Anſwere. 

The things which God commandeth are of two 
forrs: Some are abſolutelie commanded,withour 
any condition expreſſed or concealed : as, that 
Moſes ſhould caule all rhinges about the Taber- 
nacle to be made according to the paterne geuen 
him in the mount. Orher {ome thinges are com= 
maunded and fet down with condition, as when 
Chriſt ſaid : If thou wilt inherite eternall life; 
keepe the commaundements. And the law faith, 
doe this and this, if thou wilt liuezand theſe are 
propounded conditionally toall, aſlwel the ele 


as reprobate. 


Ae 


God his abſolute will is alwaies one 
and the ſame. 


Q, Andare they propounded to both after one forte? 
A, Ns 
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Gods abſolute will is alwaies one and the ſame, 4 
BA, Nognot fo, for although they begiuento the 4 
elect with condition, yet the wil of God inthem : 
1s abſo[ute, for Gods will ſimplye is, that all his fl 
ele ſhalbe ſaued, if nor alwaies, yct ar the laſt, 'Þ 
And becauſe cf their owne ſtrength they cannor | 
doo the commaundementes of God, therefore 1M 
God doth gine them ſtrength by his ſpirite, and | 3 
becaule by his ſtrength they cannot do Gods will ſs 
perfelye, therfore it is fulfilled for them by 
Chriſt, which is made theirs by faith, and in 
whom God doth accept their broken and vn- 
perfet obedience, as it it were whole and pcr- 
fect, 
Bur as for the wicked and reprobates, it is not 
ſo with them,for although God doth giue them a 
a law to obcy,and doth promiſe them life, if chey- 
do obey ut yer his willto them is not fo abſolute, 
that they ſhall keepe them, neither ſhall they ob-- 
raine the pronule cither ig themlſelues, or in 
Chriſt» 
Q. But doth not God mocke and delnde the reprobate, 
when he willeth them in his lawe to doo this and that, 
which yet is not his will to be done? 
A, No, he doth not delude them: for although 
he doth ſhew what he will abſoiurely hane done 
otthcem,(which is properly his wil indeed)yer by 
his law he doth teach what is their ductie, ard 
the duetic of all men; adding moreouer, that 
whoſocuer ſhall neglect and taile in this their 
ductic,he finneth greeuouſllye againſt God, ayd 
1s guiltie of death, 
Q. Can you maize this plaine by ſome inſtance or ex- 
ample,or any parable in the Scripture? 
A, Yca,it 1s manifeſt in the parable of the kings 
CG, SV," T4 


i j ach, 


Gods abſolute will is alwaies one and the ſame. 
Supper, and the bidden gueſtes, They which 


were kt bidden and came nor, were not delu- 
ded by the King, becauſc he fi; 'nified varo them 
what he liked, & what was their duric: but yet he 
did not commaund that they ſhould be compel- 
ledro come in, as the two forts were which were 
bidden afterward. Where we ſee that the kings 
will was nora like in bidding the firſt, as it was 1n 
the ſecond,for in calling the latter ſore ; hus will 
was abſolute,that they thould come indeede,and 
ſo cauſed that they did come : but to the firſt hee 
onely ignited what he liked, if they had done 
it, 

Q. How doo you apply this zo the matter in que» 

ton? 

4 I apply it thus, As it cannotbe ſaide, thar the 
firſt bidden gueſts were mocked by the King, al- 
though his will was not ſo abſolute for their 
comming,as it was in calling and commaunding 
the lecond forte of gueſts : ſoit cannot be ſaide, 
thar Gcd doth delude & mocke the reprobate in 
giving then a law to obcy, although it be nor his 
abloluce will that they ſhould come and obcye 
the law; for it 1s ſufficient to leaue them without 
excule,that they know what is acceptable to god, 
and what is their dutye to God, who hath abſo- 


Jute authoritie and power ouer them, and ouer 
all, 


ObicQion. 


God commanunded Pharao to let Iſraell goe , and yet 
bis will was zo the coutrarye, therefore there were tws 
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How many waies ſinne is conſidered, 42 } 
. contrarie willes in God, one renes/ed, the other con« 1 
cealed, 
Anlwete. | 
It followethnor.fcr the will of God was one 
'* only,and moſt conſtant, and that was thar [iracll 
ſhould not be ſcat away by Pharao, And iothar 
was fulfilled. 

As forthe commaundementgiuento Pharao, 
it was a doctrine to teach Pharao what he mult 
hauc done,it he would auvide fo many plagues, 
and yet thewed him his duric, and whar was 1ut 

_ andright tobe done, butut was notettimoric of 
| theabtolure will of God. 
| Q. Whether doth God will eusil, or finneor no? 
A. Before we can anlwere tothis queſtion, we 
muſt conſider of three things, 

1 How many waics {inne may be conſidered, 

2 How many things are to be conſfidered in 
ſinne. 

3 How many waics one may be faide ro will 
athing, 


_ ah _— - 
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How many waics ſinne is conſidered. 


Q. Goe too then, ſhewe firſt how many waies ſine is 
#0 be conſidered, 
A. Sinne is to be confidered three waies. 
1 Asit is of it (clte finne, and triuing againſt 
the law of God. 
2 Asitisa puniſhment of finne,that went bes 
forc:for God goth oftentimes puillihe one finne 
9 with another. | 
3 Asitis the cauſe of more finne following, N91.26. 
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How many wates ſinneis conſidered, 


for one ſfinnedoth beget another, as one Deuill 
called 7. Deuils. 

Q. Now declare how many things you do conſider in 
ſenne? 

A. In every ſinne there be 3, things, 

r The ation, andthar is either inward or out- 
ward, 

The ation which we call inward,is threefolde. 
either of the minde, as cuill thoughts : or of the 
hart, as euill affeions and defires: or of the 
will,as an euill choiſe, or conſent ro finne, The 
ations which we call outward,are the ations or 


workes of the Ob againſt the law of 
God. 


The 2. thing in curye finne, is the deformitie 
or corruption of the aftion, that is, when the ac= 
tion doth decline from the rule of Gods law; and 
this properly is finne,or the forme of finne. 

The third thing in cuery finne, is the offence 
or guiltines therof, wherby the partie offending 
is bound to vndergoe puniſhment. This guilti- 
nes and obligation(wherby we are bound to vn» 
dergoe the penaltic of ſinne) hath his foundati- 


on 1 ſinne it ſelfe, bur it ariſeth from the iuſtice | 


of God, who in his tuſtice rewardeth finne with 
death, as iuſtice indeed giueth to eucry one his 
ng. 

Q. Now come to your third point: and ſhew how ma- 
ry waies one is ſaid to will a thing, 

A, Wee are aide to will a thing two waies, 


- Either properly for it ſelfe, or improperly tor an- 


other end. 
Q. What meane you by a froper milling of 4 
Wing? 

A, W#z 
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A. Wedowill a thing properlye for it ſelfe, or 
for it owne ſake, when the thing which we will 


' ordeſfire,is of the owne nature tobe wiſhed and 


deſired: as for the body, health, food, apparrell, 
and ſuch like : or for the Soule,faith, repentance, 
pactence,&c, We doo will a thing improperlye, 
when the thing which we will,is not of it ſelfe to 
be wiſhed: bur yet we will haue it for ſome good 


| that may come thereof, as for example; we will 


the cutting of ſome member of the bodye, not 
becauſe of it ſelfe it is ro be wiſhed, bur for the 
health of the body,which doth followe that cut- 
ting. 

Q. What difference js there betweene theſe two 
wlles? | 
A.There is great diff:r&ce,for thoſe things which 
we wil, properly we luc & approue them, we in- 
Cline vnto thE,and we delight inthem: but that 
which is knowen of it ſelfe ro be euill, our will is 
not carried ynto that with loue and liking, bur 
doth decline from it: and wheras a man willeth 
a member of his bodye to be cut, or cur off; wee 
maye rather callit a permiſſion, then a willing, 


. and yet a willing permiſſion, 


Q. You haue ſhewed how many wates finne is to be 
conſidered : how many things are to be conſidered in e- 
wery ſinne, and how we are ſaide to will a thing: 
now let me heare what you ſay tothe matter in queſti- 
#n,that is, whether God doth will fone or no? 

A. Beforel anſwere direly to your queſtion, 
I think itnot amiſſe ro ſhewe what euerye one 
muſt carefully take heed of in anſwering to this 
queſtion tfor in anſivering rhere is dapger. 


G 3 | Q. Le: 


How many waiesſinne is conſidered. 43 
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Gen.3.12, 


Two dangerous points: 


_—_—y 


Q. Ler me heave what dangers muſt be anoyded in ans 
ſwering. 

A. There are two, and euerie one muſt auoyde 
them, and fayle berwecene them, as between two 
dangerous rocks, 

The firſt is this, wee muſt take heede , leaſt 
we make Ged the authour of finne, by affirming 
that he willeth ſinne, as the Libertines doe, and 
as Adam did : for that were the next way , not 
onely to put of our ſfinnes from our ſelues, and 
lay them ypon God; bur alſo to caſt of all con- 
ſcience of finne, and all feare of God: then the 
which nothing can be more blaſphemous againſt 
God,or pernieious to our ſelues, 

Q:eſtion, 
Yhat is the ſecond thing to be artoyded * 

Anſwere. 
The other is this , wee muſt take heede that wee 
affirme not any cuill robe in the worlde , which 
God knoweth not of,or whether God will or no, 
for that were rodenic Gods omnipotencie , and 
all knowledge, 

Queſtion. 

Theſe are two dangero:u5 rockes, and hereſies indeede, 
but nowe Fexpe a direft anſwere uo the queſtion. 

Anſvwere. 
That cannot be art once, but by going from 
point to point; according to our former diſtinCi- 
ons of finne,and willing. 

neſt. Yery well. Then declare firſt of all , what 

zhinges God doeth properlie wil, which of themſelues are 
ro be willed, 


A. God doeth firſt and chicflie will _—_— 
| TAC 


 Twodangerous points, 
that is, his own glorie and maieſtic,as theend tor 
which all things are : ard this hee is faide ro will 
properly; thats, he loueth it, aduanceth it, and 
deughtcth init, &ro this purpoſe ſcrue ali thoſe 
Scriptures which commande vs to {anctife his 
name, and to aduaunce his g!oric,as in Eſa,q8, 
11,Pro0,16.4. Rom.11.36.1.Cor.10.31. 
Secondly,befides him ſelfe he doeth properlic 
will all other chings which he made, and which 
he doth himſelfe, in ſo much as he doth approue 
them, & loue them, as appeareth by thee places 
following; God ſawe all chat he made,and it w.us good: (;,, + 3; 
and therfore gaue a commandement, that one © 
ſhould preſerue anorher by multiplying and in» 
creaſing. Againe,it is ſaid,Y/hatſoener the Lord wil, Pſel.x15 
that he doeth,therfore whatſocuer he doth,thart he —— 
will, And although hee hateth euill, yer he doth 
properly will and loue that good which commerh 
of cuill: that is,his owne gloric,and the ſaluation 
of his people. 
QY 69 doeth God will puniſhment:,or no ? 
A. Yea, his will is the firſt and efficient cauſe of 
all puniſhment, which is prouecd by this reaton & 
argument; Every good thing ts of God. Euery puniſhe 
ment, being a worke of 1uſtice, is a good thing: 
therfore eucry puniſhment is of God , and hee 
docth will it, 
Q. What ſay you then to the words in Exechiel, F will Exech.13,23,3 
mor the death of a ſinner? . 
A.Thart place is to be vnderſtood onely of the e+ 
le&,for properly indeed God doth nor will their 
death,& rtherfore to keep them from death,mea=» 
ning eternal death, he geueth them repentance. ; 
Q. Whether doeth God will ſinneas 11 is & —_—_— 
G4 | 


Ae 17.28 


Row.9.14 
116h,2,16 


God doth not properly will ſinne, 
of ſinne that went before. 
A. Yes hedoeth,and itis vſuall with God to pu- 
niſh one ſfinne with another:as for example, the 
hazdning of Pharaos heart, was a finne in Pha» 
rao, and God brought it ypon him,not as a finne, 
but as apuniſhment of his former fianes. 


God doth not properly will ſinne. 
Q. You ſaide that incuery ſinne is an ation or deedes 
which 15 either inward or outward, whether doeth Ged 
wil that, or no ? 

A. So farre foorth as itis an ation onely, God 
doeth will it, but notthe corruption and defor- 
mitie of the aftion:for in him we liuc,mouc,and 
haue our being, 

Q. But whether doeth Ged will ſinne properly as it is a 
aranſgreſsion of the law , and a corruption ihe attion, 
or nof 

A. No, he doeth nor, neither can he, for it is a- 
gainſt his nature : and to this efte&t ſerue theſe 
places of Scripture following, P/al.5.5,Hab,n.13, 
1.1ohn1.4. And reaſon doeth confi me it many 
wayes: for looke what God doeth wall properlie, 
he loueth, and allowethit : but God hateth and 
damncth finne,as the Scriptures witnes;& there- 
fore he doeth not will it propetlic, 

Againe, he hath ſent his ſonne to take away 
the ſinnes of the world,and to deſtroy the works 
of the deuill : therefore hee docth not will 
them, 

Laſtly,if God ſhould properly will finne, then 
he muſt be the anthor of finne: buthe is not the 
author of ſinne, for the Scriptures doe neuer at- 
tribute ſfinne ynto God , but ynto the deuill, and 


yato men, 
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How God permitteth finne. ag 
IF But although God doeth not proper:y wall ſrnneg et 
he dveth willingly permizte it doeth he nat ? 

A. Yes, But for the better vnderſtanding how 
God doeth permitte ſinne,we rauſt confider how 
many waies,or in how many ſences one is {aid to 
perwitre a thing; and that is three waies, 

1 Topcrmit, is ſometime of twe good things 
to graunt that whichis leſſe good, as itwere a= 
gainſt our will: as for example, a man woulde 
bring vp his ſonne inlearning, rather then in 
warfare,or any occupation; but becauſe his ſonne 
hath more minde to an occupation then to lear- 
ning, and doeth craue of his father to go to ſome 
occupation,or to be aſouldier rather then a Do- 
Qor: his father doeth graunt kim his defire , bur 
hee had rather haue him tobe a ſcholer;and this 
1s a kinde of permiſſion or ſuffering. 

Bur this permiſſion cught rather to be called 
a will in deede : for that whichis lefle good (yer 
becauſcit is good) he doeth will it truely,and ap- 
prooue it, and it 1s the true obie@ of his will, and 
it may be called a permiſſion, in reſpette of that 
wil, which had rather haue had the greater good, 
Q. And is God ſaid to permit ſrame in this ſence? 

A. No, by no meanes : for ſinne (as it is ſinne) 
hath no ſhewe of good in it, which can be com= 
pared with a greater good, 

Q. Which is yorr ſecond wayof permitting? 

A. 2 Sometimes to permitre, 1s to grauntone 
euillco goc vnpuniſhed , that many , and more 
grieuous ewils may be preuented : as many times 
Princes and magiſtrates are woont to doe. And 10 
ſome doe thinke that God hath graunted ſome 


gnae to bee done withour daunger or ghreate« 
mag, 


om. 9.22.23 


How God doth permit ſinne. 
ning of puniſhment , leaſt more and more hay= 
nous miſchiefes ſhould els enſue, 

Q. And are not you of that minde? 

A. No, God forbid [ ſhoulde, for the Apoſtles 
rule is both general], and true: We muſt not doe 
euill,thar good may come therof, leſt we be dam- 
ned iuſtly : therefore no man may by the lawe of 
God,admitte one (linne (vapuniſhable) ro auoyde 
another, 

Q. What uvyour third way of permitting? 

A. 3 Topermitte,doeth ſometime fignifie nor 
to hinder and ſtoppe cuill when one may : and [o 
God is ſaid to permitte ſinne,becauſc he coulde 
by his grace hinder & preuenr finnes , that none 
ſhould be committed, and yet he doerh willingly 
permiete ys in our nature to finne. That God 
doeth thus permirte finne, itis cuident by theſe 
places, P/2/.$1,11.12. As 14.16, That hee doeth 
permitte them willingly , and nor conſtrayned 
thereunto,thelſe places doe ſhewe, Rom.9.19.EſX 
45.10. 

Q. For what c«uſe doeth not God hinder ſine, but pera 
mite it? 

A. Notwithour cauſe, but thatrhee may vſe our 
ſinnes(whichis his infinite goodnes & wiſdome) 
to his owne glorie, for hereby{his iuſtice, *in pu- 
niſhing of finne,and his mercic in pardoning of 
finne,ts made manifeſt and knowen,to the great 
glory and praiſe of his name. 


Whether Gods will be mutable,or no. 
Q. Whether deeth God alter his will as any time,or no? 
A. Forthe b:tter vnderſtanding of this queſti- 
en,we muſt conſider of twothings, 1 How ma- 


oy 


ny waies our will is changeable. 2 The cauſes 
that moue vs to change our willes, 
Q. Very welldeclare he firſt how many waies out wils 
be changeable ? 
A. The wil of any manis changeable,two waies. 
Firſt, when we begin to will a thing which wee 
did not will before. 
Secondly,when we leaue to will that,which we 
willed bcfore, 
Q. Now ſhew what be the cauſes hereof and firf? why 
a man doth will that, which he willed not before ? 
A. The cauſes of this be two. Firſt Qur ignorance, 
becauſe wee do know that to be good afterward, 
which we knew not to be good before : and then 
we will that which we could not before, for,ignots 
nulla Cupido; that is, of rhat which is ynknowne, 
there is no deſire. 

The ſecond cauſe ariſeth from the alteration of 
nature, as if that which was hurtfull ro vs at one 
time, becommerh profitable to vs at another 
time: then wce will haue that at one time, which 
wee would not at another, As for example, In 
- ſommerour will is inclined to colde places, bur 
in winter our will is altered, and doth afteR or de- 
fire the warme. 

Q. Whether is there anie ſuch cauſe in God to make 
him change his will,or no? 

A. No,neither of theſe cauſes can beein God, 
Not the firſt ; for that hee doeth molt perfetily 
know al things from all cternitie. Not the ſecond, 
for there is nothing in God, for the which anie 
thing may bec foundeto bee profitable or hurr- 
full, hee is alwaics the ſame , haryng nzede 


of 
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Gods will is immutable. 
ofnothing : and therefore hee cannot will anie 
ching that is new to him, and coniequently his 
will is vachangeable, 

Q._ But what ſaye you to the 2. waie of changing our 
willes (that is) of leauing to will that which before wee 
had determined ? whereof commeth that ? 
A. For this there may be yelded two reaſons. 
Firit, we do change our willes of our owne ac- 
cord, becauſe the latter thing doth ſeeme to bee 
better vnto vs,then the former. | 
Secondly, becing conſtrained, or againſt our 
mindes we do oftentimes change our willes,be- 
cauſe our firſt counſaile was hindered by ſome _.. 
crolle cuent,that ir could not haue his duc cfteR, 
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Gods Willis immutable, 


Q. Whether are any of theſe two cauſes in God, that 
for thoſe he ſhould change his will ? 

A. No, Goddoth neither of his owne accorde 
nor yet by conſtraint, change his will;bur his de- 
crees are and alwaies haue bene,and alwaies ſhal 
be fulfilled, & none ſhall hinder the will of God: 
for it doth alwaics remaine one and the ſame, 
and this dofrine is moſt ſtrongly garded and 
fenced with theſe places of ſcripture. Numb.23, 
I9.1,Sam.15.19.Mal.3.6. Iſa,q46.10'Rom.11-29, 

Obieftion, 

Paul ſaith, that God will that all men ſhalbe ſaned, 
end come to the knowledge of the truth : andyet allare 
not ſaued,erc. Therefore Gods will is mutable. 

Anlwere. 

If this place be of Gods reucaled willthen the 

lence 


Of the goodneſſe of God. 

ſence is this , that God doth call all men by the 
preaching of his word, to the knowledge of his 
truth,and to cternall ſaluation,if they wil belecue 
in Chriſt, 

But if it beynderſtood of the ſecret wil of God, 
the fence is three fold, 

Firft, All men,that is of all ſortes and degrees, 
he will ſaue ſome. 

Secondly, fo many as are ſaucd, are all ſaued- 
by the will of God. 

Thirdly, God will that all ſhalbe ſaved, that is 
althe ele: for in the ſcriptures this word All,is 


pur ſometimes for the ele, without the repro- 
bate, 


I — 
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Ofthe goodnefle of Gad. 


Q. Why #u Godcalled in the Scriptures a good God? 
A. Thegoodnefle of God is ro bee confidered 
two waies. Firſt,either as he is in his own nature, 
of himſclfe ſimply good,and goodneflc it ſe}fc:id 
eſt, fo perfe&, and eueric way (oab(oJute: as no- 
thing can be added vntohim. Secondly, or c)ſe 
as hee is good to others. Both waics God is in 
himſclfe a good God, bur efpecially for his good- 
neſſe towardes vs, hee is called a good God, as a 
Prince is called a good Prince, 

Q. Shew how that is? 

A. Weecall him a good Prince that is good to 
his ſubies: thar is,ifhe be milde, gentle, I\berall, 
iuſt, adefender of the godly, a puniſher ofthe 
wicked, ſo that the good may leade a quiet and a 
peaceable life in ail honefſtie and goodneſle ; for 
he may bec agood man if hee hurt no man and 
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Rom.g.18; 


I,.Cor.15,2%. | ) 
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Cor.4.7. 
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Of the goodneſle of God, 
lucth honeſtly, &c. But hee is not called a good 
Princc,except he deale otherwiſe. 

So the ſcriptures call God a good God, be- 
cauſe he is not onelie good in himſelfe , and his 
clicnce1s perfeR, erernall, ynchangeable, moſt 
wile, &c. Bur alſo becaulc he is good to others, 
that 1s mulde, gracious,mercifull, liberall,his na- 
ure is not cruell, ſauadge, nor bloodie rowardes 
vs, butrto vs moſt milde, pleaſant, lweer,and ſuch 
as may allure all men to cruſt in him,to loue him, 
to call ypon him, and ro worſhip him. 

Q. 1: God onely himſelfe truely good ? 

A. Yea: Godis notonly good,but goodnefle it 
ſelfe,and he onely is truely good. For whatſocucr 
goodnes is in the creatures;it is of God the crea» 
tor,& they are ſo far forth good, as they are made 
gocd by God, & arc made partakers of his good- 
nes, which appeareth to be true by the {c1 iptures. 

Againe , that goodneſle which is in the things 
created,whether it be naturall or ſupernaturall :$ 
imperfc& and finite: but the goodnefle of God is 
moſt perfe& & infinite, & therfore onely God is 
trulic good, and goodneſle it (clic:yea,he is Sum- 
1 bonumgthat chiefe good of all tobe dehired, 
Q. I: the goodues of God extended wnto all creatures? 
A. Yeait1s fo, & as this is knowne by daily ex+ 
perience,ſo it is witneſſed by theſe ſcriptures fol- 
lowing,.Pſal.r19.64.Pſal.145 15. Mat.5.45. 

Q Hath God ſhened hi goodneſſe to all alike ? 

A. No :for the things created are of two ſorts, 
either inuifible or vifible.Inuifible as ange's,vnro 
whom the Lord hath giuen more excellent gifts 
then to the other, 


Q. And w.z5 his gooanes parted equally amongſt them ? 
A, No: 


The vſes of Gods goodnefſſe, 
A. No: for ſome hee ſuffered to fall into fin , for 
which they were thruſt downe from heauen to 
hell, as Peter ſpeakerh ; others he hath preſerucd 
by his grace,thar they (huld not fal away fro huu. 
Q., Is his goodnes alike to his wſible creatures ? 
A. No: for of them ſome are indued with reaſon 
as mankind:ſome are void of reaſon,& therfore is 
man called a lord oucr the reſt of the creatures. 
Q._ I: the goodnes of God alike to reaſonable crecaturen 
A. No: for of them God hath ehoſen ſome to e- 
ternal life, whom he hath purpoſed to cal effetu- 
ally in his time, that they may be iuſtified & glo- 
rified by Chriſt. Others he hath(yertiuſtly)lefr ro 
ebeir ſinncs without any efteCtual! calling , to pez 
riſh for cuer. 

Thar Gods goodnes is far greater to the cle& 
then to the reprabate , it is manifeſt in the ſcrip- 
tures. For the Pſalmiſt ſaith, Yer God is good:thar 
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2.P01.2.4- 


is(fingularly good) to Ifracl, euen to the pure in P/al.73.1. 
hearc ; but God makes his cle& onely to bee pure P/a/.51.10s 


in heart,and Chriſt auoucheth no leſfle. 

. Both the goodnes of God towards all men,turne to 
the good of all men ? 
A. No:for in the reprobate, gods goodnes is tug- 
ned ints euill, and ferueth to their deſtruftion, as 
Paul teacheth: & thatis through their own fault, 


Mazith 3.11. 


for they doe contemne and altogither abuſe the 2.Cor.2.15. 
goodnes of God. And for all his goodnes beſtow- Rom.2.4. 
ed ypcn them continually , they nzuer truſt him, 7ſa/, 106.13. 


nor truſtin him. 

The vics of Gods goodnes, 
Q. How 1:ay we v(e the goodnes of God to our goodiand 
zo our ſaluation ? 


A. lf we haue che goodnes of Godina true and 
” worthig 
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The vſes of Gods goodnes. 
worthic eſtimation, if we vſc it with feare and re- 
uerence, andlearne thereby to repent ys of our 
finnes, and to repoſe all our truſt and confidence 
inthe Lord for his goodnes:then ſhall all things, 
yea euen our finnes,worke for our good, 

Q. What wſe muſt we make of Gods goodnes? 

A. by ſerueth to many vles in the Church of 
God, 

1 Itteacheth ys that we haue and do ſerue a 
true God, for he is no truc God that is not ſo 
goodas our God 15, 

2 If our God be ſs good, we ſhould be aſhamed 
ro offend him. As itis intolerable to hart an in- 
fant,that is innocent and harmeles, ſoit is moſt 
intollerable to requite the Lordes geodnes with 
cuill, 

3 If God be ſo good, and goodnes it ſelfe , we 
muſt truſt him,and truſt in him: For wee will re- 
pole truſt in a good man, and ſhall wenot much 
more in our good God? 

4 Itteacheth ys neuer tolay the fault vppon 
God for any thing , nor to complaine of Gods 
dealing,for he is alwaies perfeCtly good. 

5 Whereas the goodnefle of God is not to all 
a like, that is,to theſe endes, 

1 It {eruethto the adorning and bemtifyin 
of Gods Church. , | 

2 Ir ferueth to the maintenance of mutual! 
toue and ſocietic araongſt men, For if the good- 
nefle of God were to all a like, then one could 
not helpe another: and to this cade ſerue the ya» 
rictic of gitts, 

5 It maketh tothe greater manifeſting of the 
gory of the oodeclis of God:for af all had a ke 
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we would contemne this goodnes, thinking that 


he were bound to be good to vs of neceſlitie. 

4. Fromthe conſideration of Gods ſpeciall 
goodnes towards vs his eleGte by Chriſt, to fal- 
uation? wee mult ariſe to the ſtudie of good 
works, 'whereby Gods goodnes may be glortficd, 
as Paul teacheth, 
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Of the grace of God. 


Q. When you ſpeake of the grace of God, whas 
wmeane you by grace? 

A. This word Graceis vſed inthe Scriptures,and 
hath 3, ſpeciall fignihcations, 

Sometimes it 15 put for comeclines, ſtature, 
meeckenes, or mildenes. 

Sometimes for free fauour, whereby one em- 
braceth another,pardoning former injures, and 
recciuing the partie offending into fauor again. 

Thirdlye, it is taken for all kinds of giftes and 
graces,which of this free fauour are beſtowed, 
whether remporall oreternall. 

Q. Whether is there grace in God according #0 the 
farſt ſignification of grace,or no? 

A. Yea, for Godis of his own nature moſt gra» 
cious, and grace it ſelfce: which grace was in 
Chriſt Ieſus fromhis infancie (as he was man) 
and did cucry day more and more encreaſe , and 
amongſt all thinges which were created, there 
was nothing endued with ſuch grace as was the 
humane nature of Chriſt, and that was by rhe 


fulnes of the godhead, which dwelt boldly in him, 
H, ry Q. Whe- 


T 
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Luke.2.5.%, 


Gen.6.,8, 


Af.2.23. 
Eph. 4-7» 


Lnke' 5.5%. 
Pſal. 45. 


Ccllo,3.9. 


| 2.Tm.1.9. 
- Phil.2.13. 


| | Re.12.6. 


1.Cor Fi 2.9. 


 TheeffeAs of Gods grace, 
Q. Whether is grace properly attributed 10 God im 
the. 2, ſence,or no? : | 
A. Yea,moft properly,for God doth iuſtifie vs, 
thatis,he doth account vs for iuſt, through his 
ſonne Icſus Chriſt,and rhar of his free grace and 
fauour,withour any deſerte of our partes,or any 
thing invs, which appearcth to be true by thele 
Scriptures,Ro. 3.20.24, Ro.4.16, | 
Q. Whats be the cauſes of this grace or fauour of 
God? 
A. Thefficient cauſe is his goodnes and free 
will: the finall cauſe therof, is the ſaJuation of his 
choſen children,and the glory of hamſclfe,and of 
his Sonne Chriſt Ieſus, 


—— — Aww 


Theefte&s of Gods grace, 
Q. Whatbe the effefts of Gods grace to us ward? 
A. In generall,the grace of God(wherof there is 
no cauſc in ys, but onelye his owne goodnes and 
will) is the firit cauſc, the middle cauſe, and the 
laſt cauſe,and the onelye caule of all that belon- 
octh to our ſaluation. And particularly it is the 
cauſe of our eleion, predeſtination, of our re- 
demprio, of the ſending of Chriſt into the world, 
of our calling, of the preaching of the Goſpel, it 
was the caule why the Apoſtles were call:d to 
the preaching of the Goſpell, it is-the cauſe of 
vur faith, of the forgiucnes of our finnes, of our 
whole iuſtification, of our regeneration, of our 
renouation, of our lJoue td God and our neigh- 
bour,of the holy ghoſt in vs, of our good works, 
of our obedience, of our perſeucrance, of the 
feare 
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| _ .. Of the loneofGod. © 5Fo 
'faarc of God, and of eternall life, and of life it Ro.3.24; 
; ſclfe:and in a word, the beginning, the continu- Titc3.S. 
| | ance,and th'accompliſhment of our whole ſaluas 2. 1chn.4.9, 
EM 'rion,doth depend wholy ypon the grace and fa- Ee.36.27, 
| {Y © yourofGod, and what good thing ſoeuer we Zere32,4% 
| #F have, orhauehad, ormay have, belonging ci< 
EY ther to this life or to the life ro come, is to be at. 
tributed wholy to the grace and fauour of God, 
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Oftheloue of God, 


Q._ What is meant by the lone of God in the Scripe 

Fae 

A. Thatwe may the better know what the lJoue 

of God is, it will not be amiſle firſt ro conſider 

” whatloueisinour ſclucs. 

s © OQ. Yerywels, declare then what loue is? 

| © A, Itisapaſhonotthe minde,whetby we are fo 
* affctedroward the partie whome wee loue: that 

we arerather his then our owne, forgetting our 


_—_—— 


- ſelues to do him good whom we loue. 

. Q. Andis loue ſuch a thing in God? 

L A. No, the loue of God is not ſuch as our love 

t 15? 

) Q. What difference is there? 

f A. Thereis great difterence two waies, 

r Firſt in time, forloue was in God before it 

r was in vs,or inany thing created, for he loued 7 ohn.17.23, 
- himlelfe, and vs a!ſo, before the world was. 

» Secondly they differ in nature and qualitie, 

© for that loye whichis in God is moſt perfe& £9513. 
e | H 2, and 


The effe&s of Gods grace, 


ad pure, without any paſſion, bur in vs itis 
impertet, and matched with paſſions, with 
impure affe&ions and greefes of the minde, 
Q. After what manner doth the Scriprure expreſſe 
zhe loue of God? 
A. In the Scriptures God doth compare himſelf 
ro a Father, and a mother louing their Children: 
ro a Hen gathering her Chickens together vnder 
her wipges : to a good Shepheard ſceking yp his 
Shcepe,and to diuers other things. 
Q_ And wherfore ſerue theſe compariſons? 
A. They are for our profit two waies, 

x To ſhewvs that Gods loue towardes ys, is 
moſt vehoment and fincere. 
" 2 Tomakevsbolde in comming to-him and 
calling vpon him, 

So,for this loue Chriſt Ieſus calleth vs by al the 
names of loue: as, his Seruants, his kinſemen, his 
freds,his ſpouſe, his bretheren, & by many names 
moe, to fhew that ke loncth vs with all loucs, the 
fathers louc,the mothers loue, the maiſters loue, | 
the husbandes loue,the brothers loue, &c.&ifal | 
Joues were put together, yet his loue exceedeth | 
them al:for a} could not do ſo much for ys as he 


alone hath done. 
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What the Ioue of God is. 


Queſtion, 


If lone dot not fignifie any affetTion or paſrion in 
| Goa. 


—____— 
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. What the loue of God is 57r 
God,as it doth in vs:what then doth iz ſognifie? 
Anſwere, 
In God it ſignifieth three things moſt perfeR, 
''I Theeternall and good will of God towards 
ſome bodie: for the loue of God (ſuppoſe to- 
wards the eleQ) is his cucrlaſting good will, or 
his purpoſe and determination, to ſhewe them 
mercie,to do them good, and to ſaue them as in 
Rom.9,11.13, 

2 TheeffcQs themſclues of this lone or good 
will, whether they be temporall concerning this 
life:or eternall concerning the laſt life ro come, 
as in 1, Tohn.3.L 

3 Thepleaſure or delight which he taketh in 
thar,which he loueth,and ſoit israken in Pſa.45. 
7.23. 

L Q-w hat things doth God toue beſides himſelfe? 

[ A. Beſides himſelfe God loneth all thinges elſe 
; 
; 


whatſoeuer he made : but he loueth not finne 

and iniquitie, for he neuer made it,as S. Iohn 7.7ohn.2.16, 
faith, Againe he loucth his ſonne, being manitfe- 

} Rftedin To fleſh, and he loueth his choſen Chil. 

: | drenforhis ſonnes ſake, with whom he is well Mat, af. 
> HK pleaſed. 


ObicRion, 


The Scripture ſaith, that God doth hate al that worke 
aniquitie, how then can God both hate and loue one and 
the ſame man? 

Anſwere, 

In euerye wicked man we muſt confidertwo 
thing, Firſt his nature, ſecond his fin: his nature 
is the worke of God, and that he loueth: bur his 
iniquitic is not of God, and that he hateth. 

H 3 Obiecaon, 


= > 


- Whethct God loueth all alike. 


Obie ion, 
God doeth afflit his children , therefare he doth not 
loue them, 
Anſwere, 


Whom he loucth he correActh: and therfore 

he correReth them becauſe he loueth them;ceuen 

' as aGoldſmith trieth bis gold in the fire;becauſe 
. he loueth it, | 
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| Pro.z12, 
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Whether God loueth all Alike, 


Q., Whether deeth God loe all alike,or no? 
A. No: he preferreth mankinde before all his 
other creatures: for which cauſe God is called 
Philanthropos, thatis,a louer of men. And this ap- 
| peareth by three cffeRs of his loue, 
WM Ger:r.26. | x He made him according to his owne image; 
Wl Epbeſ.q.24. ghatis,in righteouſnes,and true holines, 
. 2 Hee made him Lorde ouer all his creatures 

Pſal.8.5. 

3 Heegaue his owne ſonne to death for his 
ranſome. 
Q. Docth God lone all men alike ? 
A. No: for he louerh his ele berterthen there- 
probate: for the ele he calleth effeQually by bis 
ſpirite intheir hearts, when he calleth others bur 
by the outwarde voice of the Goſpell. &c. 

Againe, amongſt the eletthemſclues , ſome 
are aQuallie wicked , and not yet reconciled nor 


called,as was Paul beforc his conuerfion;bur my 
re 
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Whether God loueth all alike; 52 
reſt are called, and alreadie made my by faich 


in Chrilſt, as Paul was after his conuerhon , And 
of theſe hee loueth the latter ſort with a greater 
meaſure of loue then the former, as the ſcripture 
reſtifieth in Pro.$.17. 
. What manner of loue dee:h God beare 19 his elef? 
A. Irhath three adiunRs,or properties, 
x Iris free, without deſert. 
2 It is great,withourt compariſon, 
3 Iris conſtanc, without any cnde, 
Q. How 44 the loue of God ſaid tobe free? 
A. [tis free two waies. 1 Becauſe nothing cau« 
ſed God to lone vs buthis owne goodnefle and EY 
grace, & therefore Sainr lohn ſaith, thar his loue LIGGAF 
was before ours. 
2 Iris free becauſe God in louing vs,regarfed 
nothing that belonged ro his owne commoditie: 
for as Dauid ſaith, be hath no need of our goods, Pſal.16.2 
but onely to our owne faluation he loued vs. bs 
Q., Wherein doeth the greatnes of Gods loue appeare 
80 his ele(i? 
” A. Ir appearethtwo waies. t By the meanes 
 _ Which Godvſcd to ſauevs by,that is,the death of , , 
* his ſonne : and ſo Saint Iohn ſerteth foorth his 797193-16 
loue, when he ſaith, 0zto, Sic: that 3s,fo: as if he 
ſhould ſay, ſo vehemently,ſo ardentlie,ſo carne- 
ſly, ſo wonderfullie did he louc vs: that for our 
uation he ſpared not his owne onlie begotten 
ſonne, bur gaue him to the death of the croſle for 
our ſaluation. 
Q. What els deeth ſet foorth the areatnes of Gods loue 


UNni0 Uis 


Anſwere, 
The confideragis of our own ſelues,for he didnox 
H 4 only 


f 3,10hn4.8 


Tohn17.3 


Luke 16 


The vſes of Gods loue, 


onely geue his onlie Sonne to death for ys, bur it 
was for vsbeing his enemies. And this circume 
Kance is vicd by the Apoſile ro expreſſe the 
ſame. 

Q.. Pherefinde you it written that Gods lowe is con- 
Pantgand perperuall? 

A, Thatis manifeſtly ſhewed in theſe ſcriptures 
following: Hoſe, 11.9.7ohn 13.1,Rom,11.29, For as 
God is vachangeable in his cflence and nature, 
ſois he vnchangeable in his loue,which is his cſ- 
ſence and nature, and therefore is God called 
loue in theScripture, 
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The yſes of Gods loue. 


Q. What wſe muFt we make of Gods lowe? 
A. '1 Irfillethour _ bor gladnes, when 
we vnderſtand that our God is ſo louing, & loue 
it ſelfe : and what is this but the beginning of c- 
ternall life ? If eternall life confiſte in the true 
knowledge of God,as our Sauiour Chriſt ſaith. 

2 Outof the knowledge of this loue, as out of 
a fountaine , ſpringeth the loue of God and our 
neighbour. For $. Iohn ſaith, he that loucth nor, 
knowerth not God,for God is loue, 

3 When wee confider that God loueth all his 


creatures which he made, it ſhould teache vs not . 


to abuſe any of the creatures to ſerue our luſtes, 
and beaſtly affeions: For God will puniſh them 
"Which abuſe his beloued, as he puniſhed the riche 
glutron,which abuſed the creatures of God. 
4 Weare taught to loue all the creatures , e- 
ven the baſeſt of al), ſeeing thay God Joueth on 
an 
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Thevſes of Gods will. 53 


and for the loue he beareth to vs,he made them: 
and we muſt (if we loue them for Gods ſake) vſe 
* thcm ſparingly, moderatelie,and equally or iuſt- 
* lice, Tothis ende are wee commanded to let our 
* cattlereſt ypon the Saboth day, as well as our 
ſclues. To this ende we are forbidden to kill the 
{3 damme ypon her neſte, Andtothis ende are we 
-* forbiddento muſflel the oxes mouth which trea- 
deth our the corne, 

þ 5 We are taught from hence to love mankind 
7 , betterthen all other creatures, becauſe God doth 
*; fo:andtherfore we muſt nor ſpare any thing that 
 wehaue,that may make for the fafetie of his bo - 
' dic, and the faluation of his ſoule : and for this 
cauſe are we commanded to loue ourenemies,8: 

' todoethem good, becauſe our good God doth (o, 

6 From Gods loue we Jearne to preferre the 

? podly brethren,and thoſe which profeſle fincere- 
' hetheſamereligion that wee profeſle, before 0+ 
ther men: becauſe Gods Joue is greater to his e- 

le then tothe reprobate, And this doeth the A- N 

 poltleteachvs. F —— 
. 7 Whereas Gods loue is freely beſtowed vpon 
\& vs$itteacheth vs tobe humble, and to atrribure 
 nopartofcur ſaluation to our ſelues, but only to 

the free loue of God, 

8 From hence atiſeth the certaintie of our 
ſaluation: for if Gods loue was ſo free and great 
when we were hisenemies: much more will it be 
ſo, and conſtant alſoto ys,being reconciled to 
God by leſus Chriſt, 


Of the mercie of God. 
Q. What ds the Scriprures waderſlande by the mercie 
of God? A. It. 


m_——_ 


tthe ſcriptures meane bythe mercieof God. 


i 2.Cor.1.3- 


A. Itis his minde and will, alwaies moſt ready 
ro ſuccour and helpe him that is in milerie. 
Q. Some ſay that mercie is agriefe and ſorowe of the 
muinde,conceined az anothers muſeries, end therfore that 
mercie cannos properly be attribgted ra God, becauſe in 
God aye no paſzions nor griefes. 
A, Indeedinys it may be ſuch a thing,but nor in 
God,and mercic was firſt in God,and from him 
was deriued to ys, and therfore God is called the 
father of mercies: and when it came to vs, it was 
matched with many infirmities and paſſions, but 
it is improperly attributed ro God frs our ſelues 
as though it were firſt invs, 
Q. Declare then briefly what things of perfettion are 
fenified by this word [merciein God. 
A. By the name of [metcie} twothings are pro- 
perly ſignified in God. 

x The minde and wil, readie to help and ſuc- 
Cours 

2 The helpe and ſuccour,or pitie it ſclfe, that 
13 (hewed. 
Q. Wheren the Scriptures is mercie taken the firite 
way? 7 
A. Tholeplaces of Scriptures are ſo to bee vn- 
derftoode,wherein God doeth call himſelfe mer- 
cifull,and ſaith that he is of much mercie:thatjs, 
he is of ſuch a nature as is moſt readic to free ys 
from our cuils, 

Ot[mercie}Jin the other ſence, (thatis, being 
pur for the effes of mercie)mention is made in 


Rer.g.ty » Romg.15 .where it is ſaid,that God wil haue mer» 


cie on whom he will hage mercic: that is, he will 

call whome hee will, hewill iuſtifie whom hee 

will , hee will pardon whom hee will, and 1 
x wi 
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will deliuer and ſauc fromall their miſeries and 
cuils whom hee will, and theſe be the cffees of 
Gods mercie. Againc in Ex0d.20.6,it is ſo taken, 
Q. From whence ſpringeth this mercie of God? 

A: Theeflenceand being of God is moſt ſimple 
without any mixture or compoſition, & therfore 
in him there arc oordiuers qualities, and vertues 
as there be in vs; wherofone dependeth ypon a- 
nother,or one difter from another:but for our ca- 
pacitie and vndexſtanding,the ſcripture ſpeaketh 
of God as though it were fo, that ſo wee may the 


- berter perceiue what maner of God,& how good 


our God is, 
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What is the cauſe of merciein God. 
Q. Wel then ſeeing the ſcriptures do ſpeake ſo for our 


wnderftanding , let vs heare whereof this mercie com= 


meth ? 
A. The cauſe isnotin ys,but onely in God him 


- felfe, and mercie in God doth ſpring out of his 


frce loue towardes vs. 

Q. Why doyouſaieout of the free lone of God? are 
there more loues in God then one ? 

A. There are twokindes of loue in God, one is 
where wath the father loueth the ſon,and the ſon 
the father , & which the holic Ghoſt beareth ro+ 
wards both the father and the ſon;and this loue I 
call the natural loue of God, ſo that the one can- 
not bur louc the other: bur the loue wherwith he 
loueth vs, is yoluntarie, notbeing conſtrained 
thereunto, and therefore is called the free loue 
of God. 


And heereof it commeth alſo , that mercie 
is 


What is the cauſe of mercie in God. 54 


Nete, 


Tin.t.ts 


11.3.4.5. 


dſal.100,5, 


What is the cauſe of mercie in God, 
is wholy free, that is without reward, or hope of 
recompence, and excludeth all merit. 

Q., How proue you that the mercie of God ariſeth out 
of hu lone ? 

A- Thatthe loue of God 1s the cauſe of his mer- 
cie it is manifeſt in the ſcriptures, r. Tim. 1. 2. 
Paul ſaluteth Timothie in this order.Grace,mer- 
cie and peace from God the Father,and from the 
Lord Iefus Chriſt; to ſhew that that peace which 
the world cannot giue, the mercy of God is the 
cauſe of it: & the cauſe of his mercy, is his grace, 
and his grace is nothing els bur his free fauour & 
loue towards vs. 

- The fame order corth Paul obſerue in Tit. 3. 4. 
5. where he ſaith , When the goodnefſle and loue 
of God our Sauiour towards man appeared, not 
by the workes of righteouſneſle, which wee had 
done: bur according to his mercy he ſaued ys,&c, 
Firſt, hee ſets downe the goodnes of God as the 
cauſe of his loue, 2. His loue as the cauſe of his 
mercy.And 3. his mercy as the cauſe of our ſalua- 
tion,$& our ſaluation as the effe ofall And ther- 
fore there is nothing in vs which may moue the 
Lord to ſhew mercy vpon vs,but only becauſe he 
is goodnes it ſelfe by nature. And to this doth the 
Pſalmiſt beare witnefle,ſaying: Thatthe Lord is 
good , his mercy is cuerlaſting , and his truth is 
from generation to generation, 

Q. Towardes whom 1s the mercie of God extended oy 
ſbewed? 

A. Forthe opening of this point, weare to con- 
fider that the mercie of God is two folde. Firſt, 
generall, 2, ſpeciall. God as a God doth ſhewe 
mercie generallic ypon all his creatures,being in 
milerie; 
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or vniuſt,and ſodoth ſuccour them either imme- 
diatly by himſelfe, or els mediatly by creatures, 
as by Angels, or men, by the heaucns, by the ele- 
ments, and by other living creatures, And this 
generall mercic of God is not extended to the 
eternall ſalyation cf all, although it be bur tem- 


Whatis the cauſe of merciein God. 55 
miſerie, and chicfly ro men whether they be iuſt P/al.147, 
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porarieand for a while, Of this readein Luke. Luke 643%, 


6.36, 


Q. What ſaie youof the ſpeciall mercie of God? 
A. Thatlcall the ſpeciall mercy of God, which 
God as a moſt free God hath ſhewed ro whome 
he would, and denied ro whome hee would. And 
this —_—_— onelie to the ele@; and thoſe 
whic 

them to their erernall ſaluation, and that moſt 
conſtantlie, while he doth effeRuallic call them 
ynro himſelfe , while hee doth trulic and freelic 
pardon their {innes, & iuftific them in the blood 
of the Lambe Ieſus Chriſt , while hee doth ſanc- 
rife them to his owne glorie, and doth glorifie 
them onelic in cternall life : and of this ſpeciall 
mercie we may readein Eph. 2.4.5.6, 

Q. How great js the mercie of God ? 

A. Itisſogreatthatir cannot be expreſſed nor 
concciued of vs: & that is proucd by theſe [crip - 
tures following, Plal.145.9. lam.2.13. 1.Cor.11. 
32, Plal.57.10, 

Q. How long doeth the mercie of God continue to- 
wardes ws 2 , 

A. Although the mercic of God bee great and 
infinite in Chriſt, yet for that mercic whuch par- 
doneth our Gnnes, and calleth vs to faith and re- 


pentance by the Goſpell : &. there is no place 
| alter 


feare him, for hee ſheweth mercic ypon Pſal.roz at 


/al.103.17. 


The vſes of Gods mercie, 
afrer death, bur onlie while we hue in this wor 14: 
which is warranted by theſe places enſuing, Gal, 
6.10. Letys doe good whiles wee haue time, to 
ſhew that a time wall come when wee ſhall nor be 
able to do good. 

Apo. 7.17, Beefaithfull ynto death, and I wil 
glue thee a crowne of life: to ſhew that the time 
which is giuen vnto death, is atime of repen- 
rancc, and of exerciſing of faith and of warkes: 
bur aftcr death, there 1s no time bur to receiuc 
eichcr an immorrall crowne,it we haue bin faith- 
Full, oreuerlaſting ſhame if we haue beene vn- 
faithfull. Befides theſe, ſee Apoca, I 4, 13. Marke 
9.45. Eſaie vit, 24. Luke 16, 24. 25. 26. Matth. 25, 
11.12.10h.9.4. 


The vſes of Gods mercie. 


Q. What wes may we make of Gods mercie ? 
A. Firſt it ſerueth to humble vs: for the greater 
mercie is 1a God,the greater miſerie 1s in vs, 

2 We muſt attribute our whole ſaluation to 
his mercie, 

3 Weemuſt flie ro Godin all our troubles, 
with moſt ſure confidence. | 

4 Wee muſt not abuſe it tothe liberrie of 
the fleſh in finne , for although wee mighr finde 
mercie with God after death, for the wercie of 
God pertcineth cſpeciallic 'to thoſe that feare 
him, 

5 Themeditation of Gods mercie towardes 
vs, ſhould make ysto loue God, Plal.116.1.Luke 


7. 4T. 
2 To fearc God. Pſal. 139.4. 
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3 To 


What is meant by iuſtice; ho 
y Topraiſe God for his mercies, Plal.r03. | 
$3. hot ; | 

\" It muſt make ys mercifull one to another, 
Luke 6.36.Matrh.18.32.33. 


—— 


Ofthe iuſtice or rightcouſnes of God, 


| Q. What is meant inthe ſcripture by therighteouſe 
3 meſſeor infliceof God? 
"3 A. There bce foure principall bgnifications of 
7 thewordluſtice, 

Sometime it is taken for abſolute goodneſle, 
or for a vertue which conteineth al other vertues 
in it,in full perfetion,wanring nothing that they 
ſhould haucin cueric part anddutie, And ſo it 19 
taken in 1,Tim.1.9, where Paul ſaith, The law is 
not giuen to a righteous man, For what law ſhal- 
= bemadeforhimthatis without finne, andis hl- 
* Hed withall vertues,bothin himſelfe,& rowardes 

all men. Such aone is God, who is moſt perfet- 
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- lic good, and goodneſle it ſelfe, both in himſelte 
; andofhimſclfe,and rowards others allo,& there- 

* © forciiuſtice isrightly artribured ynto Godinths 

 ÞÞ ſcriptures. 

» % Q. Whatels is meant by juſtice ? 

c i A. Secondlie, itis put onclic for that honeſtie, 

* FF Ffinceritic and vprightnefle, whichis requiredof 

- euery man according to his place,ſtare and con- 

f dion,wherein he is. And ſo a man may be good 

© and iuſt in his office, and ynreproucable alſo,and 

yet may offend in other things. 
. Q._ Make your meaning manifeſt by ſome exampie. 


A.A man may be called a iuſt & a good huſvapd, 
which goth nor faile in ane point of his ductic 
rowardes 


What is meant byTuſtice;” 
fowards his wife, and yet the ſame man may bee 
at vriuſt father , becauſe hee faileth in his dutic 
co his children. 

Or a man may be a iuſt magiſtrate, and yer bur 
a bad Chriſtian. 
Q. And may it be attributed yo God as a vertue which 
declareth one to be jufFt according to the ſlate and con- 
dition wherein he lineth ? 
A. Yea verie well, and moſt properly, for no man 
doth beare himſelfe more iuſtly and vprightly in 
his office,then God doth in his gouernment,ac- 
cording to the diuers perſons which he doth re- 
preſcart: for he hath taken ypon himlſelfe the per- 
ſon of a iudge , of a father, ofa teacher, of a 
ſpouſe, &c. In all which,and in the reſt,God doth 
ſhewe himlſelfe in ſuch a ſort , as no creature can 
behaue himſelfe. And therefore hee is worthelic 
called in the Scriptures , not onely a righteous 
god,bur alf> a righteous Lord,a righteous iudge, 
a righteous father, arightcous king , and Saui- 
our,&c, 

. For what els is inflice taken ? 
A. Thirdly, this worde Inſtice, or Righteonſnes, 
is reſtrained to a ſpeciall vertue,which is called 
particular 1wſtice, and iris cither diſtributiue or 
correQiue: and in one worde it giueth toeueryec 
one his right, of which Paule ſpeaketh Rom.13.7 
and in this ſence itis moſt properly attributed to 
God alſo. 
Q. What els is ſignified by the name of Juſtice? 
A. Fourthly and laſtly,by iuftice is vnderſtoode 
truth it ſelfe, and faithfulnes in words and pro- 
miſes: and he 1s ſaid to be iuſt of his word, which 
performeth ſo much as he promiſerh , in which 

E 2 {cnce 


ow many waies one is iuſt, 57 


ence itis to be taken in 1.1ohn.1.9.and in Pſal. 

31.1, Deliuer meinthy righteouſnes, that is in 

thy faicbfulnes,or as thou haſt promiſed, 

| And in this ſence it is moſt properlye artribu. 

, ted to God alſo, for none is ſoiuſt and Faithfull 

- [7 asbeis who loueth righteouſnes and hateth va- 
7 righteouſnes: as the Pſalmiſt ſaithin Pſal.11,5,7, 


1 7 Andwhoonly istruc whea all men are liers, air 
1 | i:Rom.3.4. 

2 . - . 

: | How many waies one 1s iuſt, 

= 

* Þ Q. I: this ſufficientio ſhewe how Gods properhye cal- 
: led a iuſt God? 

s A, No, but befides this that hath bene ſpoken, 


we muſt confider,that one may be iuſt or righte- 
ous(1n what ſence ſocuer iuſtice be raken);3.mi- 
ner of waies,viz. cither by nature, by grace, or 


+» © by yeclding willing and perfe& obedience to 

God and his law. 

r Q. How may one be righteous by nature? 

1 A. Two waies, either by himſelfe, and of him- 

ſelfe, in hig own efſence & being, oof dy the bc. 

© ncfitofanother, tobe cicher made righteous, or 
borne iuſt, 


Q. Who is iuft by nature in himſelfe, andof himſelfe? 
A. None bur God onely,as Chriſt ſaide; none 1s 


; good but God onely. 

| Q. Who is made tuft by narure? 

| A. That was Adam inthe beginning,becauſe he 
I. was 


\- How many waies one is iuſt, 
wo excamd rild,' and-rrttlwhotc mature why, 
rightcous and good, | 
Q. Who do you call juſt by grace? 
A. Alltheele& which are redeemed by thedeath 
of Chriſt, and that two waies+ 

I. Becauſe the righreouſnes of Chriſt,is impu- 
red vnto them, and ſo by grace and fauourin 
Chriſt their head, rhey are :uſt betore God. 

2, Becauſe of grace and fauour they are rege- 
nerated by the holy Ghoſt, by the vertucof whoſe 
inherent righteouſnefſe and holinefle , they are 
made holie and iuſte , and whatſocuer they doe 
by it,is accepted as iuſt for Chriſts ſake. 

Q. Whome do you call juſt and righteous, by yeelding 
willing and perfeff obedience to God and his law, 

A. No man in this world after the fall of Adam, 
as he was man, cuer was, Or can be iuſt after that 
manner, 


How theele& and Chriſt are1uſt. 
Q. Why thenare ſo many called iuſt in the ſcriptures, 
as Dauid,Iob,Zacharie, Elizabeth,@rc,of who it is ſaid 
they walked in the wazes of the Lord,and were iuſt men? 
A. They might be called uſt and righteous foure 
Walcs, 

1 Inreſp:Rs of their willes and endeuours, 
becauſe their ſtudy and endeuour was to berigh- 
teous. 

2 In rc{pe&ofthe wicked, by way of compa- 
riſon. 
3 Intheſighrand indgement of men, becauſe 
x.548.12+3-45* the worlde could not charge the with vniuſt dea- 
lng, as was Samucll, 


q They 


The iuſtice of God is fourefolde. 53 


*» 4 They are called iuſt, becauſe they were ac» 
compred 1uſt,and their 1mperteCt obedience, (as 
alſo of all the cle)is accepred with GOD tor 
moſt perfe& righreoutnes, for Chriſt his lake. 
Q. Wha ſay you of Chriſt how was he juſt? 
A. Our Lord and SawourTctus Chriſt is moſt 
perfe&ly iuſt and righteous, cucry miner of way. 

1 As he is God, he 1s in his own cficnce,ot him 
ſelfe, and by himſe!fe, molt iſt; cucn as the Fa» 
ther 15:and etcrna!] rightcoufnes it ſelfe., 

2 As he was man, he was iuſtby nature, bee 
cauſe he was conceiued withour finne, and to 
was borne iuſt and righteous, 


7 1 _ 3 Byvertueof hisvnion with his diuine na» 
| tuce which is eternal rightcouſnes it ſelte, he ts 
n * moſt iuſt, 
t © 4 Byrecciuing the giftes of the holye Ghoſt, 
” without meaſureghe is molt iult. Laſtly, he did P/445 7. 
moſt perfe&tlye obey the law of God, and moſt 
- abſolutely did keepe the lawe of God, therefore 
that way alſo he is moſt iuſt and righteous, 
by Q. What conclude you pon all this? 
d © A, Iconclude,that foraſmuch as God only is in 
2? DB hisowneetlence and nature, by himfcife and of 
- bimſelfe, eternall 1uſtice and rightcouſnes: ther- 
{ fore this attribute of twſtice or righrcouſncs, 
A doth moſt properly agree ty God, 
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The1uſtice of God is fourefolde. 


le 

= Q. Well, you ate ſhewed how many thinoes iuſtice 
a put for » as alſo haw maay wales our Vayes 

y bee ſayde to be juſt : now declare how manye ſortes 


& £ Guds 


The iuſtice of God is foure folde. 
Gods juſtice is,or how many naies he is inſt and righte« 
Ons? 

H. Although indeed the iuſtice of God be bur 
one and his veric effence, yetin divers reſpetes 
tt may be ſaid to be fourefold, or it may be 1ourc 
waies confidercd, 

Q, Which isthe faſt way that God is juſt and righ« 
Jeous? 

A. Firſt;as the Lord of all things hauing moſt 
free authoritie, and not bound to any, he woor» 
keth ſome things, and thoſe things arc moſt tut 
and righteous, 

Q. What things are thoſe? 

A. They arc theſe and ſuch like. 

1- Hedecrced from all cternitic to create all 
things. 

2 Of his own free will, and according to his 
etcrnall purpoſe, he ſuffered all men to fall into 
 finne and death- | 

3. Hedecrecd eternally to chooſe ſome of the 
roerernall life, and in his time appointed to free 
zhem from their finnes and deatherernall by Ic- 
ſus Chriſt, ; 

4, He determined to caſt the reſt into cuerla. 
ſting rormears, and chat moſt iuſtly, becaufe his 
will canot be vniuſt : and God himſelfc is wſtice 
and righteouſnes it ſelfe. 

5. Hedoth an infinitenumber of things in his 
ſecret will or counſaile, whereof we can giue no 
reafon, but only becaule ir ſo pleated him: as to 
harden ſome, and to ſoften other ſome ; to ele 
fome,& rorcie@ others: al which he may by the 
right of a creator and Lord ouer all things, and 
yerremaineth jnthem all, moſt iuſt & Fwmmns 
whic 


ba 3) or of &@W 


8. 3 


God is a iuſt Indge and yer moſt free, ;9g 


which alſo is ratihed by theſe places followings 
Plal. 145.17.Ro. 9.14-15.Math.20,r5.Rom.g.2:. 
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| Godisaiuſt indge and yet moſt free. 


Q. What therule of Gods inſlice? 
A, His own free will and nothing els, for God 
doth not alwaics a thing becauſe ir is juſt, bur 
therefore any thing js1uſt that is iuſt, becauſe 
God will haue itſo, and yet his willis euer ioy- 
ned with high wiſdome, as for example: Abra- 
ham did iudge ir a moſt iuſt and righteous thing 
co kill his innocent Sonne; not by the Lawe, for 
that did forbid him, but only becauſe he did vn- 
derſtand that it was the ſpeciall will of God, and 
heknew that the will of God was not onlye iuſt, 
bur alſo the rule of all righreouſnes. 

Which is your ſecond waie that you ſaye God is 


ſt? 
A. | Secondlye: God doth infinite thiogs,as he 


* + isthe God of all, as well of the reprobate as of 


$i ES -- 


the ele; and all theſe his workes are moſt iuſt 
andrighteous. 
Q. Wharz worker or things are thoſe? 
A. As to create all thinges, to conſerue all 
things, to gouerne all things, to cauſe his Sunne 
to ſhiac,and his raine to fall ypon all, both good 
and bad, and to doo good ynts all: for,that God 
is the God of all,is nothing els but to be the ma- 
ker of all, preſecuer of all, che gouernour &ru- 
lerof all,and a benefaRor toal! ; So God is ſet 
forth in Eſay. 46.4. 1.Tim. 4.10.And this righ- 
I 3 teouines 
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Godisa moſtiuſt Tudge, and yet free. 
reouſnes of God , is his great and iofinite good- 
neſſe: foritis of his infinite goodnes, that hee 
makerh all , gouerneth all, and doeth good to 
all. * 
Qu. Y hich is the thirde way that God is inſt and righ- 
80145? : 
An. Thirdly, God doeth ſome rhinges as hee is 
the God of the cle& onely, and that is after a 
more ſpeciall manner then tobe the God of all: 
and for this cauſe is he called the God of Abra- 
ham,and of his ſecede; rhatis,of the ele&t. And 
when he ſpeaketh of the eleR,he calleth himlelfe 
not onely their God, bur alſo their father , their 
ſauiour,their husband, and their ſpouſe;to ſhewe, 
that after a moſtexcellent ſortyhe is their God, 
more then he is of other men. And therfgre he ts 
called their righteous father. | 

Q., What is. this ſpeciall iuftice which hee ſheweth i» 
by elefÞ? 

A. 1 Iris his ſpeciall goodnes and mexcie, from 
whence,as from a fountaine, ſpringeth our elec- 
tion, calling , iuſtification , and glorification by 
Chriſt, 

2 lr is his ſpeciall trueth, itis the accompliſh- 
ment and fulfilling of all his promiſes made to 
Abraham, and to other of our forfathers,wherby 
he bound himſ.cIfe to ſaue vs in Chriſt, 

Q. Whichis the fourth reſpect for which God ts called 
Juſt and righteo's;? 
A. Fourthly,we holde that God doth ſomcthing 
as a Iudge,who geueth to cuery one according to 
his works, and {o we cal God aiuſt God,& a moit 
righteous iudge. And that God is a 1udge of all, 
and rightcous inall his iudgements,jit eppearer 
J 
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God isa moſtiuſt indge,and yet free 60 
by theſe reſtimonies of the Scripture, Pſal7 8.11, 
Pſal.50.4.6.2.Tim.4.8. 
Q.. Have you any more to ſay concerning this laft jus 
ftxce,or righteouſnes of God? 
A. Yea: concerning this iuſtice of God, we muſt 
note two things. 

1 Thatit is vpright and perfe&, 

2 Thatirtis free, 
Q. What meane you when you ſay, it is perfet? or up- 
right? 
A. I meane firſt, thar God as a moſt iuſt Iudge, 
doeth not onely iuſtihe 'and acquite the righte= 


' ous, & condemne the vnrighteous:but alſo doth 


loue righteouſnes, and hate iniquitie:Pſal.5.5.7, 

2 As it is the properrie of a juſt [udge to geue 
to euerie one his due,ſerting all couetouſnes, and 
all reſpe& of perſons aſide; and chieflic ro the 
poore and afflied: ſo the Lord doeth and hath 
promiſed to heare the poore and deſolate, when 
they crie ynto him, if they cannor gerre iultice 


- . amongſt menypon earth: and this he doth with= 


out rewarde, and without reſpe& of perſons, as ir 
is in Deut.10,17.18, Ex0d.22.27, 
Queſtion. What meane you by ſaying that it is 
ee? 
Anſwere. I meane that heis not as a Iudge thar 
is ſworne; but as a Lorde moſt free, whoſe will is 
juſtice and righteouſnes it ſelfe, and ſo may at his 
pleaſure, either abſolue beſtdes the lawe, or pu- 
niſh a fault moregently, then the greatnes of the 
faulr doeth require. 
ueſtion, 
But why doeth God ſpare ſome , andpuniſh ſome 


I 4 more 


Obiections anſwered. : 
wore Lightly:hen their ſinne deſerueth , ifhe be an ve 
right and a juſt Tudge? 
A. Becauſe he is a moſt mercifull God, whoſe 
mercie exceedeth his iudgement.And to be mer- 
cifull is proper to God, notas he is a Iudge, bur 
as heis a God. 
Q. But why doeth he deferre their puniſhment? 
A. Nottolet the wicked goe vnpuniſhed: bur,as 
he is ſlowero anger; ſo he wil pay home, and in- 
creaſe the puniſhment when it doeth come , A- 
gaine,there is one certaine day ( and that is the 
laſtday)appointed, wherein God ſhall take iuſte 
puniſhmear of al the wicked and vngodly, which 
gocto their graue without repentance. 
== ſeeing that all men haue ſinned,why is not ener- 
ing death awarded to all,but to ſome euerlaſiing life? 
A. Euerlaſting death is not due to all, becauſe 
ſome are freed from their finne by the death of 
Chriſt , in whome God hath puniſhed all their 
-fnnes. 
Q. 7f life bedue to them,ſhew by what right they ſhal 
eit. 
A. Itis dueto them being iuſtified in Chriſt, and 
made the children of God : they are alſo become 
heires of the kingdome:and God,in geuing them 
eternall life,doeth ſhew himſelfe,nor only merci- 
full:bur alſo iuſt of his promiſe, 
Q. I Goa be ft and righteous in all his waies, why 
dd hee will the Iſraelites to take away the Egyptians 
goods,and yet forbidderh vs ſuch things in his law? 
A. Theſe things are contrarie to his law,if they 
be done by men onely; bur if God doeth them, 
they are moſt iuſt, and moſt agreeableto his wil!: 
for creatures are bound one to another, bur God 
is 


Objections anſyered. 6r 
is bound to none. 
" Q. 1f God be iuft in all his waies why doeth he reward 
the wicked, and puniſhthe godly? 
A. Inthe wickedeſt be ſome good things,and in 
the gdlieſt be ſome euill things : and God hath 
promiſed to rewarde vertue , and topunith finne 
whereſoeuer he findeth it. Therfore,he rewardeth 
the good (yet his owne good) in the wicked with 
temporall bleſſings : and puniſheth ſinnein the 
godly (bur their owne finne)with temporall pu- 
niſhments: bur eternall rorments are reſerued in 
hell for the wicked; and eternall bleflings are re- 
. ſerued in heauen for the godhic. 
| Why doeth God ſo wnequally puniſh the ſame of 
the wicked, and reward the vertue of the godly; puniſh- 
| ing theonewith infinite puniſhment,and rewarding the 
other with infinite happines : when as the ſinne is finite, 
and the vertue 1s finite likewiſe? ; 

A. Fee dealeth not vnequallie with them, for 
* theirfinne is infinite,and therefore their infinite* 
puniſhment is proportionableto their finne. 
Q. How proowe you that their ſinne is infinite? 
A. Itſhall appeare if we conſider in finne three 
things, 

1 Theobie&, againſt whom itis commir= 
ted; and that is God,, whoſe maicſtic and goods 
pes is infinite, 

2 TheſubicR.in which fone is, and that 
is the ſoule,which is infinite, 

3 The minde, wherewith finne is commit- 
ted, would of it ſclfe neuer ceaſe, and ſo isinfi- 
nite. The puniſhment therfore of this ſinne muſt 
needes be infinite, 
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ow Chriſtes death was equall to eternall death, 


ueſtion, 
Why then doe not the godlie ſuffer infinite puniſh- 
ment alſog for their ſmne u infinite as well as the others? 
Anſwere, 
Chriſt hath ſuffered it for them, and therefore 
they are quitte by Chriſt, 
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How Chriſtes death was equall to 
cternall death, 


Q. The ſufferings of Chriſt were not eternall, for hee 
ſuffered that, which he did ſuffer but a while vppon the 
earth,in the garden, and vpon the croſſe ;, hee lay three 
dayes in the graue, and roſe againe the thirde day,@ is 
now in heauen : how then did he ſuffer eternall puniſh- 
ment for the faithfull? 

A. Although his rorments were not eternal, yer 
they were equiualent, or equall rocternall ror- 
ments . For as much as neichet man, nor Angell. 
did ſuffer chem , bur the ercrnal! Sonne of God 
in our nature; his perſon, maicſtic,deitic, good- 
ncs,iuſtice , rightcouſnes , being every way inh+ 
nite, and eternall ; made that which hee {uffered, 
of no lefle force and value then eternall tor- 
mentes ypon others , yea, vpon all the worlde 
beſides . For cuen as the death of a Prince, (be- 
ing buta man, and a ſinfull man) is of more 
reckoning then the death of an armie of other 
men , becauſe hecis the Prince : much more 


ſhall the death and (ufferinges of the Sonne of 
God 


Of the anger of God, 
God, the Prince of all Princes, nothnite, bur e- 
ueric wav infinite and without fin , much more [ 
ſaie, ſhall that be of more reckoning with his fa- 
ther, then the ſufferings of all the world 2 and the 
time of his ſufferings of more value (for the wor- 
thinefle of his perion) then if all the worlde be- 
fides had ſuffercd for euer. And therefore bleficd 
be his name for euer and cuer. Amen. 


| ————— 


Otftheanger of God. 


Q. When the ſcriptures doe attribute anger to God, 
what muſt we underſtand by anger ? 

A. Notany patlion,pertucbation,or trouble of 
the minde, as it is in vs: but this word Anger, 
when it is attributed to God in the [criprures, ir 
:gnifierh three things. 

1 Irfignificth a moſt certaine and iuft decree 
in God, to puniſh and reuenge ſuch injuries as 
arcoffered to himſclfe,and to his Church,and ſo 
it is vnderſtood in loh.3.36.Rom.1.18, 

2 Ir ispup in the ſcriptures for the threatnings 
of thoſe puniſhments and reuenges. As in Plal.6, 
1, Hoſe 11,9.10na.2.9, 

3 Itis:aken inthe ſcriptures for the puniſh- 
ments themſclues , which God doth execute vp- 
on vngodlie men : and theſe are the eftees of 
Gods anger, or ofhis decree to puniſhithem,and 
ſoitis taken in Rom. 2.5. Mat.3,7.Eph.s.6. 

Q. How long doth the anger of God endure ? 

A. Theanger of Godis threefold: general, rem- 

porall,8 cternall,Of the firſt Paul ſpeaketh,Eph. 

5.6, The ſecond is ſuch as laſteth for a time in this 
world, 


Of theanger of God. 


world,and is common both tothe godly and vn- 
godly.The third is proper onely to the reprobate 
in hell,& duc alfoto all men by nature,for weare 
all called by nature the children of wrath:bur the 
ele are freed from the cuerlaſting wrath of god, 
by their mediatour and redeemer Iefus Chriſt, 
Q. Is God angry with all alike? 

A. No: for with his children he is angrie but as 
father ; but with the reprobate hee is angrie as 
a rcuenging tudge: as appeareth in Exod. 32, 12, 
Pſal. 193.13. 

Q. How do the ſcriptures ſpeake of the eternall anger 
of God ? 


A. Itis called the wrathro come in 1. Theſl. r. 
vit. and not in vaine, for when it is come,it is ſtil 
to come, and never at anende,bur the beginning 
of it is inthis life, 1ok,z.36, 
Q. Is there not a day appointed for it ? 

A. Yes, &itis called the day of wrath, in Ro.2. 
* $. Andthey which ſhall haue itbeſtowed vpon 
them , are called veſſels of wrath. Rom.g.22. to 
ſhewthar the vngodly men of this world (living 
& dying withour repentance)ſhall then bee emp- 
tied of all their pleaſures, and ſhall be filled with 
torments , as a veſlcll is filled with water. 


—_ 


What ſins ſooneſt kindle Gods anger . 
Q._ What finnes doe moſt eſpecially kindle the wrath 


of God againſt a landoy a kingdome ? 
A. All finnes do prouoke Gods wrath, but ſome 


Q. How 


— 


What finnes doe ſooneſt kindle Gods wrath, 6: 
more ſpecially then ſome, and they ate both 4+ 
gainſt the firſt and ſecond Table. 
; Q. What ſonnes againſt the firlt Table? | 
; A. 1 Idolatric, Rom.1.23.24. 25.26.27-28.29.30, 
[. Deur. 32.21.22, 1.Cor.10.5.7.14. 
F 2 Temprting of God. 1, Cor.10.9. Plal.78.17, 
18.19, Pſal.106.14.1 5. 


3 Murmuriog againſt God, his workes and 
will,r.Cor.10.10. 

4 Rebellion againſt God his lawes and ordi- 
nances. Pſal. 2.3.4.5.9, Pſal.r06.16.17. Numb.14. , 
9-11.12, Numb.16,1.2.3.29,30.31 32.33-41.45-49. 

5 Blaſphemiec againſt God. Hebr.6.6. 

6 Prophaning the Sabboth.Nehemi. 13.18. 
| Q., What finnes againſt the ſecond Table. 

: Contempt of parents & goucrnors, Exod, 
21.15.Prou.z0.17.Deut.27.16. 

2 Negle@ofluſtice, and abuſing the place 
of luſtice, by thoſe which God hath placed there. 
Pſal.82.6.7.Amos 6.12. k 

3 Shedding of innocent blood. Gen. 4.10» 
For as afather cannot abide ro fee his children 
murthered before his face,no more can God. 

4 Oppreſſion of the poore. Exod,22.22.23. 
Amos 2.3.6,7,8.Mal.z .5. 

5 Filthie and vnb:ideled luſt, Gen.19. 4.5.7» 
$8.9. 24. Ezech.16.49.50, 

Laſtlie , al! fianes, or anie ſinne is matter ſu'- 
ficient to kindle the wrath of God, and to make 
itto flame our againſt alandce: how much more 
then ſhall ic be k1ndled,whea all theſe are put to- 
L gither ? 

Q. Whether may the wrath of God be foreſeens and 
prevented, or no ? 


0 A. The 


—_—_ 1 


dheſ.4.25- 


How we fin in our anger, 
A. The erernall wrath of God which the repro« 
bate (hall feele, ſhall neuer bee preuented nor 
quenched, 

Q. What faie youto the remporallwrath of God? 

A. Itmay bee foreſcene three mancr of waics, 
Firſt, by the Oracles of the Prophets,and by rea- 
ſons drawne from the lawe, Secondly, by fignes 
in the heauens,in the earth, and in the ſea.Third- 
ly , one lighcer puniſhment doth often forcſhew 
a greater tG come. 

When the wrath of God is thus foreſecne, 
there is no way to preuent it from comming , or 
ro quench it when 1t is kindled,bur by true repen- 
tance,and a lively faith, 

Q. Wha: vſe may we male of the anger of God? 
A. Thevle of this attribute js three folde. 

1 Ir teacheth vs that anger of it lelfe 1s not 
ſimply euul}, for it is moſt properlie attributed to 
God. 

Q. Whents our anger good ? 

A. Whenir is ſuch as the ſcripture attributeth 
to God, and commendeth to men, when it ſaith 
be angrie, but fin nor. 


—————. __— 4 IO 
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How we ſin 1n our anger, 


Q- How manie wates is ſine committed inour an- 
ger ? 

A. Three waies, firſt when we are angrie for no 
cauſe, or fora light cauſe, 2. When wee are an- 
grie with finnes,as they arc iniurics offered to 
our {clucs, but not as they are againlt God, 


6 3. When 


Ofche hatred of God. 


y. When wee turne our anger againſt ourbre. 
chren & the perſons of men, which is due againſt 
their ſinnes, 

Q. What is the ſecond t;ſe that weemuft male of it ? 
A. Secondlie:Gods anger ſeructhto raiſe vs vp 
from ſecuritie, 

Q., What is your third wſe ? 

A, Thirdlie :we muſt nor be flouthfull when we 
ſee the ſignes of Gods anger and his wrath com< 
ming, bur vſe ordinaric meancs to preuent it, 


emo m— 
*- —_—. 
wn 


— "— 


Of the hatred of God. 


Q. Whether may hatred bee properly attributed to 
God, or no ? 
A. Yes,it may : forthe ſcriptures do ſaic of God 
that he bateth inzquirie, Pſa).5.5, 

Ovietion, 

If loue bee properlie artr.buted to God; then is 
hatred improperlie attributed to him : for hatred is con- 
trarie to loue, and beſides that ,hatred 5 an enill paſſi- 
en of the minde : and therefore it cannot be properly at= 
rriouted ro God ? 

A. Forthe vnderſtanding of this queſtion, we 
muſt notre, that hatred which is attributed io 
God,may be conſidered two waies. 

1, Avitisſuchasis invs, and fo jit is in- 
deede verie improperly attribured ro GOD, 
For in vs itis a paſſion, andagriefe of the mind, 
but in God is no paſſion, 

2, It is to bee confidered, as the {criptures doe 
teach ito be :tn God: andinthar ſenalc in which 
they 
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Three things vnderſtood by Gods hatred. 
they doo attribute it to him, and if we take ha- 
ered 19 that ſence, then it is properly attributed 
to God. 


— —_ _— 
*—O_ 
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Three things vnderſtood by Gods 
hatred, ' 
Q. Declare then in what ſence or ſignification the 
Scriptures doo ſpeake of hatred as it ts attributed 10 
God? 


A. In the Scriptures the hatred of God hath 3, 
fgnitications. 

1 Itfignifieth his deniall of good will, and 
mercie,to cternall ſaluation : Ihawehated Eſau, 
thatis,I haue reicRed him, and haue not vouch- 
ſafed him that fauor & grace,which | haue ſhew- 
ed ypon lacob. | 

And we alſo are faid to hatethoſe thinges 
which we negleR,and vpon which we wil beſtow 
no bencfire,nor credite: bur dojput them beſides 
other things: and therefore itis aide, 7f any man 
come z0 me,and hate not hus father, and mother,@7 wife, 
and children,&c.he cannot be my diſciple : that 1s, 
he chat doeth nor pur all theſe thinges behinde 
mee, and negle& them for mee: ſo that the Joue 
that he bearcth to them, muſt ſecme to be hatred 
jo compariſon of that loue ,which he muſt ſhew 
ro me. Andin this ſenſc itis properly attriburcd 
to God, . 

Q. What is the ſecond thing that is underſtood by the 
hatred of God? 

A. Secondly,ir fignifieth the decree of Gods wil, 
to. puniſh ſinne, and the iuſt puniſhment ir ſclfe, 


which hc hath decreed:as in Pſa-5.6.and in lob. 
309,21 
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" Fhree things ynderſtood by Gods hatr:4. 


30.21, Thou turneſt thy ſelfe cruelly againſt mee , and 
drt enemy unto me with the ſtrength of thy hand , that 
is,thou doolt fo fore chaſtice me, as if chou didſt 
hare me, 

And in this ſence alſo itis properly attributed 
to God, for itis proper to Gud, to take pumihrs 
ment of ſinners, and it isa parte of his 1ullice, 
Q. What is the third ſignification of this word? 

A. Thirdlye, it is put tor Gods dilplealure, for 
thoſe things which we hate, do diſpleale vs: and 
in this ſence alſo itis properly attributed to Ged, 
for it is the propertic of a molt iuſt iudge todil- 
alowe and toderteſt euill, aſwell as to allow and 


 !Llike that which is good. 


And this may be conhrmed by two reaſons, 

x [tis the propertie of him that loucth, ro hate 
& dzreſt that which is contrarie to himſelfe, and 
to that which he Jouerh : for loue cinort be with- 
out his contrarie of hatred, and therefore as the 
loue of good things doth properly agree to Gud: 


ſo dothalſo the hatred of euill things,as they are p/z,r39.21.45, "I 


cuill, _ 

2 Itis manifeſt by Dauid, that ir is 15 lefſe 
vertue to hate the euill, then it is to loue the 
good. And this hatred of finne (as it is a vertue 
and a perfet hatred)cannor be in vs bur by the 
grace of God: For euery good gift is from aboue, 72x. ; - 
&c. And there can be no good thing in vs: but ic 
is firſt in God after a more perfet manner then 
Itisinvs. 


——_ 


Whom God doth hate,and whom 


nor. 


Q. Now ſhew vs againſt whome or what this h:1tre 1 
K of 


Lil 


Whom God doth hate and whom nor, 
of God is bent and againſt whom it is not? 
| A. Godis faidin the Scriptures tro haue hated 
three things. 

x The reprobarte before they were created. 
- 2 The ſame reprobate when they are become 
wicked and yngodly. 

3 Wickednes it (elfe, 
Q. How 4: it means that God ſhould hate the repre- 
bate before they were created? 
A. He is ſaid to hate them (euen before the 
worlde was) not fimplye, but in compariſon”"of 
the cle&, tor as he is ſaideto haue loued theleR 
becauſe he would their cuerlaſting happines: fo 
he is faide to haue hated the reprobate, becauſe 


he would not vouchſafe them the ſame happines, 
| $9. i. 


bur did reictthem to eternall woe, and 
his iuſt iudgement, although hidden from vs. 


Q._ How is God ſaide to hate them,when they are cyea- 
zed and become wicked men? 


A. Two waics. : 

Firſt, ſo farre foorth as he derefſteth them for 
theiriniquitic and hatred againſt God; for he ha» 
teth not their nature which he made himſelf, bur 
the finne which cleaueth and dwelleth in their 
nature : ſo God doth hate and abhorre the wic- 

. ked chemſelues, nor as they are men,bur as th 
are wicked and rebellious, for euery one dink 
in _ and bodic is good, as hee is created of 
God. 

Secondly,God is ſaid to hate the wicked men, 
when he doth puniſh their impictie and hatred 
againſt his Mazeſtie, with many plagues both 
ſpirituall and corporall,both temporal and eter- 
nall. Therefore the Pſalmiſt after he had ſaide: 


Tho 


Whom God doth hate and whom not. 
Thou harteſt all them that worke iniquitie ; pre» 
| ſentlie he adderh in the next verſe: Thou ſhalt pc. 5 
deſtroy them that ſpeake lyes, the Lord will ab 
7 horrethe bloudy and deccirfull man: to ſhewe 
that for God to infli& puniſhment vpon the re 
robate and vngodlye, 1s to hate them: and to 
wS them,is to deſtroy them, 
Q. How may it appeare that God hateth iniquitie? 
A. Thatis moſt clcer,for he doth deftroye it in 
> |: thereprobate byeternall condemnation, and he 
* |} - dothrakeirfrom the ele@by juſtikication, yea he 


doth ſp hate finne,thar totake it away from his 
|” elcRandchoſenChildren, he hath laide it vpon 
| 


£ ey 


his owne Sonne Ieſus Chriſt, and hath condem- 
» nedir in his fleſh, as Eſay ſaith: whereby God Eſ4),53-514 
'bath (hewed nor only vnſpeakeable loue towards 
his ele,bur alſo a moſt holy and perfe& hatred 
againſt ſinne, 
Q. Doth God nener hate and deteſt his eleft and 
choſen? 
A. Indced heis often angry with them as a lo- 
uing Father, and doth oftentimes ſcuerelye cha- 
Nice them, bur he never hateth them. 
Q. How prone you that he nener hateth them? 
A. Iproueit by good reaſon, for bis loue toe 
.wards them is perperuall and conſtan:therefore 
it cannot be that ke ſhould hate them ar any 
time. 
Againe, he doth neuer deny them his mercye, 
bur doth ſhew mercie vnto themgafter they haus 
finned;for he doth endue them with faith and re- 
pentance,and ſo doth pardon their finances: thes » 
| AFotchedothnothatethem, 
: Q. If hedoth not hate them, wy duth he ſo ſenerlye 
K 2 «tf 
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P/2.139. 21,22, 


The vſes of Gods hatred. 


wff;f them. 


A. Hee doth that of his loue which he beareth 
towards them, for the Scripture ſaith, whom he 
loucth he correQeth, and therfore he correerh 
them becauſe he loueththem, that chey mighe 
not be dined with the wicked world. Sce 2.Sam, 
7.14.15,and Pſal.89.30.31.32.33-34. 
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The vſes of Gods hatred. 


Q. "What js the wſe of all this dofrine? 
A. Firſt wce learne hereby thar ir 'is a great 
vertue, and acceptable ro God to hate wicked- 
nes, and wicked men themſclues: not as they are 
men,bur as they are wicked and vngodly, as Da- 
via did. And we arc nolefle bound to hate the ec. 
nemies of God(as they are his enemies) then to 
Jouc God and thoſe that loue him:and if we doe 
ſo, then we muſt allo flye their companye, and 
haue no frendfhip or fellowſhip with theme, 
Secondly, we are taught hereby, that we muſt 
diſtinguiſh between mens p:rſons and their fins, 
and not to hate the perſons of men,becauſe they 
are the good creatures of God, bur their ſinnes 
we muſt hate every day more and more. And 
this we are taught by the Apoſiles 
precept.in2, Theſ.3, 
6.14.15, 


Cerraine 


Certain queſtions and anſweres,decla- 
ring the right vie of the Law, 
FRA Queſtion, 


Aning alreadie ſpoken of the ceremonial! and iu- 
diciall partes of Gads law, It remaineth now that 

_ we conſider of the moxall part of Gods law, viz.the 
zen Commardements. 

Brat before we come to the true ſence and meaning of 
enerie commandement: I world haue you to ſhewe mee 
why the law of God,that is,the ten commandements muſt 
be rightly underſtood of vs ? 

A.lr is neceſſaric that we ſhould vnderſtand eue- 
ric point of the Jaw of God, that ſo we may know 
Chriſt leſus to be a Sauiour irdeed vnto vs, and, 
that ſo wee maye percciue the length , bredrth, 
and depth of his mercies,and,that ſo wze may be 
brought roembrace them accordingly. 

Q. And cannot thas be without the ſpeciall knowledge 
of the law ? 

A. No; forthe greatnes of our fin;and corruprti- 
on diſcouereth the riches of his mercy & fauour 
rowards vs, 

Q. And ſhall wee ſee how great our ſin and corruption 
3s,by opening the meaning of enerie commandement ? 
A. Yea:& then we ſhall alſo ſee that our aftcion 
Is an vtter enemic to the obedience requiredin 
the ſame. 

Q. Andwhat ſhall we be the better? 

A. We may(if God giue grace)be the better for 
it,two waies, 

I When we ſee ſo much rebellion andiniqui- 
tieasit were bleeding in euery part of vs,cuento 
death ; it will make vs with ſpcede ſecke to leſus 
Chriſt the onely Phiſicion of our ſoules. 

2 When 
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- Ofthe right vſe ofthelawe, 
2» When we ſhall ſee & conſider how many,and 
how dangerous wounds he doth cure in vs,we wil 
neuer forget,nor ſmally account his death,bur al- 
alwaies worthely magnific the greatneſle of his 
grace and mercie towards vs, 
Q Why , we all knowe that wee are ficke and diſea- 
ſed of ſinne , is nos that ſufficient to make vs ſeeke to 
Chriſt? . 
A. No: it is not inough to know that we are dil- 
eaſed, and not well, bur we muſt know a number 


of diſcaſes to be growing vpon vs; euery one of Mb 


which docth threaten preſentdeath, betore wee 
can be ſo carefull as wee ought, in ſeeking to 
Chriſt. 
Q. Then belike it is not inough to ſay wee are all ſo 
ners., 
A. No:butwe muſt know how many parts be in» 
feted,and how dangerous the infeRion is. 
Q. JF hat meaine you by that? 
A, Imeanethar finne muſt be vncaſed, and vn- 
fouldedin vs, and all rhe branches of finne muſt 
be laid open to our coaſciences , by openiog the 
lawe. 
Q. Doth the law only ſhew the greatnes of our ſmne? 
A. No:burt it wil ſhew vs alſo the eternal wrath of 
God,flaming out againſt vs: andeuen hel it ſelfe, 
. readie to receaue vs for our tranſgreſſion;ſo dan- 
gerqus isour infeftion, and fo neceflaric is the 
vnderſtanding of the law. 
N. What? js it not inough to fee the greames of our 
finnes? 
A. No: butwe muſt alfo ſee the infinite puniſh- 
ment of our finnes. 
Q. Why, this js inough to drine men to deſpaire, I: it 
wo7? A, Not 


Of the right vſe of the Law... &8 
A. Not the ſight of our fianes , but the wam of 


faith in the mcrirs of Chriſts death,brecdeth des 
ſpai res 


Q. Yhether muſt the law be taught alone,or no? 

A, Notnot the lawe onelie , for then wee ſhalbe 

left comfortlefle znor the Goſpell only , for then 

we will waxe too preſumprtuous: bur both muſt 

goe rogether, the one to humble ys,and caſt vs 
owne; and the other to comfort vs, and torayſe 

vs vp againe by leſus Chriſt : for wh-ſocuer will 

goe to beaucn,muſt goe by hell, 

Qcon we not be traely humbled without the knowledge 

of the lawe,and of our ſinnes by the law? 

A. No, for it is with vs as it is with ſome notable 

malefaor, 

Q. How is that? 

A. For example: A theefe being charged with 

his theft, ar the firſt he will tande to iuttifis him 

ſelfe, and will aske no fauour of any;burt when e- 

uidence and juſt proofe come in againſt him,and 

he ſceth by the law nothing but death: then will 

he humble himſelfe,crie for mercic, and ſue for a 

pardon. | 

Q. Andisit ſowith vs by nature ? 

' A. Ey nature eucry one is geuen to flatter him- 
ſelfe,and to qualific his owne faults, and co haue 
a confidence in his owne works: but when we ſce 

our owne miſerable eſtate by the lave , wee will 
then geue ouer our holde, and betake our {clues 
whole to the mercie of Gad, in Chriſt leſus, 

Q 1: ſhould ſeem by your ſpeech that we are nos hum: 

bled by nature? 

A.No:For by nature w: all like well of our ſetves, 
K  - and 


Cor12'7. 


Ofthe rightyſe of the law, 
and ( which God doth moſt abhorre ) wee waxe 
proude of thoſe good things,which God worketh 
in vs,a1d by vs. 
Q- How prooue you this that you ſay ? 
A. Thatit is rive it appeareth:firſt, by the con- 
feſſion of the Apoſtle Paul himſelfe, 

Secondly; by the Romiſhe Church ,, which 
fighteth ſo ſtcutly in defence of mays merites, 
Q. And what conclude you by theſe two examples ? 

A. I conclude, thar this doftrine of humbling, 
and {ubmuting our ſelves vnto God, will not to 
calilie enterinto fleſh and bloud,, and therefore 
we muſt haue the law of God opened, to humble 
vs:and toto drive vs vnto Chriſt Ieſus. ' (Chriſ? 
Q. F« there any wſe of the lawe afier we be driuen vnto 
A. Yea, for when we ſee what an infinite num; ber 
of Gnnes he hath cured in vs, from what infinite 
rorments hee hath freed vs, and vnto whar infi « 
nite happines hze hath brought vs by his death 
and paſſion:we wil then labor to ſhew our ſelues 
thankcfull for ſo grear benches, 
Queſtion, How mz? we ſhewe our ſelues thank ful for 
h:1 death? 
Anſwere, We muſtdecreeto walke in duetifull 
obcdience to his will: and the law will ſtande ys 
In good ſtzade to quicken vs thereunto, 

How can that be? 
A. When by rhe law of God wee ſce the num. 
ber of chings that are to be done of vs, and how 
backwarde we are in doing of them, ir will make 
vs tobe mo;epainefull and carefull in the ſame, 
Q 7 there any mere ſe of the law after we be come to 
Chriſte 
A. Yea,tae knowledge and meditation of rhe law 


of 


Ofthe right vſe ofthe law 
of God, wil help ys forward to truc Chriſtianitie, 
Q. Shew me how. X 
A. Itwill teach ys, not onely what to doe, bur 
how to doe it,in al our dealings between God & 
ourncighbour. *#+ 
Q. hy?is ie not mough to meane well in ſeruing God, 
or 80 ſerue God by our good intents, or good meanings? 
A. No: but we muſt be carefull ro approoue our 
doinges by the lawes and ſtatutes appointed for 
the ſame. | 
Q. How prooke you this that you ſay? 
A. Itis prooucd two waies, 

1. By plaine teſtimonies of Scripture. 

' 2.By Gods iudgement ſhewed vpon ſome that 
preſurnet ro ſerue God otherwiſe then they were 
commanded by his worde, 

Q. By what reſirmonies can you prooue it? | 
A. By two, One is of God himſfelfe,in E/z 1.11, 
I2. The other is of Chriſt, the ſonne of God him- 
- ſelfe,in Mar.15.9. 

Q. What doth God ſay in Eſay? ; 

A. What haue 1 to doe with the multitude of your 


ſacrifices, who required theſe thinges at your 


hands? 
Q. How doeth this prooue that God will not be ſerued 
with our good intent3,and good meanings,exceps they be 
direfted by his lawes andcommandements. 
A. Very well; For if God could not abide the ſa- 
erifices and offerings of the Iewes,which he him 
ſelfe commanded(though they were neuer ſo de- 
uour in their ſeruice )) becauſe their lives were 
wicked: much lefle will God abide that ſeruice 
which he himſelfe neuer comanded,although we 
mean neuer ſo wel in it, | 
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' Ofthe rightyſc of thelaw: 
Q. Whas ſaith our Sauiour Chriſt to the matter x 
A. Heſaith,In yaine they worſhip megteaching 
for doctrines, mens preceptes. 

Q._ How doth this prowe ut ? 

A. Vecrie well. For if mens precepts were a yaine 
ſeruice of God, when they agreed not with Gods 
preccptes:then much more are mens intents and 
meanings in vaine, from whence ſuch preceptes 
did ariſe. 

Q. Wha: are theſe two indgement: which you ſpake 
of before ? 

A. The one was fire from heauen vpon Nadab, 
_ and Abihu, for offering other fire then God had 
appointed, Leuit.10.1.2, 

Thy other was prefent death ypon Vz2ah, for + 
kolding vp the Ark from falling,which was more 
then God commanded him. 2.Sam.6.6.7, 

Q Why was the law giuen in ſuch maieſlie, & with 
ſuch fearefull ſightes, as was read of in Exod. 19.16, 
18,19, 
A. Fortwo cauſes: Firſt, becauſe wee are giuen 
to make bur ſmall reckoning thereof, and lightly 
ro regard the authoritic therof.Secondly,to ſhew 
that the negle& of the word, is the contempr of 
Gods maicſtie and honour, 
Q., But the Goſpell came not with ſuch maieſtie,did it? 
A. Yes, although not after the ſame maner, for 
firft it was —_ by the Lorde leſus himſelfe, 
then it was afterward coofirmed by fignes, won- 
ders and miracles. 

Why was thu ? 
A. Toſhew thatto negle& the government of 
the word: is totreade vnder fcete the maicſtic of 


the Lord, Hebr.2.1,2.3. 
Q. Wy 
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Of the right vſe of the law. * 
Q. Why doth Moſes ſay that God ſpake ? I: ſhould 


ſeeme that God had a mouth and was like a man ? 
| A.Godis faid ro ſpeake 5,waies inthe ſcriptures. 


1 By ſecret inſpiration to the harts of his 
ple,Pſal.85.8. Fe) 

2 By his workes.Pſal.19.r. 

3 When hee will hauc any thing done, hee is 
faid to ſpeake.Gen. 1.3, 

4 Whenhe vſeth the miniſtric of Angels and 
men,he is ſaid ro ſpeake. Hebr.1.1. 

s Heis ſaid to ſpeake when he vttered a voice 


- or cauſed aſounde, which the people might vn» 


derſtand. 
And could he do that without a mouth > 
A. Yeayfor although man could not, nor can» 
nor,yet God can,who made al things of nothing, 
ro whom nothing is impoſſible. 
Why is the law called Gods law ? 
A. Becauſe God was the author and giuer of it, 
Q. Why i it called Moſes law, Mal.4.4. 
A. Becauſe Moſes was the miniſter and publi» 
ſher of it, 
Q. Why is it called the Tewes law.in Toh 8. 
A. Becauſe it wasfi rſt ordeined for the Tewes, 
Why doth God begin with theſe worus , I am the 
Lord thy God ? 
A. 'To aſſure vs of all mercie and happines from 
himſelfe along, both in this life, andin the life to 
come. 
. Then if we haue any bleſſings either temporall or 
Porn is is becauſe the Lord is = God? wy 
A. Yea. 
Q. How prone you that. 
A, InPlal.144a5.Hebr$.19,12.Ezech.36.26, 
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